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Translator's Notes

1- Footnotes with the inscription "Translator" at the end have
been added to the original to facilitate the reading and understanding

of the text.

2- The symbol (¥), wherever found in this book is equivalent
to the expression "The Exalted, the Sublime, etc." usually written after

Almighty Allah's name.

3- The normal invocations for Allah's blessings or mercy to be
on his Prophets or the Companions have been put in certain
conventional symbols, such as (#)= May the peace and blessings of
Allah be on him, (¥&)= May Allah's blessings be on him, («)= May
Allah be pleased with him, (g & 2, = May Allah be pleased with

her, (%) and (Lgs & 23 = May Allah be pleased with them, etc.

4- The following system of transliteration has been used in this

book: (next page) ..
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Arabic Letter Transliterated Arabic Letter Transliterated
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Short vowels = 'a' for fathah ( ~); 'i' for kasrah ( _); 'u' for dammah ( *).
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FOREWORD

By His Excellency, Sheikh Salih bin ‘Abd al-‘Aziz bin Muhammad
Al al-Sheikh, Minister for Islamic Affairs, Endowments, Da‘wah
and Guidance, the Supervisor-General of the Complex.

Praise be to Allah, the Lord of all beings, who says in His
Glorious Book,s% AZ_/Q.T 3Ll A:(.LLJJ/L}.\_‘J\ C‘ %g
Call to the way of your Lord with wisdom and fair admeonition (al-
Nahl: 125). May peace and blessings be upon the noblest of all Prophets
and Messengers of Allah, who has also said, &7 #y s 3 & s, Convey
of my message [to others], at least a single ayah( ), (Bukhdri: 3461).

In line with the directives of the Custodian of the two Holy
Mosques, King ‘Abdullah bin ‘Abd al-‘Aziz Al-Sa‘lid regarding the
extension of whatever is good to Muslims in the four corners of the
earth. This includes, primarily, giving the Book of Allah necessary
attention, facilitating its publication, translating its meaning and
distributing copies of it to Muslims or whoever may develop an
interest in studying it among the non-Muslims. Furthermore, to
publish any other literature that is beneficial to Muslims in either their
religious or worldly affairs.

The Ministry of Islamic Affairs, Endowments, Da‘wah and
Guidance, represented here by the King Fahd Qur’an Printing

1- The word ayah here stands for whatever the Prophet (4) was heard saying or seen
doing. This could be a portion of the Qur’an as revealed to him by Allah, or an
explanation of it, otherwise known as the prophetic Sunnah. (Translator)
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Complex in al-Madinah, having strongly believed in the importance of
Da‘wah (Calling to the religion of Islam) based on a sound conception
and clear understanding, is hereby pleased to present the book:

"THE FOUNDATIONS OF FAITH IN THE LIGHT OF THE
QUR’AN AND THE SUNNAH", with a view to educate Muslims on
issues of Agidah (Muslim's Belief), which is also the basis of their
faith. The Prophet () has said, (45" dwdt mhe oo 131 daias bt :‘)1)
There is a piece of flesh in the [human]| body, should it be good
(reformed), the whole of the body also becomes good. (Bukhari: 52).

Other series of books on Hadith, Figh (Islamic Jurisprudence),
Remembrance of Allah and Supplication would also come into
circulation in sha Allah. We pray to Allah, the Supreme, the
Almighty, to make them all useful to the Muslims worldwide.

It is my pleasure to thank the authors, the review and drafting
committees, and the translator, for their sincere efforts. I would also
like to express my gratitude to the entire staff of the General
Secretariat of the Complex for their great care and supervision.

I pray to Allah (4) to protect this country, as a keeper of His
religion and defender of the sound faith, under the leadership of the
Custodian of the Two Holy Mosques and his Crown Prince, may
Allah protect them. In conclusion of our supplication, we say, "Praise
be to Allah the Lord of all beings".

viii
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Preface

Praise be to Allah who has perfected for us the religion of
Islam, completed His favour upon us, made our nation, the Muslim
nation, the best of all nations and raised amongst us a Messenger of
our own, who recites Allah's words to us, purifies and teaches us both
the Book and the wisdom"". May the peace and blessings of Allah be
upon our Prophet Muhammad, whom Allah has sent as a mercy to all
beings, and upon his family as well as his Companions.

Mankind and jinn(z) are created to worship Allah alone. This
has been stated in His saying that,

s% RYued) N u—*’¥‘) QJ-\ EAE GG
And I created not the jinn and mankind except that they should
worship Me. (al-Dhariyat: 56).
Hence, Tawhid (Monotheism) and sound belief originating from the
two pristine and blessed sources, the Book of Allah and the Sunnah of
His Messenger (#) represent the utmost degree of fulfilment regarding
the worship of Allah. This Tawhid is also the basis for the habitation
of this universe, without which the alternative would be sheer
disintegration, ruin and disorder. Allah (k:) says,
& 6hs G i Fn a6 )

Had there been therein [the heavens and the earth] (other) gods
besides Allah, there would have been ruin in both. Glorified be
Allah, the Lord of the Throne [and exalted is He] above what they
attribute to Him. (al-Anbiya’ : 22).

1- The Book, that is the Glorious Qur’an, while the word wisdom here represents the
traditions of the Prophet () or Sunnah. (Translator)
2- The Jinn are a species of beings created by Allah from fire.
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It is Allah who created seven heavens and of the earth the like

thereof. The commandment descends between them; that you may

know that Allah is able to do all things, and that Allah

comprehends all things in [His] Knowledge. (al-Talaq: 12).

There are other ayahs (verses) on this subject as well.

As it is not possible for human intellect to comprehend,
independently, details of the Faith, Allah has sent His Messengers and
revelation to clarify such to mankind. Thus, they would be able to
worship Him based on knowledge, understanding, crystal clear
principles and upright fundamentals. Henceforth, Allah's Messengers
have come in succession to convey and explain this message to the
people of their time. A testimony to this is found in the following
Qur’anic verses:

'%le.r.s)k’.\j /T;;ol_)%@

And there never was a nation but a warner had passed among

% /a/ //); /,///)

Then We sent our Messengers in succession. (al-Mu'minin: 44). i.e.

them. (Fatir: 24).

one coming after another, until Allah wound up His revelations with
that which He has sent to the leader and the best of all His Prophets
and Messengers, Muhammad (%), who delivered the message,
discharged the trust, counselled his followers and strove earnestly in
the cause of Allah. He also called people to the religion of Allah, both
in secret and in public, and perfectly shouldered the burdens of the

divine Message. Although he was extremely harmed in this respect, he
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bore all the hardships with patience, just as the Messengers of firm
resolution had done before. Prophet Muhammad (#) was unrelenting
in his effort to call people to the way of Allah and lead them to His
straight path, until He manifested the religion and completed His
favour through him. As a result of the Prophet's da‘wah efforts, many
people embraced Islam. Moreover, never did he part with life until
Allah had used him to perfect His religion and complete His favour.
Thus, He said in His Glorious Book,

T doy KT a5y o2 KL K, K5 2IET T
This day I have perfected for you your religion, completed my
Favour upon you, and have approved for you Islam as religion.
(al- M@’idah: 3).
The Prophet (#) has also explained in detail all the fundamental and
non-fundamental aspects of this religion. The great scholar of the
Abode of Hijrah(l), Malik bin Anas testified to this by saying, "It is
implausible to assume that the Prophet (#£) could have taught his
followers how to become purified after using the toilet, but never
cared to teach them to believe in the one and only God, Allah".

Calling people to believe in one God, (Allah), to worship Him
with sincerity, and to renounce all forms of polytheism was the way of
our Prophet, just as it had been the way of all the Messengers of Allah
before him; they all agreed on this and invited people to it. Tawhid has
consistently been the starting point of their da‘wah, the essence of

their message and the basis of their mission. Allah (45) says,

1- i.e. al-Madinah al-Nabawiyyah or the city of the Prophet (4 ). The word Hijrah
means emigration. (Translator)

X1
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And certainly, We have raised in every nation a Messenger
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[proclaiming:] worship Allah [alone| and shun false deities. Then
of them were some whom Allah guided, and of them were some
upon whom straying became inevitably established. So travel
through the land and see what the end of the deniers [of the truth]
was. (al-Nahl :36).
& ool N 3] )25 00 S 0 LT

And We sent not before you any Messenger except that We
revealed to him that, None has the right to be worshiped save Me,
so worship Me [alone]. (al-Anbiya’ :25).

4 D3R LT SN 055 oon TETTULS con G e GLEA 52 JE25 3
And ask those of Our Messengers whom We sent before you: Did
We ever appoint gods to be worshipped besides the Most Merciful
[Allah]? (al-Zukhruf : 45).
5445 alf ey EL25 U A BT ol 5 g 25 G 0T 62 ST 2
He has ordained for you of religion what He enjoined upon Nuh,
and that which We have revealed to you [Muhammad], and what
We enjoined upon Ibrahim, Miusa and ‘Isa, that you should
establish the religion and be not divided therein. (al-Shira: 13).
According to the two most authentic collections of the hadith
(Prophetic tradition), Abu Hurairah (#:) narrated that Allah's

Messenger (4£) said,

Xii
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(g sy b el (oM B el
The Prophets [of Allah] are half siblings; brothers of different
maternal parenthood, but their religion is one. (Bukhari: 3443;
Muslim: 2365). The religion, and, of course, the creed of the Prophets is
thus, one and the same, even though there is variation in details of the
law sent to cach of them. Allah (¥) has said,

PIEEN =

To each of you We prescribed a law and a method. (al- Ma’idah: 48).
Every Muslim or Mu min' therefore, ought to understand
clearly, that issues of creed must neither be subjected to human
reasoning, nor be decided on the basis of "give and take" argument.
Rather, it is incumbent upon every Muslim in any part of the world to
adhere to the creed held by Allah's Messengers and Prophets, and
believe in those principles they all believed in and invited people to,

Without doubt or hesitation.

42550 80 A w\h:\{ FR AR :‘-—,31«3.;—“ 30tz %@

.% w\ut;uu)v\f\;iw\/c;uu %5 ‘A-WSIJ(;C iy
The Messenger has believed in what was revealed to him from his
Lord, and (so have) the believers. All of them did believe in Allah,
His angels, His Books and His Messengers [saying], We make no
distinction between any of His Messengers. And they say, We hear
and we obey. [We seek] Your Forgiveness, our Lord, and to you is

the [ultimate] return. (al-Bagarah: 285).

1- The word Mu’min literally means a believer, but whenever used alongside the
word Muslim it denotes a level of faith higher than that of an ordinary Muslim.
(Translator)
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Such is the behaviour of the believers and their way of life-
belief, submission, compliance and acceptance. Any believing Muslim
with these qualities will be safe and secure and shall live in peace,
with tranquillity and a purified mind. He will also be totally free from
contradiction, confusion, scepticism, illusion, irresolution and
indecision, all of which are commonly the characteristics of those who
have gone astray as a result of their false belief.

Holding a sound belief with firmly established fundamentals,
flawless bases and strong rules, is the only time-tested factor that can
bring about happiness, dignity and prosperity for mankind, both in this
life and in the life to come. This belief has clearly defined landmarks,
most accurate proofs and faultless evidence. It is, in addition,
absolutely compatible with human nature, sound minds and
unimpaired hearts.

The entire Muslim world is, therefore, in dire need of getting
familiar with this unadulterated belief, being the axis around which
their welfare revolves, and the permanent place of their salvation.

In this book, even as concise as it is, the readers will find the
indispensable fundamentals of the Islamic creed, its most important
foundations and most prominent principles and features, coupled with
proofs and many pieces of evidence. Thus, it is a book consisting of
the foundations of Faith in the light of the Qur’an and the Sunnah.
Such important principles handed down to us by the Messengers, are
so evident that any reasonable person, whether young or old, could
easily assimilate them in a very short time. Success is, however, solely
in the Hands of Allah.

X1V
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In this connection, we thank, profusely, the authors: Dr. Salih
bin Sa‘d al-Suhaymi, Prof. ‘Abd al-Razzaq bin ‘Abd al-Muhsin al-
‘Abbad and Dr. Ibrahim bin ‘Amir al-Ruhayli. We also appreciate the
efforts of the editing board made up of Prof. ‘Ali bin Muhammad
Nasir Faqthi and Prof. Ahmad bin ‘Atiyyah al-Ghamidi. Similarly, we
thank the translator: Dr. ‘Abdur-Razzaq ‘Abdul-Majeed Alaro, as well
as the translation's revision committee members: Dr. Haitham
‘Abdulaziz Saab and brother Taalib Alexander.

It is our hope that Allah (%) will make this work fruitful for all
Muslims, as we conclude our supplication saying, "Praise be to Allah,
the Lord of all beings".

General Secretariat of

King Fahd Qur’an Printing Complex
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Introduction

Obviously, every Muslim realises the importance of Faith
(Iman), alongside the numerous gains and advantages it has for the
faithful, both in this life and in the life after death. Without a sound
faith, no worldly or heavenly benefit can be obtained; hence, it is the
greatest of all demands, the most important purpose and the noblest of
all aims. With Faith, man has a unique opportunity to lead a happy life
and be safe from misfortunes, evils and difficulties. He will also be
rewarded in the hereafter and live therein in eternal bliss and
permanent comfort, which will neither expire nor vanish. Allah (4)
says,

285, 2l Z- Z\or S5s 2877 3 28 S e

de
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gy B S Sl G S 001 51, of s Ju

£ et 2 B
Whoever does righteousness, whether male or female, while he is a
believer, We will surely cause him to lead a good life, and We shall
certainly give them their reward in proportion to the best of what

they used to do. (al-Nahl: 97).

~ 2 P Y P e rr s el TR

A SR e G 5 05 G U ) a6
And whoever desires the hereafter and exerts the effort due to it
while he is a believer- it is those whose effort is ever appreciated
by [Allah]. (al-Isra*: 19).

{ S dgtenaiis Zes dos
But whoever comes to Him as a believer, having done good deeds;

for such will be the highest degrees. (Ta-Ha: 75).
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Indeed, those who believe and do righteous deeds; they shall have
the garden of Paradise as a lodging. Wherein they will abide
forever, and shall not desire any transfer from it. (al-Kahf: 107, 108).
Many other ayahs (i.e. verses) of the Glorious Qur’an have also spoken
in the same tone.

Faith (Iman), according to proofs from both the Qur’an and the
Sunnah, is based on six principles. These are:
1- Belief in God (Allah).
2- Belief'in His Angels.
3- Belief in His Books.
4- Belief in His Messengers.
5- Belief in the Last Day.
6- Belief in Predestination, whether favourable or unfavourable.

The above articles of faith are mentioned in many places in the
Book of Allah as well as in the Sunnah of His Prophet (), including:
A J 05 I BTG 4,25 A (e Bae Gdf Gy -
35 4235 o35 K B 5 5 3R o B i e
% 12 Sz =55 ;—‘Y\

D in Allah and His Messenger and

1- O you who believe, believe

the Book He has revealed to His Messenger and that which He

1- As for those who have believed already, they are being commanded here to
confirm and adhere to their faith. (Translator)
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had sent down before. Whoever disbelieves in Allah, His angels,
His Books, His Messengers and the Last Day has certainly

wandered far astray. (al-Nisa’: 136).

20 2

FY0LA0 A ga0 5 5055 0 5, 200 00 S8 3 ;:ﬁu,,;%-v
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2- Righteousness is not that you [merely] turn your faces to the
east or the west(l), but righteousness is [the quality of he] who
believes in Allah, the Last Day, the Angels, the Book and the
Prophets... (al-Baqarah: 177).
T L AP AN A IR IR IIPINE A3y v
%M\_u;usccwwmuu 5 lS s SN RN
3- The Messenger has believed in what was revealed to him from
his Lord, and (so have) the believers. All of them did believe in
Allah, His angels, His Books and His Messengers [saying], ""We
make no distinction between any of His Messengers. And they say,
"We hear and we obey. [We seek| Your Forgiveness, our Lord,
and to you is the [ultimate]| return. (al-Baqarah: 285).
S5 5E
4- We have indeed created all things with predestination. (al-Qamar:

49).

1- i.e. in salah (Prayer). (Translator)
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5- ‘Umar bin al-Khattab («#) narrated, according to the famous hadith
of Jibril as reported by Muslim in his Sahz‘h(l), that Angel Jibril
(Gabriel) asked the Prophet (#) about Faith. He replied,

(orby x5 U o5y 21 padly by Sy SOy (ily o 5 OF)
"[Faith is] to believe in Allah, His angels, His Books, His
Messengers, the Last Day, and in Predestination, whether
auspicious or inauspicious" . (Sahih Muslim, hadith no. 1).

These six great foundations or articles of Faith are
indispensable. Furthermore, they are all inherent qualities of Faith; no
part of them can be separated from the other. Believing in any of
them, therefore, presupposes belief in the rest, while to have
disbelieved in any, equally amounts to being an unbeliever in all.
Hence, every Muslim must attach importance to the articles of Faith,
both in learning them and in acting in line with their teachings.

In the following pages, we shall discuss the first article of

Faith, viz. the Belief in God (Allah).

1- Sahih is the name given to certain books or compilations of the hadith or
prophetic tradition, which are regarded to be most authentic. (Translator)
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SECTION ONE: BELIEF IN ALLAH

The prime article of Faith and its most important foundation is
to believe in Allah (%), while the remaining articles are only branches
or subdivisions of this.

To have faith in Allah means believing in His uniqueness
regarding lordship, divinity, as well as names and attributes, as these
elements represent the bases of the belief in Allah. Furthermore,
Islam, the true religion is also known as Tawhid, for it is based on
believing in the oneness of God regarding His sovereignty and acts;
His essence, names and attributes; and His being an object of worship.
It is thus, inferable from this that the Tawhid professed by the
Prophets and Messengers of Allah has three ramifications, namely:

1- Tawhid al-Rubiibiyyah (Oneness of Lordship).

This indicates believing in Allah (%) as the Lord and Possessor
of everything; its Creator and Provider, who gives life and has the
power to revoke it. The Beneficent, who is also capable of inflicting
harm, and it is only He who responds favourably to invocation in hard
times. He has control of all matters; every goodness is at His disposal,
and to Him everything shall return. No partner has He in any of the
aforementioned qualities.

2- Tawhid al-Uliihiyyah (Oneness of Divinity).

This means worshipping only Allah with all forms of worship,
such as submission, humility, and adoration, reverence, bowing down,
prostration, sacrificial offering, and vow. None should be associated

with Him in any of these acts.
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3- Tawhid al-Asma’ wa al-Sifat (Oneness of Names and Attributes).

That is to believe in the exclusive possession by Allah, of
names and attributes attributed to Him either in His Glorious Book or
in the Sunnah of His Prophet (i#). This also entails exalting Him
above any defect or shortcoming, and not to liken Him to any of His
creatures in anything known to be His special quality. Moreover, the
believer must believe in Allah's knowledge of all things, and His
ability to do whatever He wants. That He is the Ever-living, who
sustains and protects all beings, and neither drowsiness nor sleep
overtakes Him. His Volition is all-time effective, and His Wisdom
always far-reaching. The All-hearing, All-seeing God. The
Compassionate, the Merciful, who rose over the mighty Throne, and
has full grip on His dominion. The King and the Holy; He is totally
free from defects and is the Giver of security. The Overwhelming, the
Almighty, the Compeller and the Supreme; Glory be to Him, and
exalted is He above all that they ascribe to Him as partners. All of
these and other most beautiful names and lofty attributes of Allah
must be believed in.

There are numerous proofs from both the Book of Allah and
the Sunnah of His Prophet on each of the aforementioned divisions of
Tawhid. Indeed, the Glorious Qur’an as a whole is all about Tawhid,
its rights, as well as gains of being a monotheist. In addition to the

issue of Shirk (Polytheism), the polytheists and their punishment.
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Muslim scholars have deduced the three branches of Tawhid
after thorough exploration and close examination of related Qur’an
and Sunnah texts. This has led them to conclude that mankind are
required to believe in oneness of Allah regarding His lordship,
divinity, names and attributes. Anyone who fails to believe in this is
an unbeliever. A more detailed explanation of the three divisions of

Tawhid will now follow.
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Chapter One: Oneness of Lordship (Tawhid al-
Rubiibiyyah)

1.1 Meaning and proofs from the Qur’an and the
Sunnah, as well as rational and instinctive proofs
1.1.1 Meaning:

a) Linguistically, the word rubitbiyyah is the verbal noun of
'rababa’, from which another word 'rabb' has been derived. The term
‘al-Rubiihiyyah’, on the other hand, is an attribute of Allah ().
Having been derived from the noun 'a/-Rabb’ (i.e. Lord), which further
suggests a host of meanings in the Arabic language, such as an owner
of something, an obeyed master or sovereign, and a reformer.

b) Tawhid al-Rubiibiyyah as a technical term, however, means
believing that Allah is one and unique in all His acts. These include
His acts of creating, providing, possessing, shaping, bestowal and
denial, benefiting and inflicting harm, as well as causing anyone or
anything to live or die. His ability to preordain, His Sovereignty,
Kindness, Perfect control and management, and all other acts ascribed

exclusively to Him. One must believe in them all.

1.1.2 Proofs
a) Qur’anic proofs

Allah (%) says,
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""He (Allah) has created the heavens without any pillars that you
see, and cast into the earth firm mountains, lest it should shake
with you. He similarly dispersed, therein, moving creatures of all
kinds. And We (Allah) send down water from the sky, and We
cause [plants] of every good kind to grow therein. This is the
creation of Allah . Show Me then, what those (whom you worship)
beside Him have created. Rather, the wrongdoers are in clear
error''. (Lugman: 10, 11).

"Were they created by nothing, or were they themselves the

creators'? (al-Tir: 35).

b) Proofs from the Sunnah:
Ahmad and Abiu Dawiid both narrated on the authority of
‘Abdullah bin al-Shikhir («), that Allah's Messenger () said,
(oo dlay 345 A el
"Allah is the Sayyid (Master or Lord), glorified and exalted is
He".
In another narration by Tirmidhi and others, the Prophet ()

once advised Ibn ‘Abbas in the following way:
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"Know that if people were to unite to do you a favour, they could
do that only to the extent of what Allah has preordained for you.
And were they to unite to inflict any harm on you, they could
likewise do so only to the extent of what He has predestined to
befall you. The pens are already withdrawn and the pages [of the
book of fate] have dried up'. (Sunan al-Tirmidhi: 2516 and the Musnad by
Ahmad: vol. i p. 307,
¢) Rational proof:

Allah's existence, His exclusive qualities of lordship, and His
absolute power and control over His creations are all indisputable
even by the way of logical reasoning, which involves pondering over
the signs of Allah that are, at the same time, proofs of His existence.
Reflecting on those signs and consequently deriving proof of Allah's
Lordship there from is usually done in different ways, the most
common of which are:

1- Pondering over the signs of Allah regarding creation of the

human soul, otherwise known as: 'Evidence of the Human Soul'.

1- This is a sound tradition, according to al-Hakim, while Tirmidhi classified it as
hasan-sahih.

10
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The human soul is one of Allah's great signs suggesting clearly
that He 1s the only and unique Lord, who has neither associates nor
partners. Thus, He has said,

P E L
And also in your selves [there are signs], will you not then see? (al-
Dhariyat: 21).

46555

And [by] the soul, and Him who perfected it. (al-Shams: 7).
Anybody who reflects deeply on the marvellous work of Allah as
manifested in the very making of his own soul, will realize the
existence of an All-wise, All-aware Lord and Creator. It is impossible
for man to have created a drop of sperm, the genesis of his own
creation. Neither is it conceivable that he himself converted the drop
of sperm into a clot; nor that he transformed the clot into a little lump
of flesh; nor that he fashioned the little lump into bones, or clothed the
bones with flesh.
2- Reflecting on the signs of Allah regarding the creation of the
universe. This is also known as 'Evidence of the Universe', and it
constitutes another great sign of Allah cogently indicating His
Lordship. A Qur’a‘mic verse goes thus:
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We shall show them Our signs in the universe and in their own

selves, until it becomes manifest to them that it [This Qur’an] is

11
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the truth. Is it not sufficient in regard to your Lord that He is a
Witness over all things? (Fussilat: 53).

Whoever thinks deeply about the universe, the heaven and the
earth, and all that is found therein, such as the stars, the sun, the moon,
the mountains, the trees, the seas, and the rivers; furthermore, what
encloses them all of night and day, and the impeccable running of the
universe as a whole, will conclude that an entity of such magnitude
must have a creator and administrator who is solely responsible for its
running. Moreover, the more a sensible person ponders, with deep
consideration, over these amazing and unprecedented creations of
Allah, the closer he comes to realizing that they are all created for the
truth and with the truth. That they are scrolls of signs and books of
evidence and proof of all what Allah has informed us concerning
Himself, and of His oneness.

A tradition has it that a group of people once came to argue
with Imam Abﬁ-Haanah(l) on the question of believing in Allah as the
only and unique Lord, (Tawhid al-Rubiibiyyah). The Imam said to
them, "Before we ever begin to talk on this issue, may I ask you to
inform me of a boat found on the Tigris River, which leaves the coast
by itself, gets itself filled with foodstuff and other things, and then
returns to the coast and anchors also without the intervention of

anyone"! The answer from the group was, "This is implausible,

1- Imam Abt Hanifah is one of the leading Muslim scholars after whom the four
schools of Muslim law are named. The rest are Malik, al-Shafi‘i and Ahmad bin
Hanbal, may Allah have mercy on them. (Translator)

12
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absolutely impossible". At that point the Imam remarked: "If that is
impossible in the case of an ordinary boat, how then can it be feasible
with regard to the whole universe with all its heights and depths"?
Thus, Imam Abu-Hanifah has highlighted the congruity of the
universe, the accuracy of its making, and the perfection of its creation

as clear evidence on the oneness and uniqueness of the Creator.

13
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1.2. Believing in Tawhid al-Rubiibiyyah alone cannot save the
believer from punishment

As we have mentioned earlier, believing in oneness of
Lordship is one of the three constituent parts of Islamic monotheism;
no belief in the oneness of Allah could, therefore, be valid without it.
However, this aspect of Tawhid has never been the purpose behind the
coming of Allah's Messengers to their people, and as such cannot
alone earn a person immunity to Allah's punishment, should he/she
fail to supplement it with another inherent component of Tawhid,
which is Tawhid al-Ulihiyyah. Allah says,

L E SRR

And most of them believe not in Allah except that they attribute
partners [to Him]. (Yisaf: 106).
The import here is that, even though most of them fulfil the
requirement of Tawhid al-Rubiibiyyah and thus believe in Allah as
their Lord, Creator and Provider, in whose Hands is the control of all
affairs, yet they associate partners with Him through worshipping
other things, such as idols that are neither capable of inflicting harm or
extending benefit, nor have they the ability to bestow or deprive
anyone of any good. What has been given here as the meaning of this
verse is in fact a representation of the opinion of the Mufassiriin
(Scholars who comment on the meaning of the Glorious Qur’an)

among the Companions of the Prophet as well as their followers.

14
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Ibn ‘Abbas said, "It was part of their Faith to say, whenever
they were asked: "Who created the heavens, the earth, and the
mountains"?, 'Allah’, yet they were polytheists". In his remark,
'Tkrimah said, "If you ask them: "Who created them, the heavens and
the earth"?, they answer, 'Allah'. Their Faith is all about this, but they
still worship others besides Him". Mujahid, another prominent scholar
also commented saying, "Their Faith was just what they declared of
their belief in Allah as their Creator, who sustains them and would
eventually cause them to die. That was nevertheless, a faith coupled
with Shirk, for they also worshipped other than Allah". And in the
words of ‘Abd al-Rahman bin Zayd bin Aslam bin Zayd, "No one
worships something besides Allah, unless he has certain belief in Him,
and knows that He is his Lord, Creator and Provider, even though he
associates partners with Him. Can't you reflect on how Prophet

Ibrahim addressed his people saying,

2
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See now that which you have been worshipping, you and your
forefathers. They are all indeed an enemy to me, save the Lord of
the worlds. (al-Shu‘ara™: 75-77)(1) .

Sayings of our pious predecessors in this regard are numerous.
Besides, pagans in the days of the Prophet (4) also believed in Allah

as their Lord, the Creator, the Provider, who controls and manage all

1- Ibn Jarir, al-Tafsir vol. vii pp. 312-313.

15
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things. They were, however, unbelievers, on account of their worship,
having set up with Allah some associates whom they invoked and
called upon for help, whenever they were in need.

In many places has the Glorious Qur’an stated that the
polytheists, in spite of their worshipping other deities, believe in the

Lordship of Allah (4£). Allah says in some of these instances,

~
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And if you were to ask them: who created the heavens and the
earth, and subjected the sun and the moon [to their appointed
functions]|? they would surely reply, 'Allah'. How then are they

turned away? (al-’Ankabit: 61).
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And were you to ask them: who causes water to come down from
the sky, and revives therewith the earth after its death? They
would certainly say, 'Allah'. Say, ""Praise be to Allah''! But most
of them have no sense. (al-’Ankabit: 63).
(R EBBE S A o5
And if you ask them who created them, they will surely say,
'Allah'. How then are they turned away? (al-Zukhruf: 87).
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Say, '"To whom belongs the earth and whoever is therein, if you
know'"! They will say, 'To Allah'. Say, "Will you not then
remember'? Say, "Who is the Lord of the seven heavens and the
Lord of the great Throne"? They will say, "To Allah [all that
belongs|'". Say, "Will you not then fear [Him]"? Say, "In whose
hands is the dominion over all things, He protects [the creation],
but against Him there is no protection, if you know". They will
say, "To Allah [all that belongs"]. Say, "How then are you
distracted'? (al-Mu’miniin: 84-89).

At no time have the polytheists considered their idols to be the
one sending the rain or providing the needs of Allah's creatures.
Neither did they believe that the idols have control of the affairs of the
world. All this they regarded as distinctive qualities of Allah, as they
admitted that the idols they called upon instead of Him were ordinary
creatures that could benefit or harm neither themselves nor their
worshippers. Equally, they believed that those idols possessed neither
death, nor life, nor the power to raise the dead, and that they even hear
or see not. They acknowledged that the ability to do all this belongs
only to Allah, and that neither they nor their idols have any share of it.
Furthermore, they held that Allah alone is the Creator and the Lord,
and all that exists besides Him are created by Him and under His
control. Those polytheists, however, attributed to Allah partners and
intermediaries from His own creation, whom they thought could

intercede with Him on their behalf and bring them closer to Him. On

this, Allah (4£) has said,

17
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And those who choose protectors besides Allah [say,] "We
worship them only that they may bring us nearer to Him'". (al-
Zumar: 3). 1.e. That they may intercede with Allah on their behalf, to
gain His provision and help in whatever may befall them of worldly
calamities.

The polytheists were not regarded as Muslims, despite this
general attestation concerning their belief in Allah's Lordship. On the
contrary, Allah declared them unbelievers and polytheists, and
threatened to punish them with the everlasting torment of Hell. While
His Messenger (i) also declared killing them and confiscating their
wealth as lawful, because of their failure to confirm their belief in
Allah's Lordship through worshipping Him alone.

It is thus clear that believing in Allah's Lordship alone without
believing in Him as the only object of worship is not enough and
cannot save one from His punishment. Rather, such faith in Allah's
Lordship must be seen as substantial evidence indicating that religion

should be solely for Allah, and that mankind should worship none but

Him alone.
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1.3 Aspects of deviation concerning Tawhid al-Rubiibiyyah

Human beings generally have natural dispositions to believe in
the oneness of Lord, in addition to a wide range of evidence pointing
to this as well. In spite of this, we could notice certain errors being
committed by some people. A summary of those areas where people
do deviate in this respect is given as follows:
I-  Outright denial of Allah's Lordship and disbelieving in His very
existence constitutes a major aspect of this deviation. One could
observe this in the attitudes of atheists who see Allah's creations as
mere manifestations of nature or just a consequence of time
vicissitude, or something of that kind. Allah (¥) says,
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And they say, "There is nothing but our life in this world; we die
and we live, and nothing but time destroys us'"'. (al-Jathiyah: 24).
2- Another aspect of deviation in this regard is to deny some of
Allah's characteristics or part of the features of His Lordship. Such as
when a person disbelieves in Allah's power to cause him to die or to
bring him back to life after his death. Or when he denies Allah's
ability to bring forth to him any good and repel any harm, etc.
3- A third way of this deviation is to give any of Allah's qualities of
Lordship to someone or something else. Thus, it is an act of shirk to
regard something or someone as having a share with Allah in His
control of the universe regarding any facet of this control, such as

creation and destruction; giving life to anyone and taking it back;
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bringing about any benefit and warding off any evil, as well as all

other features of Lordship.
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Chapter Two: Oneness of Divinity (Tawhid al-Uliihiyyah)

The word 'Ulithiyyah' is a derivative of ilah, which means god
or deity. Al-Ilah (The Divine or God) is therefore one of the most
beautiful names of Allah (%), while al-Ulihiyyah (Divinity)
constitutes a great attribute of His. Accordingly, Allah is the only true
God whom every soul must worship, submit to, humiliate itself
before, and comply fully with His injunctions, for He is the Great
Lord who created the universe, and has its absolute control. He
embodies every quality of perfection, and is free from any defect. Men
should not submit or humiliate themselves before any other being save
Allah, who, alone, has created and originated all that exists, and has
the exclusive power to reproduce them; hence, none but Him alone
should be worshipped.

Tawhid al-Ulithiyyah is to worship none but Allah, meaning
that one should know for sure that Allah alone and not any other being
is worthy of worship. Moreover, the qualities and features of a divine
nature are exclusively His, and none but He alone merits them.

Anyone who knows this and believes in it would make Allah
his only object of worship and serve Him with all forms of worship,
noticeable and unnoticeable alike. Thus, you find him/her performing
outward acts, such as Salah (prayer), Zakah (compulsory almsgiving),
Sivam (Fasting) and Hajj (Pilgrimage). He would be encouraging
others to do what is right and forbid them to do what is wrong, be

dutiful towards his parents and be kind to his relatives as well.
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Similarly, such a person would not neglect the inward principles of
religion, which are the belief in Allah, in His angels, His Books, His
Messengers, the Last Day, and in preordainment; whether favourable
or unfavourable. His objective in doing all that will be nothing save to
satisfy his Lord and gain His reward.

We shall now discuss in this chapter, some important issues

relating to this aspect of Tawhid.
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2.1 Proofs and importance of Tawhid al-Ulihiyyah
2.1.1 Proofs

The proofs indicating the obligation of believing in Allah as
the only God who 1s worthy of worship are ample and numerous.
They have also been expressed in a variety of ways as follows:
a) A command may come in this regard, as expressed in the
following verses:
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O mankind! Worship your Lord who has created you and those
before you, so that you may become pious. (al-Baqarah: 21)
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Worship Allah, and ascribe none as partner to Him. (al-Nisa’: 36)
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And you Lord has decreed that you worship none but Him. (al-Isra: 23).

b)  Sometimes, the body of a Qur’anic text will illustrate this type of
Tawhid as the basis of creation and the purpose of bringing mankind
and jinn into existence. Allah (¥) says,

4 ol G AT S S
And I created not the jinn and mankind except that they should

worship Me. (al-Dhariyat: 56).
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¢) At times this aspect of Tawhid is explained to be the motive for
the coming of Allah's Messengers. The Qur’anic verses in this respect

include:

be
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And indeed, We have raised in every nation a Messenger
[proclaiming:] Worship Allah and shun false gods. (al- Nahl: 36).
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And We sent no Messenger before you unless We revealed to him
[saying,] "There is no god worthy of worship but I, so worship

Me'"'. (al-Anbiya’: 25).

d) At some other times, this form of Tawhid is described as the

purpose of Allah's revelations. Allah (ﬂ‘é‘é) says,
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He [Allah] sends down the angels with the revelation of His

command to whomever He wills among His servants that '"Warn

[my creatures]; there is no god worthy of worship but I, therefore

fear Me'. (al-Nahl: 2).

e) Sometimes, this may take the form of an explanation of the
tremendous gains, ample reward, and generous grace Allah has for
whoever believes in this aspect of Tawhid, both in this life and in the

life to come. Thus, a Qur’anic verse reads as follows:
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Those who believe and obscure not their faith with g,ulm(l), theirs

is security, and they are rightly guided. (al-Anam: 82).

f) Another way this is usually explained is to warn against its
opposite. This may also involve mentioning the risk involved in doing
the opposite, as well as what Allah has kept in reserve as punishment
for those who ignore this Tawhid. Allah (%) says,
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Whoever associates partners with Allah, for such Allah has indeed
forbidden Paradise, and his abode will be Fire. For wrongdoers

there will be no helpers. (al- Ma’idah: 72).
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Do not set up with Allah any other god, lest you be cast into Hell,
reproved and abandoned. (al-Isra: 39).

This and many other types of proof affirm the belief in oneness
of Allah. They similarly contain an invitation to it, as well as reference
to its virtue, reward, and the severity of the punishment, which acting
in contrast to it may entail.

There are still in the Prophetic tradition many other proofs with

respect to this Tawhid al-Uliihiyyah and its importance. They include:

1- Linguistically, the word 'zulm' means wrong, injustice, oppression etc. But here it
denotes shirk or worshipping other than Allah, as has been clarified in a hadith.
(Translator)
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1- According to Bukhari in his kadith compilation, Mu‘adh bin
Jabal () narrated saying, "The Prophet (:£) said, "O Mu‘adh! Do
you know the right Allah has over His servants'? Mu‘adh replied,
"Allah and His Messenger know best". The Prophet then said, "To
worship Him alone, associating none as partners with Him. Do
you also know what is due to them from Him'"? Mu‘adh said,
"Allah and His Messenger know best". The Prophet (:£) said, ""Not to
punish them [if it is He alone they worship|". (Bukhari: 7373).
2- Ibn ‘Abbas (kgs &1 »;) narrated saying, as the Prophet () was
sending Mu‘adh on a mission to Yemen, he told him,
158 (g bl gy OF ) @ gt e Jpf oSl oS o 0 2 8 e auis )

(e g o wgde o b O oa B i3 16
You are going to a nation of the People of the Book. The first
thing to which you should invite them is to believe that Allah is
one and only. If they appear to have known this, then inform them
of the five[daily] prayers Allah has enjoined on them... (Bukhari:
7372).
3-  Another hadith reported by Ibn Mas‘td () quoted the Prophet
(¥) as saying,
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Whoever dies while still invoking something other than Allah® as
a rival to Him, such a person will be admitted into Hell-fire.

(Bukhari: 4497).

1- i.e. worshipping something or someone of Allah's creatures. Du'a’ or invocation
is an act of worship. (Translator)
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4-  Jabir bin ‘Abdullah («) also narrated that Allah's Messenger ()
said,
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Anyone who meets Allah [at death], associating no partner with
Him will be admitted into Paradise. But whoever meets Him and
is a polytheist, he/she will enter Hell-fire. (Musiim: 93).

The hadiths relating to this issue are numerous.
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2.1.2 Tawhid al-Ulihiyyah as the core of all divine missions

No doubt, believing in Allah as the only God who is worthy of
worship is the greatest of all principles. It is also the most perfect,
most superior and most imperative for mankind's welfare. Both
mankind and jinn, and all other creatures have been created, just as the
divine laws have been ordained for the purpose of fulfilling the
obligation of this Tawhid. With the Tawhid al-Ulithiyyah righteousness
prevails, and without it evil and perversion will be the order of the
day. Hence, it has been the essence of the mission of Allah's Messengers,
the objective of their message, and the foundation of their Da‘wah.
Allah (%) says
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And indeed, We have raised in every nation a Messenger
[proclaiming:| "Worship Allah and shun false gods" (al-Nahl: 36).
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And We sent no Messenger before you unless We revealed to him
[saying,] "There is no god worthy of worship but I, so worship
Me". (al-Anbiya’: 25).

The Glorious Qur'an has in so many places indicated that the
Tawhid al-Ulithiyyah was the key of all divine missions, adding that
every messenger of Allah did start his mission by calling his people to the
belief in Allah's oneness and to worship none but Him. Allah (%) says,
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And to [the tribe of] ‘Ad [We sent] their brother, Had, who said,

"O my people! Worship Allah, you have no other god worthy of

worship but Him'"'. (al-A‘raf: 65).
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And to [the tribe of] Thamiid [We sent| their brother, Salih, who

said, '""O my people! Worship Allah, you have no other god worthy
of worship but Him"'. (al-A‘raf: 73).
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And to [the people of] Midian [We sent| their brother, Shu‘aib,

who said, "O my people! Worship Allah, you have no other god

worthy of worship but Him". (al-A‘raf: 85).
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2.1.3 Tawhid al-Ulihiyyah as the bone of contention between
Allah's Messengers and their people

We have mentioned earlier that this Tawhid has been the starting
point for all divine missions. There was never a Messenger sent by
Allah who had not started his mission with an invitation to the
belief in His oneness. The disputes between the Messengers and
their respective people were, therefore, centred around this aspect
of Faith. The Prophets asked them to believe in one and only God
(Allah) and to worship none but Him, while they, on their part,
insisted on shirk and idolatry, except those of them whom Allah
had shown the right way. Regarding this, Almighty Allah said of
the people of Nuh (%8),
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And they said, "Forsake not your gods. Forsake not Wadd, nor
Suwa‘, nor Yagith, nor Ya‘iq, nor Nasr™". And they have indeed
led many astray. [O Allah!] May You increase the wrongdoers in
nothing save error. (Nth: 23-24).
Allah also said concerning the people of Hud (42));
s% SRUA I v{o\ T /L.aLaLL..A\/ e LQL/J L/.:.:“jl; %
They said, '""Have you come to turn us away from our gods? Bring

upon us then that which you threaten us with, if you are of the

truthful". (al-Ahqaf : 22).

1- These are names of the idols they worshipped then.
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They said, "O Hiid! You have brought us no clear proof, and we

shall not forsake our gods on your [mere| saying, and neither are

we going to believe in you". (Had: 53).

And of the people of Salih (%:8), He has also said,
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They said, "O Salih! Hitherto, you have been a figure of good

hope among us. Do you [now] ask us not to worship what our

fathers used to worship? Really, we are in deed in serious doubt

concerning that to which you call us". (Hid: 62).

While of the people of Shu‘aib (¥:2) Allah (%) says,
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They said, "O Shu‘aib! Does your prayer command you that we

"y

should abandon what our fathers used to worship, or that we

should give up doing what we like with our own property? You

are indeed, the mild, the rightly guided'! (Hud: 87).

He also said regarding the unbelievers among the tribe of Quraish(l) :
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1- Quraish is the prominent Meccan tribe to which the Prophet (#£) himself
belonged.
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And they wonder that a warner from among themselves has come
to them, and the infidels say, "This is a sorcerer, an outright liar.
Makes he the gods one God? This is, indeed, a curious thing'". The
chiefs among them went about [exhorting], "Go and be staunch to
your gods, this is really something designed [against you]. We
have not heard of this in the religion of these later days. This is
nothing but an invention". (Sad: 4-7).
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And when they see you [Muhammad]| they treat you only in
mockery [saying,] "Is this he whom Allah has sent as a
messenger? He would have almost misled us from our gods, had
we not been steadfast [in worshipping] them'. They will know,
when they view the punishment, who is more astray concerning
the [right] path. Have you seen him who adopted his own whims
as his god, Would you then be a guardian over him? Or do you
assume that most of them hear or understand? They are but as
cattle, nay, they are farther astray! (al-Furqan: 41- 44).

The aforementioned texts and other similar ones are clear
indications that the belief in one divine God and invitation to an
unadulterated religion have been the main subject of disagreement

between the Messengers of Allah and the people of their time.
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The prophet (#£) said, as narrated in an authentic hadith,
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"I have been ordered to fight people until they testify that none
has the right to be worshipped save Allah, and that Muhammad is
Allah's Messenger, and perform (obligatory) salah (prayer), and
pay obligatory alms (zakah). If they do, then their lives and
properties are safe, except in operation of any other Islamic
injunction(l), and their reckoning will be with Allah". (Bukhari: 25;
Muslim: 22).
Another authentic tradition has it that the Prophet (%) also said,

(A il g a3y e a1 335 e ead 6 LSy 0 V) ALY J6 )
"Whoever proclaims "La ilaha illa Allah" (None, but Allah has
the right to be worshipped), and has disbelieved in all other
objects of worship besides Allah, his/her life and property are thus

protected, and to Allah [alone] he/she will account [for his/her

actions|". (Muslim: 23).

1- That is, any other cause that may necessitate the opposite in any given circumstance,
such as murder for example. (Translator)

33



The Foundations of Faith

2.2 To worship none but Allah alone is an obligation

2.2.1 Meaning of worship (‘Ibddah) and its foundations

In a strict linguistic sense, the word ‘ibddah in Arabic means
submission and humility. Hence, it is commonly said "ba ‘ir mu ‘abbad"
for a docile camel, as a mark of its humiliation, and "tarig mu ‘abbad"
for a smooth or passable road, to indicate a beaten track.

In Islamic terms, ‘ibadah or worship encompasses all manifest
or hidden acts and sayings that Allah loves or assents to. This will be
further explained when we mention in this book some forms of
worship at a later stage.

Worship in Islam has three basic elements, namely:

1- Complete love for Allah (#£). A Qur’anic verse says,

4 Se kst ooy
As for those who have believed, they love Allah more [than any

other being]. (al-Baqarah: 165).

2- Absolute hope. Allah, the Almighty, says in another verse,
£ A5
And they hope for His (Allah's) Mercy. (al-Isra’: 57).

3- Total fear of His Punishment. Allah (%£) says,

4 Ae ZhG, B
And they fear His punishment. (al-Isra”: 57).
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An indication to these three elements of worship, combined together,
appears in the opening sirah (chapter) of the Glorious Qur’an, where
Allah (%) says,
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Praise be to Allah the Lord of all beings. The Most Gracious, the
Most Merciful. Owner of the Day of Reckoning. (al-Fatihah: 2-4).

The first verse expresses "love", for Allah (4£) is a Benefactor,
and a benefactor is usually admired in accordance with the extent of
his benefit. The second verse speaks of "hope", as we know that
people usually hope for the mercy of anyone described as being
merciful. While the third verse implies "fear", for there is tendency for
anyone to fear the punishment of He who owns reckoning and
recompense.

Thus, the clause following the above quoted verses
immediately reads: %&LJC{% You alone we worship. Meaning, in
other words, I worship You alone O my Lord with all these elements;
with my love for you as implied in '"'Praise be to Allah the Lord of
all beings", in anticipation of Your mercy as indicated in the phrase:
"The Most Gracious, the Most Merciful", and out of fear of your
punishment, as evident in the phrase: "Owner of the Day of
Reckoning'.

For an act of worship to be approved of by Allah it must fulfil
two conditions:

1-  Sincerity to Allah, the object of worship. Allah (4§) approves of

no act of worship except when done exclusively for His sake. He says,
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And they were ordered nothing except to worship Allah, keeping

religion exclusively for Him. (al-Bayyinah: 5).

§ SIAT
Surely, the pure religion is for Allah alone. (al-Zumar: 3).
G ALE LA A 3

Say, "Allah alone I do worship, sincere to Him in my religion''.

(al-Zumar: 14).

2-  Following in the footsteps of the Prophet (:£); no act is acceptable
to Allah unless it conforms to the teachings of His Messenger (:£).
Allah (%) has said,
P Aft e AT S o (1 e AR
And whatever the Messenger gives you, take it. And whatever he
forbids for you, abstain [from it]. (al Hashr: 7).
W‘db@gﬁﬁ.ﬁ;/{/ ) ”;;\_)y}\j/&j})b%
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But no, by your Lord, they can have no Faith until they make you
[i,e. Muhammad] judge of what is in dispute between them, and
find thereupon, within themselves, no discomfort from your
verdict, but accept [such]| with full submission. (al-Nisa’: 65).
And in the words of the Prophet () himself:
By 5 dn e b 1R U el @ Sus )
"Whoever introduces into this religion of ours something alien to
it, such an invention will be rejected'. (i.e. it is inadmissible).

(Bukhari: 2697).
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Based on that, any act of worship that is void of either
sincerity to Allah or compliance with the Sunnah of the Prophet () is
meaningless. A renowned Muslim scholar, Fudail bin ‘lyad -may
Allah have mercy on him- remarked, with reference to Almighty
Allah's saying,

% Sz s =g B
That He may try you, which of you is best in deed. (Had: 7, al-Mulk: 2),
"That is the most sincere and most correct deed". It was said to him: O
Abu ‘Ali, which act is the most sincere and most unerring? He replied,
"A sincere but incorrect act is unacceptable to Allah, just as no
accurate act would be approved of by Him unless its probity is proven.
A sincere act is that which has been done for the sake of Allah, and
the correct act is the one performed in accordance with the Sunnah of
His Prophet ('%)(1)".

Qur’anic verses containing evidence on the above mentioned
conditions include the word of Allah in the close of sirah al-Kahf

(Chapter 18 of the Glorious Qur an) which reads as follows
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Say [O Muhammad], "I am only a human being like you, to whom
has been revealed that your God is one God. Therefore, whoever
hopes for the meeting with his Lord, let him do righteous deeds
and not associate in the worship of his Lord [Allah] anyone". (al-

Kahf: 110).

1- Hilyat al-Awliya’ vol. viii p. 95.
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2.2.2 Forms of worship
Worship (‘7badah) is of numerous types. Any righteous deed
or utterance whether manifest or concealed is regarded as a branch of
worship, provided that such is loved and assented to by Allah (4). We
shall now mention some examples as follows:
1-  Supplication (Du‘@)). Allah (4) says,
& AL AT
Therefore, supplicate Allah, making the religion pure for Him. (al-
Ghafir: 14).
4 08P ”X}I%‘&LL:IJ’U B
And the mosques are only for Allah, none should you, therefore,

invoke along with Him. (al-Jinn: 18).
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And who is more astray than he who invokes, instead of Allah,
such that will not answer him until the Day of Resurrection, and
are [even] unaware of their invocation. And when [on the Day of
Reckoning] the people are gathered, they will become enemies to
them and deny having been worshipped by them. (al-Ahqaf: 5-6).
Whoever invokes a living or non-living being, other than
Allah, asking him/it to provide something that none but Allah, alone,
could provide has become a disbelieving polytheist. Asking a living
fellow human being to render a service he/she is capable of rendering
is, however, a blameless act. Such as saying to him/her, 'Give me
something to eat or to drink', etc. It must be added that, even such a

permissible request may not be directed to a dead or an absent
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creature, who are not in a position to provide anything for anyone;
hence, invoking them makes one a polytheist.

There are two types of supplication (du'a’), namely Du‘a’ al-
Mas alah and Du'a’ al-‘Thadah. The former is a supplication made to
request for a terrestrial or celestial benefit from Allah, while the latter
refers to supplication with mere intention of worshipping Allah, and it
involves any open or secret pious act. It is understandable that a
worshipper usually asks Allah, either by spoken word or silent
expression, for his act of worship to be accepted, and for he to be
rewarded for that.

Any Qur’anic statement commanding us to make invocation [to
Allah]; forbidding us to invoke any other being; or praising those who

invoke Him, refers to both types of invocation as mentioned above.

2,3,4- Love, Fear, and Hope are also acts of worship. As we have

mentioned earlier, the three represent the basic elements of worship.

5-  Reliance on something. This means, with regard to Allah,
entrusting Him faithfully with all matters through dependence on Him
and putting one's trust in Him, without ignoring the pursuit of
whatever means He has made lawful for attainment of benefits or
prevention of damages. Allah (4#£) says,

§ oo AT
And in Allah you must put your trust if you are indeed believers.

(al-Ma’idah: 23).
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And whoever puts his trust in Allah, He is sufficient for him. (al-
Talaq: 3).

6, 7, 8- Desire, Fright, and Reverence

Desire is a wish to have something you love, fright denotes a
fear that culminates in flight from horrible things, while reverence
indicates a feeling of humility and submissiveness to Allah's
sublimity, which makes one submit voluntarily to both His general
and specific pre-ordainments(l). A saying of Allah (%) stating all
these three forms of worship goes thus:
Gihes; €55 €5 G oiisll s ol Bl 231 )
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They used to hasten to do good deeds, even as they invoke Us with

desire and fear, and were submissive to Us. (al-Anbiya’: 90)

9-  Anxiety. This is a feeling of nervousness resulting from one's
knowledge of the majesty and absolute authority of whom he fears.
Allah (%) says,

2l Pt 5 8PS %%
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So fear them not, but fear Me. ( al-Baqarah: 150; al- Ma’idah: 3).

10-  Turning to Allah in repentance; by being obedient to Him and

avoiding acts of disobedience. Allah (4) has said,

1- Allah's pre-ordainment is of two types, namely Kawni and Shar'i. The former is
general affecting all His creatures, while the latter is specific as it concerns only
what Allah approves of or assents to. (Translator)
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And to your Lord you should turn repentant, and submit. (al-
Zumar: 54).

11-  Seeking Allah's help in any attempt to achieve religious or
worldly benefits. Allah (35) says,
PRy Sy
You (Allah) alone we worship and You alone we ask for help.
(al-Fatihah: 5). The Prophet (4) also said in his advice for Ibn ‘Abbas,
[His cousin]:
(A rnnald izl 131
"When you ask for help, ask none but Allah". (Sunan al-Tirmidhi:
2516; Musnad Ahmad vol. 1 p. 307)(1)

12-  To take refuge in something or, in other words, seek protection
from a misfortune. Allah (%) says,

€ SELE O ST B
Say, "I seek refuge in the Lord of Daybreak. From the evil of that
which He created'. (al-Falaq: 1-2)

P td
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Say, "I seek refuge in the Lord of mankind. The King of mankind.
The God of mankind. From the evil of the sneaking whisperer".
(al-Nas: 1-4).
13- Calling for help in order to be salvaged from hardship or
destruction. Allah () says,

1- This is a hasan (fairly sound) hadith, according to Tirmidhi, but sakil (authentic)
in the opinion of al-Hakim.
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When you sought help of your Lord and He answered you. (al-
Anfal: 9).
14-  Slaughtering of animals in a particular way with the intention of
pleasing Allah. Some Qur’anic verses go thus:
£ A58 S Gl s o B B B
Say, "My Salah (Prayer), my animal sacrifices, my living and my
dying are indeed for Allah, Lord of the worlds". (al-An‘am: 162).
& 56355y
Perform Salah (Prayer) for your Lord and sacrifice [an anlmal].

(al-Kawthar: 2).

15- Vow. This means deliberate imposition of an act or a non-

obligatory religious observance on oneself. Allah (¥5) says,
% 9))/‘/ s ///)/// »1;/)}
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They [are those who] fulfil [their] vow and fear a day whose evil
will be widespread. (al-Insan: 7).

The foregoing are just examples of the acts of worship, which
are all exclusive possessions of Allah (#£) alone, and should not be
devoted to any other being.

Acts of worship, in terms of parts of the human body used in
performing them, are divisible into three:

a) Acts relating to the heart, such as love, fear, hope, returning
to Allah in repentance, anxiety, fright, and putting one's trust in Allah,

etc.
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b) Verbal acts, such as saying 'Alhamdulillah’ (Praise be to
Allah), 'La ilaha illa Allah', (There is no god worthy of worship save
Allah), 'Subhan Allah' (Glorified be Allah), or asking for Allah's
forgiveness, as well as recitation of the Glorious Qur’an, supplication,
etc.

¢) Acts relating to the limbs. These include Salah (prayer),
fasting, Zakah (obligatory alms), pilgrimage, charity, fighting in the

cause of Allah, etc.
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2.3 The Prophet's (#) safeguarding of Tawhid

The Prophet (#), out of concern for his followers, was very
keen to see them a strong and well fortified nation, who would fulfil
the obligation of Tawhid and steer clear of any means or cause that

could lead to the opposite. Allah (%) says,

T e |
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There has come to you a Messenger from among yourselves. It
grieves him to see you undergo any difficulty. He is full of concern
for you, and to the believers full of compassion and mercy. (al-
Tawbah: 128).

The Prophet (%) went to great lengths in forbidding
polytheism. He cautioned and forewarned the people, reiterating this
from time to time, both in specific and in generic terms. He meant to
protect the religion he had been sent with, the true and simple faith,
the religion of Ibrahim(l), from any word or action that is capable of
tarnishing this faith, causing it thereby to fall into decline or fade out.
All this is duly evidenced in his Sunnah (#). Hence, he has firmly
established the proof, wiped out obscurity and clearly displayed the
right path, leaving no room for excuse.

The following themes will throw more light on how the
Prophet (#) has actually safeguarded Tawhid (monotheism) and

blocked any course leading to either polytheism or falsehood.

1- Islam, at times, is called 'Millat Ibrahim' (The religion or faith of Ibrahim), in
reference to Prophet Ibrahim (%), the great grandfather of our Prophet,
Muhammad (£), who was himself a Muslim. (Translator)
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2.3.1 Al-Ruqa
a) Meaning

Rugd in the Arabic language is the plural form of rugyah’,
which means a therapeutic treatment involving both recitation and
spitting. This recitation may be from the Glorious Qur'an or of the

Prophet's supplications.

b) Rule
Rugyah, in Islam, is a permissible act. The proofs of this
include a narration by ‘Awf bin Malik («) who said, "During the
Jahiliyyah (Pre-Islamic) period we used to apply Rugyah. We
therefore asked the Prophet (4) of his view concerning this practice
and he said,
(Bad S d e By sl Y @Sy s 150 5
'May I see the type of Ruqa you use [first before I give my
verdict], for there is nothing wrong in using spells as long as they
are free from [elements or traces] of polytheism'." (Mus/im: 2200).
Another narration by Anas bin Malik («) has it that,
YCSIPREVEPRREIRSEE FINCE R IR
"The Messenger of Allah (%) sanctioned the use of rugyah to
rescue a victim of an evil eye, and of a bite, as well as namlah(l)".
(Muslim: 2196).
In another hadith narrated by Jabir bin ‘Abdullah (Lg—s 4 —>» the
Prophet (i) said,

1- Namlah is a sore usually found on one or both sides of a person.
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"Whoever is able to do his brother a favour, let him do so".
(Muslim: 2199).
‘Aishah (4—s & > has also narrated saying, "Each time any of us
complained [of an illness], Allah's Messenger would wipe his body
with his right hand and then say,
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'O Lord of mankind! Remove this pain and heal (the victim). Séou
are the Healer. There is no [real] healing save Yours; such a

healing that leaves behind no sickness'." (Bukhari: 5743; Muslim: 2191).

¢) Conditions.
There are three conditions for the use of 'rugyah' in Islam, they are:

1- A 'rugyah' must not be seen as self-efficacious; otherwise,
using it would become a forbidden act, and even an act of Shirk. The
user must, therefore, see it as an ordinary measure whose efficacy
depends solely on Almighty Allah's sanction.

2- It must be free from anything inconsistent with the rules of
Islam. Thus, a rugyah that involves calling upon any other being
besides Allah, or seeking the help of jinn, etc. is not only prohibited,
but also amounts to polytheistic act.

3- The rugyah must be made up of unambiguous and known

words; hence, any ruqyah consisting of talismans or magical words is
forbidden.
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Imam Malik (& «=,) was once asked the following question:
"Can a man apply ruqyah’ or have it applied on him"? He answered:

"Doing so is not unlawful, provided the ruqyah is of good words".

d) Unlawful Rugyah

Any rugyah that lacks the above-mentioned conditions is
unlawful. Such as when the user or the person for whom the rugyah is
being used believes in its self-efficacy, or the rugyah itself consists of
polytheistic or bid'ah'V expressions; or involves taking something as
an intermediary in a manner that could lead to kufr (disbelief).
Furthermore, a rugyah that is formed of ambiguous words also

belongs to this category.

1- Any newly invented word or deed believed to be an act of worship without a
proof backing it from either the Glorious Qur’an or the Sunnah is condemned as
a bidah (unlawful innovation or heresy), from an Islamic point of view.
(Translator)
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2.3.2 Amulets (Al-Tamaim)

a) Definition: Tamaim, being the plural form of "tamimah", are
charms, bones, etc. usually worn or carried with a belief that they will
bring one good luck or protect him from evil. Arabs in the pre-Islamic
era used to put such things on their children, and allege falsely that

they could protect them from evil eyes.

b) Rule: Using amulets is prohibited, and not only that, it even

constitutes an act of 'Shirk’; as it amounts to a sort of spiritual

attachment to a created being. None but Allah, alone, repels unwanted

damages, and such must be sought only through Him, His names and

His attributes.

According to Ibn Mas‘id («), Allah's Messenger () said,

(D By ey (SN 31)

"Spells, amulets and iwalah'" are all acts of 'Shirk"." (Sunan Abi

2
@),

Another Companion, ‘Abdullah bin ‘Ukaim («) also quoted the

Dawiid: 3883; al-Mustadrak by al-Hakim vol. iv p. 241

Prophet (i) as saying,
(W) S5 eh e )
"Whoever wears something [believed to have magical powers] will
be left forsaken in its custody". (Musnad Ahmad vol. iv p. 310; Sunan
(3)
).

‘Ugbah bin ‘Amir similarly reported that Allah's Messenger (:£) said,

Tirmidhi: 2072; al-Mustadrak vol. iv p. 241

1- Tiwalah is a charm used in order to endear a wife to her husband and vice-versa.
(Translator)

2- This is a sahth hadith, according to both al-Hakim and al-Dhahabi.

3- A sahih hadith, according to Hakim.
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"Whoever wears an amulet, may Allah grant not his/her wish, and
whoever hangs a wada‘ah’ may he/she not be relieved". (Musnad

Ahmad vol. iv p. 154; Mustadrak al-Hakim vol. iv p. 24 0(2)).

Also on the authority of ‘Ugbah bin ‘Amir (<), Imam Ahmad reported
the saying of Allah's Messenger (4) that,

(D AT A Rk 3l o)
"Whoever wears an amulet has committed Shirk". (Musnad vol. iv p.

3
( ))‘

The above stated proofs and other similar ones warn against

156

polytheistic incantations, a predominant feature of the ruga used then
by the Arabs. Elements of Shirk and spiritual attachment to a created
being, found in those incantations, were responsible for their

proscription.

¢) Muslim scholars have different opinions on whether an amulet
consisting of a portion of the Glorious Qur'an may be used or not.
Some of them are in favour of wearing amulets of this sort, while
others disapprove of it. The latter view is, however, the correct one

based on the following reasons:

1- Wada'ah is an object hung somewhere with a believe that it has some magical
powers. (Translator)

2- This is a sahth (sound or authentic) hadith according to both Hakim and Dhahabi.

3- A sahth hadith, according to Hakim in a/-Mustadrak vol. iv p. 244. Furthermore,
in the opinion of “Abdul Rahman bin Hasan, its narrators are thigat (trustworthy).
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1- The prohibition of using amulets in Islamic texts is a
general rule, excluding no form of it.

2- The principle of Saddu al-Dhari‘ah (Precautionary measures)
in Islam also supports this view, as allowing such an amulet to be used
may pave the way for using other amulets containing no portion of the
Qur’an.

3- Wearing an amulet of this kind will no doubt, expose the
Glorious Book to dishonour, as one would have to wear it even in
lavatories and the like.

4- Using the Glorious Qur’an as a therapeutic measure has a
clearly defined method, and that is to recite part of it on a sick person;

hence, no additional method should be invented.
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2.3.3 Wearing any ring-like object (halagah), string or any other

similar object believed to have magical or therapeutic effect

a) Arabs before Islam used to wear or hang these objects, and believed

they have magical powers to bring them some benefit, ward off

dangers, or protect them from evil eyes. Allah (¥£) says,
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Say, "Then, have you considered what you invoke besides Allah?

If Allah intended for me any harm, are they removers of His

harm; or if He intended for me some mercy, are they withholders

of His Mercy"? Say, "Sufficient for me is Allah, upon Him [alone]

rely the [wise] reliers'. (al Zumar: 38)
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Say, "Call upon those you have claimed [to be gods]| besndes Him.

%¥

They have neither the ability to rid you of adversity nor to
transfer it [to someone else]". (Al-Isra*: 56).

According to a narration by ‘Imran bin al-Husain (), the
Prophet (#£), having cast his eyes on a man with a brass ring on his
finger, asked him, "What is this [for]"? The man answered, 'l have

worn it because of wahinah'"", Then, the Prophet (&) said,

1- Al-Wahinah, according to Ibn al-Athir (al-Nihayah vol. v p. 203), is an illness that
usually affects the upper arm, shoulder, or the whole hand of a person.
(Translator)
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"Take it off, for it will only increase your weakness! Throw it
away, for if you were to die while it remained on you, you would
never prosper(l)". (Musnad Ahmad vol. iv p. 445(2) ).

In a related incident, Hudhaifah bin al-Yaman () saw a man
who had a piece of string on his hand for protection against fever.
Hudhaifah reacted by cutting the string, and recited the following
Qur’anic verse:

PR SRR
And most of them believe not in Allah except that they [still]

associate partners with Him. (YGsuf: 106).

b) Rule:

The mere use of a ring or string and the like with a belief that
they possess magical powers is a forbidden act (haram), which may
even transform to an act of Shirk, should the user believe in their self-
efficacy without Allah's intervention. Such an act amounts to a major
infringement of Tawhid al-Rubiibiyyah (Believing in the Oneness of
Lordship), as it indicates a belief in the existence of a rival to Allah
(%) in His creation and administration of the universe. Exalted is He

above all what they claim for Him as associates.

1- i.e. you will not be safe from Allah's wrath and punishment. (Translator)
2- The Isnad (chain of transmission) of this hadith is hasan, said al-Bisairi. And
according to al-Haithami, the narrators are reliable.
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On the other hand, if the user, having believed in the unity of
Allah and His control of all affairs, takes his wearing a ring or string
as an ordinary non self-efficacious means, then his act qualifies still as
a minor shirk on the grounds of adopting an unlawful means, and
heeding to that with his heart. Furthermore, this could lead him into
committing major shirk, especially if he becomes psychologically
attached to the use of a ring or string, and thinks they could bring him

a benefit or save him from calamity.
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2.3.4 Seeking the blessings (A/-Tabarruk) of trees, stones, etc.

Al-Tabarruk, or seeking the blessings of something usually
takes one of the two following courses:

1-  Al-Tabarruk with a known Islamic source of blessing, like the
Glorious Book of Allah. Allah (3) has said,

4 AT AU
And this [the Qur’an] is a blessed Book, which We have revealed.
(al-Anam: 92, 155). The blessings of the Glorious Qur’an include the
guidance it has for the human hearts, the remedy to the diseases of
their breasts, as well as its reformation of their souls, and setting their
characters right, etc.
2-  Al-Tabarruk with an unlawful means. This includes seeking the
blessing of trees, stones, graves, domes, shrines etc., and it is an act of
Shirk.

A narration by Abu Waqid al-Laithi («) goes thus: "We set
out to Hunain [on a military campaign] with Allah's Messenger () by
the time we had just left disbelief [and embraced Islam]. The then
polytheists had a lotus tree called 'Dhat anwat', which they would
stick to and hang their arms on. As we were passing by a lotus tree,
we asked Allah's Messenger (%), "Would you give us a 'dhat anwat'
similar to that of the disbelievers"? The Prophet () proclaimed,
QJ:}T% fem A 5l s B LS oy i (g @ (o gl (ST i)
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"Allahu Akbar!, This indeed, is the way [people are destined to
behave]. By He (Allah) in whose Hand is my soul, you have said
this, just as the Children of Israel had said to Misa before:
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Make for us a god just as they have gods. He [Misa] said,
"Indeed, you are a people behaving ignorantly". (al-A‘raf: 138).
Definitely, you would follow the paths of those before you. (Tirmidhi:
(M

).

It is obvious from this hadith that the practices of those who

2180

idolise trees, graves, stones and the like, either by seeking their
blessings, being devoted to them, or offering animal sacrifices to
them, are all acts of Shirk. On this basis, their request was described in
the hadith as a replica of another request made in the past by the
Children of Israel who had said to their Prophet, "Make for us a god
just as they have gods". These people demanded to have a lotus tree
and seek blessings thereof in the same manner as the polytheists
usually do, while the Children of Israel asked for a god just as others
also had their own gods. Both requests are in conflict with the notion
of Tawhid (monotheism); seeking the blessings of a tree is a form of
Shirk, while choosing another god besides Allah is crystal-clear Shirk.
The Prophet's saying, "Definitely, you would follow the
paths of those before you", as quoted above, is an indication that
something of that nature will happen in his nation, and he has said that

to forbid such an act and forewarn against it.

1- A sahih hadith, according to the narrator (Tirmidhi) himself.
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2.3.5 Some forbidden acts concerning the graves
In a move to safeguard and preserve the faith at the advent of
Islam, Muslims, who, not long ago were living in sheer ignorance,
were barred from visiting the graves. Later, such a visit was declared
permissible, even though with clearly defined goals. This development
came in recognition of the fact that the Muslims, by then, had become
stronger in their belief, just as the Islamic faith itself has gained
momentous ground among the people. Moreover, the evidence of
Tawhid has become apparent, while on the other hand, weaknesses of
counter fallacious argument have also been uncovered.
Buraidah bin al-Husaib () narrated that Allah's Messenger
(%) said,
ICTIIE RSTT RS INCRCy)
"I used to forbid you to visit the graves, but you may now visit
them". (Muslim: 977).
He also said, in another fiadith reported by Abt Hurairah (),
(SR SE Gl 15,55
"Visit the graves, for that would remind you of death". (Musiim:
975).
Abu Sa‘d al-Khudri («) also narrated that Allah's Messenger
(%) said,
(B8 Lgeb OB clagyp )l 515 o6 oSah S
"I have in the past, forbidden you to visit the graves. But now you
should visit them, for there is a lesson for you in doing so"'. (Musnad
Ahmad vol. iii, p. 38; Mustadrak al-Hakim vol. 1 p. 531).
In another hadith narrated by Anas bin Malik («), Allah's

Messenger (#) also said,
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"I have in the past forbidden you to visit the graves. O! You
should now visit them, as such a visit would soften your hearts,
cause you to shed tears, and remind you of the hereafter.
Nevertheless, you should never say 'hujr' (any forbidden word)".
(Mustadrak al-Hakim vol. 1 p. 532).

Buraidah () again reported that, "Allah's Messenger used to
teach his companions [what to say] whenever they visited a cemetery.
One of them would say,
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"Peace be upon you the inhabitants of this land, from among the
believers and the Muslims. With the will of Allah, we shall surely
join you. I beseech Allah to give us and you too peace, forgiveness,
wellbeing, etc'. (Muslim: 975).

It is evident from the above-mentioned hadiths and others, that
visiting the graves, after it had been prohibited, was later declared
permissible for two major purposes. The first is to teach the people
voluntary renunciation of worldly attractions through their
remembrance of the life to come, death and human decomposition, in
addition to learning from what befalls the deceased in their graves. All
this would not only help increase one in faith and strengthen his
conviction, but would also broaden his spiritual contact with Allah

and rid him of inadvertence and turning away from the truth.
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The second objective for authorising such visits is to show
kindness to the dead, through the supplication a visitor would make to
Allah to have mercy on them and forgive their sins.

What we have just mentioned in this regard is the only view
supported by proofs. Thus, it is binding on whoever claims to have an
opposing view to provide convincing and cogent evidence on his
claim.

Moreover, for the purpose of preserving the tenets of Tawhid,
the Sunnah has spoken of many prohibitions in relation to either the
graves or the visit to them. Every Muslim ought to learn about this, to
save himself from falsehood and religious aberration. We shall now

talk on some of those prohibited acts as follows:

i) Saying 'Hujr' during the visits to graveyards

It has been mentioned above that Allah's Messenger (i)
cautioned against saying 'hujr' during any visit to graveyards. 'Hujr' is
an Arabic word standing for whatever is unlawful in Islam, the worst
of which is to associate a partner with Allah, by calling on the dead
instead of Allah, for help or good health. This is an open act of Shirk
and a plain disbelief. Allah's Messenger (:£) has also declared in clear
terms in many hadiths of his that such acts are unlawful, and cursed
whoever engages in any of them.

Imam Muslim, the renowned scholar of Hadith, reported on
the authority of Jundub bin ‘Abdullah (), that Allah's Messenger (i)
said just five days before his death,
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"Indeed, those who came before you used to take the graves of
their Prophets and the righteous among them as places of
worship. You should not use the graves as places of worship (i.e.
mosques), I am indeed forbidding that for you''. (Musiim: 532).

It is, thus, major Shirk to call on a dead person for help or offer
an act of worship to him. It is also an atrocious innovation to either
devote oneself to the graves, or pursue therein answer to one's
supplication, as well as to perform prayer (salah) in a mosque that has
graves within it.

‘Aishah (g—s &I o)) reported that the Prophet (:) said during
his last illness,

(s il 358 1) s jladl g 5 gl b1 o)
"May Allah curse the Jews and the Christians, for they have used
the graves of their Prophets as places of worship". (Bukhari: 1330;
Muslim: 531).

ii) Slaughtering at a cemetery

This is counted as an act of major Shirk, provided that the
intention is to please the dead, with the hope that they may come to
one's aid. Doing so for any other purpose apart from what has been
mentioned also amounts to a very risky innovation that could lead to
Shirk. The Prophet (%) has said, "Aqr is not Islamic". In his
explanation of 'Agr’ mentioned in the hadith, a sub-narrator, ‘Abd al-
Razzaq [al-San‘ani] said, "They used to slaughter cows or sheep at

graveyards". (Sunan Abu Dawiid: 3222).
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iii- vii) Raising the surface of a grave by adding more to the
originally extracted soil; plastering the grave; inscribing names
etc. on it; constructing a building on it; and sitting on it.

All of the aforementioned are part of the innovations that led
the Jews and the Christians astray, and were major causes of Shirk.
Jabir («&) reported saying,
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"Allah's Messenger (%) forbade the plastering of the graves,
sitting on them, erecting buildings on them, adding another soil to
their soil, and inscribing anything on them". (Muslim: 970 ; Sunan Abu
Dawiid: 3225 and 3226, Mustadrak al-Hakim vol. i p. 525).

viii) Praying in the direction of graves, or performing the prayers
in graveyards
According to Abu Murthid al-Ghanawi (), the Prophet (i) said,
(e 1l Yy 5l ) Vs )
"Do not pray in the direction of graves, and do not sit on them".
(Muslim: 972).
Another hadith of the Prophet (), reported on the authority of
Abu Sa‘1ld al-Khudri («2), goes thus:
Py 5 3 s IS 23
"The earth as a whole is suitable to be used as a mosque, except
for cemeteries and lavatories". (Sunan Abu Dawid: 492, Sunan al-

Tirmidhi: 317,

1- A sahih (sound or authentic) hadith, according to both al-Hakim and al-Dhahabi.
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ix) Building mosques on the graves

This also is an innovation inherited from the Jews and
Christians' aberrations. The hadith in relation to this narrated by
‘Aishah (s & % has been mentioned above, i.e. "May Allah curse
the Jews and the Christians, for they have used the graves of their

Prophets as places of worship''.

x) Frequent visits to graves or transforming such into a festivity
This is another innovation against which there is downright
prohibition, considering the gravity of its damage. Abu Hurairah («%)
reported that Allah's Messenger (i) said,
oS D (e 1glah o5 Lty 108 o5 b Y (T g8 1o Y
"Do not use my grave as a festival(l), and do not cause your houses
to become graves. Ask for the blessings of Allah to be upon me
wherever you may be, for that will surely reach me". (Sunan Abu

Dawid: 2042; Musnad Ahmad vol. ii, p. 367).

1- ‘Id or festival is something that reoccurs repeatedly, such as the Feast of Breaking
the Ramadan Fast ( ‘Id al-fitr), or the Major Feast (‘Id al-adhd). Paying frequent
visits to the Prophet's grave on a daily basis with the aim of greeting him is more
or less a way of transforming the scene into a festival. The Prophet (4) has,
therefore, forbidden this and ordered that Muslims should offer their invocation
for Allah's Mercy and Blessings to be on him wherever they are. He also added
that some angels have been charged by Allah with the duty of conveying such
salutations to him. This itself is another manifestation of the simplicity of this
religion, as it is not feasible for every Muslim to be physically present in the city
of the Prophet ().
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xi) To set out on a journey purposely to visit a grave.

This also is a forbidden act, being a channel of shirk. It occurs
in a narration by Abu Hurairah (<) that Allah's Messenger () said,
doay BB J g ) dony a1 el ko lne B3 31 Y] JU B Y
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'""No one should start out on a journey to visit a particular place
save three mosques. The Sacred Mosque in Makkah, the mosque
of Allah's Messenger and the Agsa (Jerusalem) mosque'". (Bukhari:

1189; Muslim: 1397).
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2.3.6 Al-Tawassul
a) Definition:
Linguistically, The word "Tawassul" is derived from another Arabic
word "wasilat", that is, means, measure, medium, etc. "Al-wastlat"
(e— ¢y and "al-wasilat" (&e—e $') have almost the same meaning;
hence, "al-Tawassul" denotes seeking to attain one's aim and the effort
made for its achievement.

Al-Tawassul, in a less broad Islamic definition, is seeking the
attainment of Allah's pleasure and His Paradise, by doing what He has

ordained and abstaining from what He has forbidden.

b) "Al-Wasilat" in the Qur’anic context:

This word occurred twice in the whole of the Glorious Qur’an.
The first place is where Allah (4£) says,
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O you who believe! Fear Allah and seek the means [of approach]
to Him. And strive in His cause, that you may succeed. (al- Ma’idah:
35).

In the other place, Allah (%) says

}:/ > 7 rorr 3.7 ,}} 2 ,./ )/,/ s 7 wl , 3
e Ogrpy uJ.‘b‘ r.r-‘ a\\....w})\ \_)_’M \_)f.b .;j d«\l‘)‘ %@
/‘/ ~ z Eyr 7r } Yl

% 5;.).\2:) b u\.).o o) slie Coplzy
Those whom they call upon seek [themselves] the means [of
approach] to their Lord, as to which of them would be nearest,
and they hope for His Mercy and fear His punishment. Indeed,

the punishment of your Lord is ever feared. (al-Isra”: 57).
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The meaning of al-wasilat in both verses is seeking nearness to
Allah by doing what He would assent to. Thus, we see al-Hafiz Ibn
Kathir in his commentary on the first verse narrating from Ibn ‘Abbas
(Log—s &1 —=> and others like Mujahid, Abu Wail, al-Hasan al-Basri,
‘Abdullah bin Kathir, al-Suddi and Ibn Zayd, who have all explained
the word al-wasilat in the verse to mean an attempt to get closer to
Allah (#2)\".

As for the second verse, as quoted above, a great Companion
of the Prophet (), ‘Abdullah bin Mas‘td («%) has made known the

circumstances surrounding its revelation, as well as its meaning. He
said, "The verse was revealed in connection with the case of a group
of Arabs who had been worshipping a group of jinn. Later, those jinn
themselves embraced Islam, while their worshippers remained
unaware". (Bukhari: 4714; Muslim: 3030).

This is clear enough to establish that 'wasilat' is any righteous
deed or lofty act of worship adopted as means of seeking Almighty
Allah's favour. And for this reason Allah (#£) has said,

i A <
"They seek the means of approach to their Lord". That is, they
look for those pious acts that can be used as means to get nearer to

Allah, and, of course, to gain His pleasure.

¢) Divisions of Tawassul: Tawassul has two types; lawful and

unlawful.

1- Ibn Kathir, a/-Tafsir, vol. ii p. 50.
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i) The lawful Tawassul is to use a legitimate means to get closer to
Allah, and the proper way for knowing such is to consult the Glorious
Book of Allah and the Sunnah of His Prophet (4£). Whatever means
declared as lawful in both or any of them is thereby valid, while all
other methods of approach should accordingly be seen as invalid.

This lawful Tawassul is itself subdivided into three types,
namely:
1-  Using any of Allah's most beautiful names and attributes as a
means of approach to Him. An example of this is when a Muslim says
in his supplication, 'O Allah, I ask You with Your being the Most
Gracious and the Most Merciful, to make me healthy'. Or he says, 'l
beseech You with Your mercy that encompasses all things, to forgive
me and have mercy on me', etc.

The proof of the validity of this type comes in the body of the

following Qur’anic text:
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"To Allah belong the Most Beautiful Names: invoke Him by
them"'. (al-A‘raf: 180).

2-  Using the righteous deeds one has performed, as means of
approach to Allah. For instance, one may say, 'O Allah, forgive me by
virtue of my belief in You, my love for You and my following Your
Messenger'. Or say, 'O Allah, I beseech You to drive away my grief,
in consideration of the love I have for your Prophet Muhammad (:),
and my belief in his message'. The supplicant may also mention a
considerable good deed he/she has performed, and use that to seek
access to his Lord, as done by the three men of the cave, whose story
we shall mention, later.
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The proofs of the validity of this type include Allah's (4£)

saying,
& OISR G O R TS 5 /.ji%
Those who say, "Our Lord! We have indeed believed, so forgive
us our sins and save us from the punishment of the Fire". (Al-
‘Imran: 16).
& o B G I S e
Our Lord! We believe in what You have revealed and follow
Your Messenger, so list us among those who bear witness [to the
truth]. (Al- ‘Imran: 53).

The content of the story of the three men of the cave is another
proof supporting the validity of this form of Tawassul. According to
‘Abdullah bin ‘Umar (wgs & 25, Allah's Messenger () said,

(s Gaild J 11550 lae 8ol 3 0 s oSIUD OIS e L8 B Lot
Lt oo ory S §okld et Yy oK ¥ 63 b dity o ;@N:aww
& s Tl J O & oy TS 01 gl 2 gte Sy JUB ik Gk 6 T o
S ol oo jlab casey B G W5 ) Eotas Ty o 55 cadd 3N e 3B Je
B gl A s ) el 14 0B o ol Lty STl Cf iy dsn e
b (Lghlud (31 o g R M5 (1) ot B S e 5 S W)
LAY B B gl g oLl e Tl i e ol Ldab T ol S
(o o B S g STy (01 S Ol 01l J O & s &8 01 gl
Yo g H o Ol Qg aly by uy Comd il Legede Sl
g 2 U Legesf OF (2a 5y claglthf OF S8 61l 20 3 e
(e T st e SIS Cdab T s S 00 rdlt b g fasl 3 o2
Al ko 8™ 0 gl T I sl ) 155 3 8 )l g il
ks LgaT OF Y1 b s o8 W)y Sy (J) o1 Tl g s il § s

66



The Foundations of Faith

Ot S o (Mg o 35500 L) Lgimdd U8 g (o pd 3 gdkad gl
s TS 0B (lys Bl &S 5y Cadd (k% :sgrfu-\fﬁmj IO AP

(57 e 2l (Lo 2 ats e SIS Ldab T
"Once, three men of the previous nations were walking, and it
suddenly started to rain. They took shelter in a cave, the entrance
of which got closed as they were inside. They said to each other,
'O you people, by Allah! Nothing can rescue you from this but the
truth, so let each one of you invoke [Allah] by referring to such a
deed which he knows he has done sincerely [for Him]|'. One of
them said, O Allah! You know that I had a labourer who worked
for me on the condition that I should give him a faraq(l) of rice.
The labourer left and abandoned his wages, but I sowed the faraq
of rice and with its yield I bought some cows. Later on, he came to
me demanding his wages and I said to him: "Go to those cows and
drive them away with you'. He said, But I am only entitled to a
faraq of rice. Then I asked him to take the cows, for they are all
products of that faraq, and he drove them away [with him]. O
Allah! If what I have done is seen by You to be out of my fear of
You, may You then open this cave for us. The rock [at the
entrance of the cave]| shifted a bit®. The other man then said, "O
Allah! You are aware that I had old parents whom I used to

provide with the milk of my sheep every night. One night I had a

1- A Farag = 6516 grams. Qal‘aji, Muhammad Rawwas, Mujam Lughat al-Fugahd'
(Dictionary of Islamic Legal Terms) pp. 312, 419. (Translator)

2- But the space was so small that they could not have come out through it. This
clarification is found in a separate narration by Salim.
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delay, and came later but found them sleeping. My wife and
children were already crying in hunger, but I used to delay their
drinking from the milk until my parents had drunk first. I did not
want to wake them up, but also disliked leaving them alone
without drinking from the milk, otherwise, they might become
weak. I kept waiting [for them] until daybreak. O Allah! If what I
have done is considered by You to be out of my fear of You, may
You then open this cave for us. The rock once again shifted and
they could then see the sky. The third man said, O Allah, You
know that I had a cousin (a daughter of my paternal uncle) whom
I loved very much. I tried to seduce her but she refused to comply
unless I paid her one hundred dinars. I sought the money and got
it, and having brought the dinars to her she allowed me to sleep
with her. As I was sitting between her legs (i.e. so close as to
making love to her) she said, '"Fear Allah, and beware of opening
the seal without the right to do son, [On hearing this] I got up
and left [for her] the hundred dinars. O Allah! If what I have done
is seen by You to be out of my fear of You, may You then open
this cave for us. Thus, Allah made the cave open, and they came

out of it". (Bukhari: 3465).

3- Using a supplication made by a pious man or woman, whose

supplication is expected to be answered, as a means of approach to

1- i.e. do not deflower me, for you have no legitimate right to do so; you are not my
husband. (Translator)
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Allah. A Muslim may, for instance, request from such a righteous
individual, known to be persistently obedient to Allah (%), to
supplicate Allah on his behalf, for relief from certain distress or for
comfort and well-being.

The fact that the Companions of the Prophet (i) used to ask
him, whether privately or collectively, to supplicate Allah on their
behalf is a sufficient proof of the validity of this type of Tawassul . A
narration by Anas bin Malik («) goes thus:
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"On a Friday, a man entered [the Prophet's mosque] through a
gate facing the pulpit, while Allah's Messenger () was standing
delivering the Khutbah (Friday sermon). The man stood and faced
the Prophet, then proclaimed: 'O Allah's Messenger, the livestock
are dying and the roads have been cut off! Invoke Allah to bless us
[with rain]'. The Prophet raised his hands and prayed, 'O Allah!
Give us rain" (three times). By Allah! There were no clouds at all

in the sky that we could see, and there was no single building
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between us and the mountain of Sa/“". A cloud like a shield
appeared from behind the mountain, and, after reaching the
middle of the sky, spread and then rained. By Allah! We could
not see the sun for a whole week. On the next Friday, a man also
entered through the same gate, while the Prophet was also
standing giving the sermon. The man stood facing the Prophet (i)
and proclaimed, 'O Allah's Messenger! Properties are being
destroyed, and the roads are cut off. Invoke Allah to stop the
rain'. Allah's Messenger (#) raised his hands and supplicated, ""O
Allah! [Send] the rain round about us and not on us. [May the
rain be confined to] the plateaus, the mountains, the hills, and the
tree trunks". It [suddenly] ceased to rain and we came out
walking in the sun". Shuraik, a sub-narrarator of this hadith said, 'l
asked Anas whether this man was the same man who had entered the
mosque the previous Friday'? Anas said, "I do not know". (Bukhari:
1013, Muslim: 897).

In another hadith reported also by both Bukhari and Muslim,
the Prophet (%), having said that some seventy thousand people
among his followers will be admitted into Paradise without being
called to account for any of their deeds, or being subjected to any form
of punishment, described them as follows:

(©O55 5 oy 3 O Ny 0358 Yy O ¥ il o2)
"They are those who neither request the use of rugyah nor

cauterize their body tissue for medicinal purposes, and neither do

1- Sal’, up till to day, is the name of a mountain in the city of Madinah. (Translator)
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they believe in bad or good omen of birds. They rely only on their
Lord". ‘Ukashah bin Mihsan stood up and said, O Messenger of
Allah! Ask Allah to let me be one of them. The Prophet (i) said,
"You are one of them"'. (Bukhari: 5705; Muslim: 218).

In another hadith of similar denotation, the Prophet (%)

@) and advised the audience to ask him to

mentioned ‘Uwais al-Qarni
seek Allah's forgiveness on their behalf.

This type of Tawassul is only applicable provided that the
person we ask to supplicate for us is alive. It is forbidden to request
such from a dead person who, in essence, has ceased to engage in any

act.

1- This man has been described in another hadith as a righteous man who will live
in the generation of the 7ahbiim (Those who lived immediately after the
Companions and have actually met some of them). (Translator)
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ii) Forbidden Tawassul

That is using an invalid means, from an Islamic viewpoint, to
seek access to Allah (45). The forbidden Tawassul is of various types,
which are also of varying degrees of unacceptability. They include:

1- Tawassul that involves calling on dead or unseen people for
help, or to provide one's needs or dispel his worries. Doing so is an act
of major Shirk and qualifies the perpetrator as a non-Muslim.

2- Seeking access to Allah by worshipping at graveyards. Such
as supplicating to Allah there; building a mosque or the like on top of
the graves; and placing lamps, mantles or veils around them, etc. Such
acts are regarded as minor polytheism which is not only inconsistent
with the perfection of Tawhid, but also leads to committing the major
one.

3- Using the honour, prestige or lofty position of the Prophets
and the righteous men and women as a means of approach to Allah
(#8). This is a forbidden, nay innovated heresy, for Allah has never

sanctioned or approved of it. He says,

Has Allah permitted you [to do so]? (Yunus: 59).
The honour or position of the righteous people in the sight of
Allah benefit only their holders. Allah (%) has said,
PR AN e R
And that man has only that for which he makes effort. (al-Najm: 39).
Using Tawassul in this way was therefore unknown during the time of

the Prophet (#) and his Companions. Many Muslim scholars have
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also unequivocally declared it forbidden. Aba Hanifah(l) (@ a4z said,
"It is blameworthy for a supplicant to say, 'l ask You (Allah) with the
honour or importance of so and so person, or that of Your Awliya’
(beloved ones among His creatures), Your Messengers, the Sacred

House, or the Mash'ar al-Haram @

d) Refutation of [common] fallacious arguments concerning
Tawassul

Perhaps the antagonists of Ahl al-Sunnah wa al-Jama‘ah (The
Orthodox Sunni Muslims who follow strictly the injunctions of the
Qur’an and the Sunnah) would cite some fallacious arguments or raise
certain objections regarding the issue of 7awassul, either to sustain
their erring conclusions or to give the laymen wrong impression of the
genuineness of their stance. Their argumentation in this regard is,
usually, centred around one of the following points:

First: Weak or fabricated hadiths, which they use to buttress
their stand on the issue. However, once the fictitious nature of such
hadiths or their weakness is uncovered, the purported argument itself

becomes baseless. Some examples of those hadiths are as follows:

1- The famous scholar and one of the four imams of the Muslims schools of law.
(Translator)

2- Al-Mash‘ar al-Haram is another name for Muzdalifah, a suburb of Makkah city.
(Translator)
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1-  "Use my prestige [i.e. the Prophet's] to seek access [to Allah],
for my prestige in the sight of Allah is an esteemed one''.
Or: "When you ask Allah, ask Him with my prestige, for my
prestige, in His sight, is an esteemed one''.
The statement above is a fabricated hadith, neither reported by any
Muslim scholar, nor recorded in any of the hadith compilations.
O ol | gtantdy i (5l b @ Shab a1 o Sie T 13))
2-  "Whenever you are bewildered or confounded with a matter,
then you should call on the dead to help you"'.
This, as well, in the opinion of all Muslim scholars, is a spurious and
forged statement.
(4 et i (SUo ol ) -
3- "An ordinary stone could have been a source of benefit to one
of you, if he had had a good impression of it".
This is another hadith fabricated by some polytheists, and its content
obviously runs contrary to the teachings of Islam.
PEYQIEIyg [ g g T\ et s Al Oy b JB dnkad 3l O i Uy —¢
by gy o B ey S gl U Ty b 1B el g ek T e A
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4- "After Adam (%8) had committed the sin, he said, "O my
Lord!, With the prestige of Muhammad, I beseech You to forgive
me". Allah said, "O Adam! How did you know of Muhammad
when I have not yet created him'? He replied: "O my Lord! After
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you have created me with Your own Hand and breathed into me
the soul You have made, I raised my head and saw thereby an
inscription on the poles of the Throne reading: 'There is no god
worthy of worship save Allah, and Muhammad is His Messenger"'.
I deduced from this that you have appended his name to Yours
because of his being your most beloved creature'. Allah said, "I
have forgiven you; were it not for the sake of Muhammad, I
would not have created you(l)".
This also is a false and baseless hadith. In another fabricated one, the
content reads:
(SN Cdls b Y )y

""Had it not been for your sake [Muhammad] I would not have
made the orbits".

The attitude of a Muslim towards these and other forged

hadiths should be total negligence, and should never, in the least, see

in them a proof, let alone relying on them in his religion.

Second: Genuine hadiths, which they either misunderstand or
deliberately distort and misinterpret. Some of these hadiths are:
L J (lall e oy oy i | shamd 13) O () Sladl oy es Oy -
(0 gty B (Ll LT g S [ 5 Ul clinsd Loy ) [ g5 S 0 gl
1- "Each time they suffered drought, ‘Umar bin al-Khattab
asked al-‘Abbas bin ‘Abd al-Muttalib [the Prophet's uncle] to

1- Al-Albani, Muhammad Nasir al-din, Silsilatu al-Ahadith al-Da‘tfah wa al-
Mawdii‘ah (The Series of Weak and Fabricated Hadiths), vol.i, pp. 88, hadith
no. 25.
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invoke Allah for rain. He would say, '""O Allah! We used to ask
our Prophet to invoke You for rain and you have always blessed
us with such. Now (after the death of the Prophet) we ask his
uncle to invoke You for rain on our behalf, so we beseech You to
give us rain". The narrator added: "And they would be given rain".
(Bukhari: 1010)

Those opponents of Ahl al-Sunnah (The Orthodox Sunni
Muslims) erroneously infer from the above fadith that ‘Umar actually
used the prestige of ‘Abbas and his position in Allah's sight as a
means of approach to Him. They therefore interpret the contents as
"We have been using the prestige of our Prophet to seek access to
You, and you would give us rain. We now use that of his uncle to seek
access to You".

This is, clearly, a misunderstanding on their part, and a very
remote interpretation, which is even incompatible with the context.
Using the person or prestige of the Prophet (#) as a method of
approach to Allah was, as far as the Companions of the Prophet were
concerned, an unknown phenomenon. They would instead ask him,
during his lifetime, to invoke Allah on their behalf, as we have earlier
mentioned some instances of this. Thus, when ‘Umar (<) made his
aforementioned statement '""Now (after the death of the Prophet) we
ask his uncle to invoke You for rain on our behalf", he never had
in mind using ‘Abbas's prestige or person, but rather his invocation on
their behalf. Besides, had taking the person or prestige of anyone as a
way of seeking Allah's favour been a known phenomenon to them, it

would have been meaningless on the part of ‘Umar to give up using
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the person or prestige of the Prophet () and resort to that of ‘Abbas
(#2). Other Companions too would have questioned the rationale for
such a move. Since no objection of this kind was raised by them, and
having known that they actually used the Prophet's invocation for
them during his lifetime, or that of someone else after his death as a
means of approach to Allah, it is understandable that what they
believed to be lawful with respect to Tawassul was to use the
invocation of the intermediary and not his person.

The hadith therefore, comprises no proof in support of the
view that says a person or his prestige may be used as a means of

approach to Allah (%s).

2- ‘Uthman bin Hunaif («) narrated: A blind man came to the
Prophet and said, "Ask Allah to cure me (to restore my sight)". The
Prophet () replied:

(N b O e i O]y g0 T 0)

"If that is your wish I shall do, but should you wish to endure

your disability that would be better for you'". The man repeated his

demand for the prophet's invocation. Then, the Prophet commanded

him to perform ablution in the best way he could and say the
following supplication:

3 d e gy 1 @)1 (g des el 2l 4 5y L 1 )
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"O Allah! I beseech You and turn towards You through Your

Prophet, Muhammad; the Prophet of mercy. Through you I have

turned towards my Lord, that my request may be granted. O
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Allah, accept his intercession for me". (Sunan Tirmidhi: 3578; Musnad
(1))

Those antagonists think that the above hadith sanctions the use

Ahmad vol. iv p. 138

of the Prophet's prestige or that of any other righteous individual as a
means of approach to Allah, whereas the hadith, in reality, is void of
any indication to this. The blind man only requested that the Prophet
(#) invokes Allah to restore his sight, and thus he responded saying,
"If that is your wish I shall do, but should you wish to endure
your disability, that would be better for you'", but the man insisted
that he should invoke Allah. The wording of this hadith has, therefore,
clearly proved that the story was only an instance of a fawassul
through the Prophet's supplication, and not through his person or

@) , regard

prestige. Based on this, Muslim scholars such as al-Baihaqi
the contents of this hadith as a manifestation of the Prophet's miracle
and an example of how Allah answerd his invocations. Allah (%)
restored the blind man's sight in recognition of the blessings of the
Prophet's invocation for him.

However, after the death of the Prophet (i), receiving such a
blessing the blind man enjoyed is unrealistic, for it is impossible that
the Prophet would supplicate for any one after he (i) has died. A

hadith of his reads as follows:

1- According to al-Baihagi, the chain of transmission for this Jadith is sound.
2- See his voluminous book: Dalail al-Nubiiwwah (Proofs of Prophethood) vol. vi,
p. 167.
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"The acts of everyman come to an end with his death, except for
three. These are: recurring charity, knowledge by which the
people after him benefit, and a righteous offspring who invokes
Allah for him". (Muslim: 1631). Supplication, understandably, is one of
those good deeds that are bound to cease with the death of any human
being.
In any case, the arguments put forward by the antagonists are
devoid of any proof, as they are all based on either unreliable
traditions, or on sound hadiths whose contents have nothing to do with

their false claim.
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2.3.7 Excess (Al-Ghuluww)
a) Definition:

Exceeding the proper limits in any way, either by overrating or
underrating something is called ‘ghuluww’ in the Arabic language.

The word ghuluww as an Islamic term indicates going beyond
the limit set by Allah for His servants, concerning their belief or
worship.

b) Rule:

Excess is prohibited in Islam. This has been stated in a number
of religious texts, which also warn against being excessive, and
explain the immediate and remote consequences that await the
fanatics. Allah (4£) says,

§ SN SRS s 3 UL L8 Jalp
O people of the Book, do not commit excess in your religion or say
about Allah except the truth. (al-Nisa: 171).
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Say, "O people of the Book, do not exceed the limits in your

religion beyond the truth, and do not follow the inclinations of a

people who had gone astray before and misled many, and have
strayed from the right path". (al-Ma’idah: 77).

A narration by Ibn ‘Abbas (Wwg—s & —>y has it that Allah's

Messenger () said,

80



The Foundations of Faith
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"Beware of excess, for those who preceded you were destroyed on

the grounds of being extremists in [practicing their| religion".
M
).

In another hadith reported by Ibn Mas‘ld («:), Allah's

(Musnad Ahmad: vol. i p. 347; al-Mustadrak vol. i p. 638

Messenger () said,
In another hadith reported by Ibn Mas‘ud (<), Allah's
Messenger () said,
(0 j,-da..\\ ey
"Those who exceed the limits have perished!". He repeated this
thrice. (Muslim: 2670).
According to a report by ‘Umar bin al-Khattab (&), the
Prophet () has also said,
(Wys &1 8 T W) 0 o ot ) O BT LS g Jaf Y
"Do not overrate me as the Christians had done with respect to
‘Isa ibn Maryam (Jesus the son of Mary), for I am only a servant
of Allah and His Messenger''. (Bukhari: 3445).
In this hadith the Prophet () warned his adherents not to go too far in
extolling him, lest they reach the extent of saying of him what the
Christians had said of Jesus by calling him Lord or God. He further
declared that he was only a servant of Allah, and that he should be
described as Allah had described him: 'A servant of Allah and His
Messenger'. However, those who have gone astray insisted on

disobeying the Prophet's order and perpetrating what he has forbidden.

1- A sahih hadith, according to both Hakim and Dhahabi.
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Thus, they strongly disagreed with him, went beyond the limit in
extolling him and said of him exactly what the Christians have said
concerning Jesus or close to that. Those erring people ask the Prophet
(#) to forgive their sins, to dispel their sorrows, cure their illnesses,
and so on. Such requests can only be answered by the one and only
God, Allah, while directing them to a created being is an act of

ghuluww in religious matters.
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2.4 Polytheism, disbelief and the types thereof

Undoubtedly, every Muslim has a lot to gain by knowing what
polytheism and disbelief are, including the causes of both, their means
and their types. Provided that his intention for such a knowledge is to
protect himself against their evils or plights. Allah loves to see His
creatures knowing what is right so that they may love and follow it,
and knowing the wrong path in order to hate and avoid it. A Muslim is
not only required to identify what is good and implement it, but also to
recognize evil and beware of it. The two most authentic collections of
the hadith quote Hudhaifah bin al-Yaman, a Companion of the
Prophet to have said, "People used to ask Allah's Messenger (i) about
good thing, but I used to ask him about the evil one, lest it should
befall me". ( Bukhari: 7084; Muslim: 1847). And in the words of ‘Umar bin
al-Khattab («), "It is only when we have people born and grew up as
Muslims without any idea of pre-Islamic paganism that the handhold
of Islam will begin to retract little by little".

Many verses of the Glorious Qur'an have spoken on
polytheism and disbelief, cautioned against involvement in either, and
exposed their bad consequences in this life and in the hereafter.
Besides, this constitutes a principal objective of the message of the
Glorious Qur’an and the Sunnah. Allah (%) says,

And thus do We detail the ayahs (verses, signs, etc.), and [thus] the
way of the criminals will become evident. (al-An‘am: 55).
In the coming pages, we shall discuss some important issues relating

to this topic.
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2.4.1 Polytheism (Shirk)
a) Definition:

From a linguistic viewpoint, the word shirk simply means
putting two things on an equal footing. But a view of the same word
from an Islamic perspective gives room for a wider import of two
subdivisions: general and specific meanings.

The general meaning of Shirk implies believing in someone
or something as being equal to Allah in what should be exclusively for
Him. This is also subdivided into three types as follows:

1-  Shirk in Allah's Lordship. This happens when one picks an equal
for Allah in a Lordship-related attribute, or ascribe such an attribute to
any other being. The Lordship-related attributes include: creation and
the act of providing for the created, giving and taking of life, as well
as the running of the universe. Allah (%) says,
4 SKEEANGTENG 12 8857 SE s i 0o

Is there any creator other than Allah who provides for you from
the heaven and earth? There is no deity worthy of worship save
He. How then are you deluded? (Fatir: 3).
2-  Shirk with regards to Allah's names and attributes. That is to
invent a peer for Him in any of His names or qualities, for He has
said,

§ 5 5 E o K )
Nothing is like Him, and He is the Hearlng, the Seeing. (al-Shara:
11).
3-  Shirk in Allah's Divinity. This is to give any of His divine

characteristics or the right of being worshiped to another being. This
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may be through prayer, fasting, supplication, seeking help, animal
sacrifices, vow, etc. Allah (4) says,
W AN H b e B B
And [yet], there are among the people who take other than Allah
as equals [to Him]. They love them as they love Allah. (al-Bagarah:
165).
As for the specific meaning of Shirk, this implies giving to
Allah a rival whom one will also invoke, ask for his/its intercession,
love, and even see as his/her hope. Each time the word Shirk is
mentioned either in the Glorious Qur’an or the hadith, this special

meaning of the word usually comes first to mind.

b) Proofs on the condemnation and danger of Shirk
The Islamic texts have censured Shirk and warned against it in
various ways. They have similarly demonstrated the danger and grave
consequences that the polytheists incur in this life and in the hereafter.
- Allah called Shirk the 'unforgivable sin', unless the polytheist
repents before his death. He says,
A TS D ARG5S DA T Y 1) 3
Indeed, Allah forgives not associating partners with Him, but He
forgives what is less than that for whom He wills. (al-Nisa”: 48).
- Allah also described it as the worst of all injustices. He says,
4 2k B
Shirk is indeed, a gross injustice. (Lugman: 13).
- Also, Allah has described Shirk as capable of destroying

one's good deeds. He says,
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And surely, It has been revealed to you and to those before you
[that] if you should associate [anything with Allah] your deed
would surely become worthless, and you would surely be among
the losers. (al-Zumar: 65).

- He also described it as implying disrespect for the Lord of all
beings, and claiming an equal for Him. Allah says,

4 Sl K6 o2 9o S AE ) o e b
They will say while they dispute therein, "By Allah, we were
indeed in manifest error. When we equated you [false gods] with
the Lord of all beings''. (al-Shu‘ara : 96-98).

- Furthermore, Allah declared that any one who dies as a
polytheist will be £emanent inhabitant of the Hellfire. He says,
Ja Tl 05 ST 2505 53T 1 05 356 a0 4 5 o2 ) 3
4 A=
Indeed, he who associates others with Allah - Allah has forbidden
him Paradise, and the Fire will be his abode. And there are not for
the wrongdoers any helpers. (al- M@idah: 72).
Proofs of various kinds in this respect are many in the Glorious

Qur’an.

¢) The cause of Shirk

The root cause of Shirk and the motive behind its occurrence
among mankind is their extreme dogma regarding the righteous and
highly esteemed people, and their usual excess in extolling or praising

them. Allah says,
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And they said, '""Never leave your gods; and leave neither Wadd,
nor Suwd‘, nor Yaghiith, nor Ya‘iq, nor Nasr. And already they
have misled many. And [O Allah!], grant no increase to the
wrongdoers save error. (Nih: 23-24).

These are names of some righteous men among the people of
Niih, after whose death their contemporaries made their statues and
named the same after them. Although their aim was to glorify the
men, immortalize their remembrance and commemorate their virtues,
they ended up worshipping them.

An indication to this is found in a narration by Ibn ‘Abbas
(Lo &l «—=» who said, "The idols which the people of Nih had
worshipped, later became objects of worship among the Arabs. The
Kalb tribe at Daumat 1 Jandal" used to worship Wadd, Hudhail were
worshipping Suwa’, while Yaghiith was first worshipped by Murad
tribe, then by Banu Ghutaif of Jurf near Saba’. The Hamadans took
Ya'tig as their object of worship, and the DhilKala® tribe of Himyar
opted for Nasr. The aforementioned names of idols were initially
those of some virtuous men among the people of Niih. After the death
of those righteous men, Satan inspired their people to place idols,

which should be named after them, at the places where they used to sit

1- A village in the northern part of Arabian Peninsula. Presently, it is a famous
town in al- Jouf, one of the Saudi Arabian provinces. Cf. al- Hamawi, Yaqut,
Mu'jam al-Buldan vol. ii p.487; Junaidil, Sa‘d, Mu ‘jam al-Amkinat al-Warid
dhikrua fi Sahih al-Bukhari, Riyadh: 1419 A.H, p. 231. (Translator)
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during their lifetime. They did as Satan commanded them to do, but
never worshipped the statues. After that generation, the reason for
what they did concerning the statues of those men became obscure,
and thus the new generation adopted the worship of their idols".
(Bukhari: 4920).
As part of his commentary on the above mentioned verse:

4 ;@/\;mmg%
And they said, "Never leave your gods...", Ibn Jarir al-Tabari
narrated from Muhammad bin Qais who said, "They [Wadd, Suwa“ ...]
were a group of virtuous people who had others who followed their
example. After their death, it came to the minds of their followers that
if they produced portraits of their deceased leaders, that would give
them more enthusiasm for engaging in acts of worship as long as they
remember those righteous men. They, therefore, made the portraits
[without adopting them as objects of worship]. After their demise,
Satan rushed to tell the succeeding generation that their ancestors used
to worship those men, and that for their sake, they were usually blessed
with rain. Thus, that generation worshipped them'"",

By so doing they have combined two evils, their devotion to
the graves of the virtuous men, and carving the portraits which they
later put in the men's sitting-places and began to visit them. The two
acts were the major causes of Shirk for the first time in human history,

and remain the principal means thereof anytime, any place.

1- Tafsir al-Tabari, vol. xii, p. 254.
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d) Types of Shirk
Shirk has two types, namely: major and minor Shirk.

The major Shirk means associating something with Allah as a
peer and worshipping both. This sends one outside the fold of Islam
and destroys whatever good deeds he/she might have done in the past.
Moreover, if one should die in a situation like this, he will live
permanently in the Hellfire, where he will never cease to live, and yet
the punishment therein will never be reduced. This major Shirk is

divisible into four as follows:

1- Shirk in connection with supplication.
Supplication is a high-ranking act of worship in Islam. In fact,
the very core of worship, according to a statement by the Prophet (i)
that, @s\al s cledlly ie. "Supplication is the worship" (Musnad Ahmad
vol. iv p. 267; Sunan Tirmidhi: hadith no. 2969'"). Allzh () says,
PERSER ER AT R (T IS
% il
And your Lord said, "Call upon Me; I will respond to you.
Indeed, those who scorn My worship will enter Hell, disgraced''.
(Ghafir: 60).
Since supplication is an act of worship, directing it to anyone
other than Allah is Shirk. Accordingly, whoever invokes a Prophet, an
angel, a righteous man or woman, a tomb, a stone or any other created

being has become polytheist and disbeliever. Allah (4) says,

1- The hadith is "hasan-sahih", according to Tirmidhi.
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And whoever invokes besides Allah another deity for which he has
no proof, then his reckoning is only with his Lord [Allah]. Surely,
the unbelievers will not succeed. (al-Mumintin: 117).

That supplication is an act of worship, while offering it to
anyone besides Allah is an act of Shirk (polytheism) is further proofed
in the following verse:

0 Gy 5 G Gl D Gl A 5 T e £3
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And when they board a ship, they supplicate Allah, sincere to Him

in religion. But when He delivers them safe to the land, at once

they associate others with Him. (al-‘Ankabiit: 65).

Here, Allah (4£) states that the polytheists associate partners with Him

only in states of well-being, but worship Him alone in hard and trying

times. Now imagine the case of a person who associates others with

Allah, whether he lives in affluence or he is in distress!

2- Shirk of intention and volition.

This happens when a man's intention for performing his acts of
worship is purely material or just to show off, —as people with sheer
hypocrisy usually do— and aims to gain neither Allah's pleasure nor
the blessing of the hereafter. Such a person has committed a major

Shirk. Allah (¥) says,
GG 82\ 8 s AU )56 sy G0 150605 )
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Whoever desires the life of this world and its adornments- We
fully repay them for their deeds therein, and they, therein, will not
be wronged. They are those for whom there is nothing in the
hereafter except the Fire. And vain is whatever they did therein,
and worthless is that which they used to do. (Had: 15-16).

This type of Shirk is very critical and dangerous.

3- Shirk in obedience.

Whoever obeys any of Allah's creatures either in making
lawful what He has proscribed, or prohibiting what He permits has
actually taken whom he obeys to that extent as other gods besides
Allah. He has thus committed a Major Shirk, provided that he believes
in such people's right to allow or forbid those things either for him or
for any other fellow, even when he knows that their judgement in this
respect is against the teachings of Islam. Allah (4) says,

[ /réjau\ cu»aj\j A \_)_9-“ oo \:/’ijy f:./;_;L/o- U,L_,é\ %
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They [The Jews and the Chrlstlans] took their rabbis and monks
as lords besides Allah, and [have also taken as lord]| the Messiah,
son of Maryam (Mary). And they were only commanded to
worship just one God; there is no deity worthy of worship except
Him. Glorified be He [Exalted is He] above whatever they associate
[with Him]. (al-Tawbah: 31).

An unambiguous exposition of this verse would reveal that

obeying their scholars and the devout among them, rather than

invoking them, is the subject matter here. Thus, when ‘Adiyy bin
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Hatim («%) remarked saying, "We (Christians(l)) never worshipped
them", the Prophet () explained to him that their compliance with the
orders of those religious leaders, which happened to be the negation of

Allah's commandment is, in fact, their worshipping them. He said,

(@ gl B 2 b O glogy 4 oedd it 1l e 0 et el
"Is it not true that they forbid what Allah has permitted and allow
what He has forbidden, and you follow them in both"? ‘Adiyy
answered in the affirmative. Then the Prophet (#£) said, ""That is how
you worship them". (Sunan Tirmidhi: 3095; Tabarani, al-Mujam al-Kabir
vol. xvii, p. 92( ))
4- Shirk in love.

That is love in conjunction with servitude, and usually
necessitates glorification, exaltation, humility and submission to the
beloved. This kind of love is due to Allah alone, and anyone who
offers such to other than Him has committed a major Shirk. The proof

of this comes in the following Qur’anic verse:
}/s ,.f > u P AN L7 - Tt -
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And [yet], there are among the people who take other than Allah
as equals [to Him]. They love them as they love Allah, but those

who believe are stronger in their love for Allah. (al-Bagarah: 165).

1- “Adiyy («#) was once a Christian before he embraced Islam. (Translator)
2- A hasan hadith, in the opinion of Tirmidhi, one of its narrators.
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Minor Shirk, on the other hand, is either means of the major
shirk or any act or saying branded as shirk in the religious texts, but
falls short of the standard of a major one. The rule concerning a minor
polytheist is the same as that of perpetrator of a capital offence in
Islam, whose fate will only be decided in the hereafter according to

Allah's volition. Some instances of minor Shirk include the following:

a) Minimal Showing-off
According to a narration by Imam Ahmad and others, the
Prophet (#) once addressed his Companions saying, "What I fear
most that you might commit is the minor Shirk". They said, "But
what is the minor Shirk, O Allah's Messenger"? He replied,
S el L)) a3l s eblesl WY (3l 13) Aol o S b1 gl sy )
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Showing off M, Allah will say on the Day of Resurrection after He
had recompensed mankind for their deeds, '""Go to those whom
you would have liked to see you and praise you for whatever good
deed you performed while you were alive, and see then if you

could get any reward from them". (Musnad Ahmad vol. v, p. 428(2)).

b) Saying, '""What Allah, and you too may will". (Ma sha Allah wa
shi'ta).

1- That is in matters of worship.

2- The chain of transmission for this hadith 1s good, said al-Mundhiri in his al-
Targhib wa al-Tarhib vol. i, p. 48, while al-Haithami also adjudged the narrators
to be men of the sahih hadiths. Majma* al-Zawaid, vol. i, p. 102.
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Concerning this, Abu Dawud narrated in his Sunan that Allah's
Messenger (:) said,
(OB sLe &l els LB ST g (DB iy B sls o | Y
Never say, 'What Allah and so and so person may will', but
rather, you should say, "What Allah may will, then what so and so
may Will(l)". (Sunan Abu Dawiid: 4980(2)).

¢) Saying, "But for Allah's and so and so person's intervention, this or
that would have happened", or "But for the presence of the duck, the
thieves would have gained entrance into the house", etc.

According to Ibn Abi He'ltim(3), Ibn ‘Abbas (Legs 2 said in
his comment on the meaning of Allah's saying'

£ ST 31295

So do not attribute equals to Allah, while you know [that He alone
has the right to be worshipped]. (al-Baqarah: 22).
"[Attributing to Allah] equals is an act of Shirk, which is more
inconspicuous than the creeping of an ant on a black rock in the
darkness of night. It is to say, 'By Allah, by your life, oh so and so
person, and mine'!, or 'Had there not been the duck, or the small dog
of this or that person in the house, the thieves would have gained
entrance'. Or that a man should say to his fellows, 'If Allah and you
too will'. Or the expression: 'But for Allah's and so and so person's
intervention, this or that would have happened'. You should not

mention any person in these cases, for doing so is an act of Shirk"

1- That is if it is necessary to add the name of such a person in the statement.
However, to say "What Allah alone may will" is far better. (Translator)

2- The chain of transmission is salih (acceptable), according to Dhahabi in
Mukhtasar al-Baiaqi 1/140/2.

3- Ibn Abi Hatim, a/-Tafsir vol. i, p. 62.
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The difference between major and minor Shirk

The two are different from each other in many ways, the most
important of which are as follows:

1- Major Shirk is an unforgivable sin, should its perpetrator die
before repenting. As for the minor one, the perpetrator, whether he
repents or not, may be forgiven if Allah so wishes.

2- No previous act of worship will be valid the moment one
engages in any act of major Shirk. The minor Shirk, however, nullifies
only the act with which it occurs.

3- A perpetrator of minor Shirk remains in the fold of Islam,
but that of major one has become a non-Muslim.

4- Major Shirk qualifies its perpetrator to live permanently in
Hellfire, and for him Paradise has been forbidden. Minor Shirk, on the

other hand, is a sin just like any other sin.
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2.4.2 Disbelief (Kufi)
a) Definiton:

Linguistically, Kufr is an Arabic word meaning: concealment
or the act of covering something. In Islamic terms, Kufi is the opposite
of Faith (/man), and as such, lack of belief in Allah and His
Messenger. Kufr does not necessarily coincide with a denial of the
divine message; as some other factors, including doubt or scepticism,
deliberate avoidance of the truth as a result of envy, pride and
submission to certain misleading caprices, may also be responsible for

being an unbeliever.

b) Types of Disbelief:

The two types of Kufi are major and minor disbelief . With the
former, one will be eligible to be permanently incarcerated in Hellfire,
while the latter also subjects one to a transitory, but not permanent,

punishment of the Fire.

i) Major Disbelief:

There are five sub-divisions of this type of unbelief. These are:

1-  Disbelief as a result of denial. This means lack of belief in the

truthfulness of Allah's Messengers. Anyone who belies their message,

either overtly or covertly, is an unbeliever. Allah (4) says,
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And who is more unjust than he who invented a lie against Allah,

o s

or denied the truth when it came to him. Is there not a home in
Hell for the unbelievers? (al-‘Ankabit: 68).

96



The Foundations of Faith

2-  Disbelief through rejection and arrogance. This is when a person
arrogantly and stubbornly refuses to abide by the rule of a Messenger
of Allah or comply with his order, in spite of being convinced of his
truthfulness and the genuineness of his mission. The proof of this in
the Book of Allah goes thus:
G 96 RCh 8l W6 Y Ll K0 & 5 h
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And [remember] when We said to the angels, ''Prostrate
yourselves before Adam". They fell prostrate, all save Iblis
(Satan), who refused and behaved arrogantly. And was one of the

unbelievers. (al-Bagarah: 34).

3-  Sceptical unbelief. That is when one remains unconvinced of the
truthfulness of Allah's Messengers. It is also called "Disbelieving on
the grounds of suspicion" (Kufr al-Zann), implying thereby lack of
certainty or being indecisive. The proof comes in the body of the

following Qur’anic text:
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And he entered his garden while he was unjust to himself. He said,
'I do not think this will ever perish. Likewise, I do not believe the
Hour [Resurrection] will occur, and if indeed, I am eventually
brought back to my Lord [on the Day], I will surely find better

than this as a resort'. His comrade said to him during their
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conversation, 'Have you disbelieved in He Who created you from
dust, then from a sperm-drop, and then fashioned you a man? But
as for me, He is Allah, my Lord, and none shall I associate with

my Lord as partner'. (al-Kahf : 35-38).

4-  Disbelief as a result of deliberate avoidance of the truth. That is
to keep oneself completely away from the religion of Islam, by
turning a deaf ear to the divine message and paying no attention
whatsoever to it. Allah (4) says,

% ‘/).):é); :)3,\:\ [Py uu! %
But those who disbelieve turn away from that of which they are

warned. (al-Ahqaf: 3).

5-  Hypocritical unbelief or insincerity in the matters of Faith. That
is in the case of someone who pretends to be a believer, while he is
really an infidel'". Allah (*ii‘@) says

SR o ks U sy
That is because they believed and then disbelieved; their hearts are
therefore sealed, and so they do not understand. (al-Munafiqiin: 3).
Hypocrisy itself is of two types. These are:
a) Hypocrisy in Faith, which is also a major unbelief and capable
of sending one out of the fold of Islam. This hypocrisy is subdivided
into six, namely: Belying the Messenger of Allah, or any part of his

message; harbouring the hatred of Allah's Messenger or of his

1- Ibn al-Qayyim, Madarij al-Salikin, vol. i, p. 346.
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mission; as well as being happy when the mission or religion preached
by the Messenger of Allah suffers a set-back, or being unhappy about
a victory recorded by such a mission.
b)  Practical Hypocrisy. This is a minor unbelief and, as such, does
not nullify the culprit's faith, even though it is a capital offence. Some
instances of practical hypocrisy are mentioned in the following hadith:
ot Bl b SIS Tpgee s 4 SIS oy Lalls Wl O 4 58 oo )
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"Anyone with the following four characteristics is a downright
hypocrite, and whoever has any of them has got in him a feature
of hypocrisy until he gives it up. [They are:| If he is entrusted, he
betrays the trust. If he speaks, he tells a lie. If he makes a
covenant, he proves treacherous. And if he quarrels, he behaves in

an unfair and dishonourable manner" . (Bukhari: 34; Muslim: 58).

The Prophet () has also said in another hadith,
(O F 3150y cCals T e g 131y (dST Sl 13 1M U AT
"The identifying characteristics of a hypocrite are three: Telling
lies whenever he speaks, intentional breaching of self-made
promises, and proving to be dishonest each time he is entrusted

with something". (Bukhari: 33).

ii) Minor Disbelief:
It is the unbelief that neither strips the culprit of his faith nor
subjects him/her to everlasting punishment in Hell, but constitutes a

dire threat of being punished by Allah. This type of unbelief is also
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known as Kufir al-Ni‘mah (Ingratitude), and any mention of the word
kufr in the religious texts must be understood in this context, given
that the related act falls short of what we can call a major unbelief.
Examples of this include what is mentioned in the following texts:
Allah (¥) says,

P R A I P I PP

Vol R A e 222 ool
gKiLfoﬁLLo; e, L;.:\S/\.}' Aebs Lol Ole= s WA G055

P < = - % >, - -

#§ SREREn ol R IE I B AL

And Allah presents an example; a city which was safe and secure,
its provision coming to it in abundance from all places, but it
denied the favours of Allah. So Allah made it taste hunger and
fear for what they had been doing. (al-Nahl: 112).
Some hadiths of the Prophet (4) also read:
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"Two practices on the part of men are regarded as unbelief:
Defaming another person's genealogy, and wailing for the dead".
(Muslim: 67).

(an Py (Sany g 1S Sy 12 5 Y)

"Do not revert to unbelief after me by striking the necks of one

another (killing each other)". (Bukhari: 121; Muslim: 65).
The Kufr mentioned in the above texts and other similar ones is minor

unbelief, whose perpetrator remains a Muslim. Allah (%) has also

said,
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And if two parties among the believers should fight, then make
settlement between the two. But if one of them oppresses the
other, then fight [you all] the oppressing party until it returns to
the ordinance of Allah. And if it does, you should then make
reconciliation between them in justice. And act equitably, Allah
really loves those who act justly. The believers are but brothers, so
reconcile between your brothers. And fear Allah; that you may
receive mercy. (al-Hujurat: 9, 10).
Thus, Allah referred to both parties as "believers" in spite of fighting
one another. He also said,
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Indeed, Allah does not forgive association of partners with him.
But He forgives what is less than that for whom He wills. And he
who associates partners with Allah has certainly invented a
tremendous sin. (al-Nisa’: 48).
This verse indicates that, based on what Allah may will, the
perpetrator of any sin except Shirk will either be completely pardoned
by Allah, or be subjected first to punishment in proportion to his
misdeed. As for Shirk, the verse has likewise spoken plainly enough

that such is an unpardonable offence in the sight of Almighty Allah,

who has also said,
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Whoever associates partners with Allah, for such Allah has indeed
forbidden Paradise, and his abode will be Fire. For wrongdoers,

there will be no helpers. (al- Ma’idah: 72).
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2.5 Claiming the knowledge of unseen and the like

Unseen (Ghaib) is any thing of the past, present or future
affairs that is hidden for human minds or sights. Allah alone, and none
else, has the knowledge of unseen. He says,

o S T wita g o T )
Say, "None in the heavens and on earth knows the unseen, but
Allah"'. (al-Naml: 65).
4 SNG LA A
He has [the knowledge of] unseen [aspects] of the heavens and the
earth. (al-Kahf: 26).
PR A NN Pl P A
He is the One who knows the unseen and the witnessed, the
Grand, the Exalted. (al-Ra‘d: 9).

None but Allah (%) alone knows the unseen, not even an angel
nor a Messenger of His, let alone any other inferior creature. Here is
what Allah said about Nuh, His prophet (¥5),

o CAEN AR e KISHY B
And I do not tell you that I have the treasures of Allah, neither do
I know the unseen. (Hid: 31).

As He has also said of Hud (¥=8)),

He [Hud] said, 'The knowledge [of what you asked for] is with
Allah alone. And I convey to you that with which I was sent'. (al-
Ahqaf: 23).

Allah also commanded His Prophet, Muhammad (4£) saying,
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Say, 'l do not tell you that I have the treasures of Allah, and I

not know the unseen'. (al-An‘am: 50).

Furthermore, He said,
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And He [Allah] taught Adam all the names. Then He showed them
to the angels and said, 'Inform Me of the names of these, if you are
truthful'. They said, 'Glory be to You; we have no knowledge
except what You have taught us. Indeed, it is You who is the
Knowing, the Wise'. (al-Baqarah: 31, 32).

However, Allah (%) may choose to disclose some of the
unseen to some of His creatures through revelation. He says

accordingly,
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He is the One who knows the unseen, and does not disclose His
[knowledge of] unseen to anyone. Except for Messengers whom
He has approved of, and He sends before him [i.e. each
Messenger| and behind him observers. That He may make evident
that they have conveyed the messages of their Lord; and He has
encompassed whatever is with them, and has kept count of all

things. (al-Jinn: 26-28).
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What is being referred to in the above verses is the relative
rather than the absolute unseen. The former, even though is unseen to
some, but not so to other people. Whereas the absolute unseen is
known only to Allah (%), and who would dare claim to have such
knowledge when Allah has restricted its possession to Himself alone!

It 1s therefore incumbent upon every Muslim to be watchful of
quacks and liars who invent lies against Allah and claim to know the
unseen. This folk include sorcerers, soothsayers and the like, who
have gone astray, misled many, and yet, remain far from the right
path.

We shall now touch on some of the tools those people employ
to arrogate to themselves the knowledge of unseen, and, as a result,
mislead the laymen and the ignorant among Muslims, and even

undermine their belief.

1- Sorcery/Magic:

In a pure linguistic sense, one may refer to anything with an
obscure or indistinct cause as 'sifir' (sorcery). But in a narrow
technical import, the word 'sihir' means charms, spells and magical
knots that may have fatal or less damaging effect or a body or soul, or
stir up marital discord between two spouses, if Allah had so willed.

Sorcery is an act of disbelief, and, ipso facto, a sorcerer is an
unbeliever who will have no portion of the benefits of the hereafter.

Allah (%) says,
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And they followed [instead] what the devils related [falsely,
concerning magic| during the reign of Suliman (Solomon). It was
not Suliman who disbelieved, but the devils did, teaching people
magic and that which was revealed to the two angels, Harut and
Marut at Babylon. The two angels would not teach anyone unless
they had said, 'We are only a trial, so do not disbelieve [by
learning magic from us'|. And yet they [the people]| learn from
them that by which they cause separation between a man and his
wife. But they cannot harm anyone through it except by Allah's
permission. And they learn that which harms them and does not
benefit them. And they knew for sure, that he who purchased it
[magic] would have no share in the hereafter. And indeed,
wretched is that for which they sold themselves, if only they knew.
(al-Baqarah: 102).

@ .

Blowing upon knots" * is also a form of sorcery. Allah (%)

says,

1- This is an old form of witchcraft known in the Arabian Peninsula. (Translator)
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Say, 'I seek refuge in [Allah] the Lord of daybreak. From the evil
of that which He has created. And from the evil of the darkness of
the night when it is intense. And from the evil of those who

practise witchcraft by blowing upon knots. And from the evil of

an envier when he envies. (al-Falaq: 1-5).

2- Astrology:

This means taking the study of the movements of stars or other
heavenly body as a premise to predict occurrence or otherwise of
certain incidents on the earth. According to Ibn ‘Abbas (kg—s &1 23),
Allah's Messenger (%) said,
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"Whoever learns a branch of astrology has acquired a branch of
sorcery. And if he should go further in learning it, he would also

be adding to what he acquires of sorcery(l) ", (4bii Dawiid: 3905).

3- Predicting on the basis of purported restraint from a bird or
manifestation of a sign in drawn lines:

Qatan bin Qabisah narrated on the authority of his father who
said, I heard the Messenger of Allah () saying,

1- Or of the sin of a sorcerer. See: Al-Manawi, Faid al-Qadir vol. vi p. 80.
(Translator)
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Al-Iyafah, al-Tiyarah (Premonition, or evil omen etc.) and al-Tarq
are all makings of the Devil (i.e. they are all magic).
(Abit Dawiid: 3907; Musnad Ahmad vol. iii, p. 477).

Al-‘Iyafah is any alleged restraint from birds, as well as optimism or

pessimism on account of their names, sounds or passage.

Al-Targ means magical lines, which are usually drawn on sand, or
pebble-casting for the purpose of claiming the knowledge of unseen.

4- Fortune-telling:

This is another way of making undue claims of knowing the
unseen. The origin of this practice goes back to what some jinn
eavesdrop from angels, and is later passed to fortune-tellers. Abu
Hurairah () reported a saying of Allah's Messenger (i) that:

(et e Il A A8 U s kb LalS T o)
"Whoever goes to a fortune-teller and believes in what he tells-
then he has disbelieved in what was revealed to Muhammad".
(Abu Dawiid: 3904; Musnad Ahmad vol. ii, p. 429; al-Mustadrak vol. i, p. 50(1)).

5- Writing Abajad alphabet:

Another magical practice, which involves giving each letter of
the alphabet certain digits of numbers. A sorcerer then applies such
numbers mathematically on names of human beings, places or times,
and consequently predicts the fortune or misfortune of the parties
concerned.

1- This hadith, according to both Hakim and Dhahabi, is sahih, conforming to the
standards set by both Bukhari and Muslim.
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Ibn ‘Abbas (wg—s &1 2 said of the perpetrators of this kind of
sorcery and those who gaze at stars(l), "I couldn't see how such people
can have any share [of mercy] in the sight of Allah". (Musannaf
‘AbdulRazzaq vol. xi, p. 26).

6- Palmistry, cup reading(z), etc., are other fraudulent methods
being employed by some to claim the knowledge of what befalls
people in future, such as death and life, poverty and wealth, health and

illness, and so on.

7- Necromancy:

The practitioners here allege that they can bring back the souls
of the dead and ask them questions pertaining to the afterlife blessing,
punishment, etc. This is another scope of quackery and Satanic
sorcery, aimed at nothing save distortion of people's creed and
promotion of immorality. It is also a ploy to deceive the uninformed
people and unjustly consume their wealth, as well as a means of

claiming the knowledge of unseen.

1- i.e. for magical purposes as mentioned in '2' above. (Translator)

2- Cup reading is another dubious art of fortunetelling known in some parts of the
world. As in palmistry, a cup-reading fortune-teller depends on the configuration
of lines and bumps in an almost empty coffee cup to determine the fortune or
otherwise of his client. (Translator)
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8- Evil omen:

This implies having a premonition of something bad to befall
one on account of what he had seen of the movement of birds,
antelopes etc. either from his right-hand to the left or vice-versa. Such
a practice is another form of polytheism, and a Satan's force of terror.

According to ‘Imran bin Husain («), the Prophet (#) has said,
I T P S Rl - ™ S S R
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(l); who himself believes in evil omen or allows

""He is not of us
such to be introduced to him by another person; or who acts as a
fortune-teller or has his own fortune told by another person; or
employs magic or asks others to use it for him. And Whoever goes
to a fortune-teller and believes in what he tells- then he has
disbelieved in what was revealed to Muhammad"'. (Musnad al-Bazzar

2
@),

We beseech Allah for an improvement in the [spiritual]

vol ix, p.52 hadith no. 3578

conditions of the Muslims. May He bestow on them good
understanding of their religion, and protect them from the deceit of

criminals and collaborators of the devils.

1- i.e. His practice is alien to ours as true believers in Allah (4).
2- The narrators, according to al-Haithami, are men of the sahih hadiths. (al-
Haithami, Majma* al-Zawaid vol.v, p. 117.
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Chapter Three: Oneness of Allah Regarding His
Names and Attributes (Tawhid al-Asma’ wa al-Sifar)

Preamble: The belief in Allah's Names and Attributes and its

impact on the Muslim

3.1 Definiton and proofs.

3.1.1 Definition.

3.1.2 The proper method of establishing this belief.
3.1.3 Proofs of this method.

3.2 Practical examples in the light of the Qur’an and the Sunnah.

3.3 Some principles regarding Allah's Names and Attributes.
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Preamble: The belief in Alldh's Names and Attributes and
its impact on the Muslim

Believing in Allah's Names and Attributes has enormous
influence both on the soul of a Muslim as well as on his worship of
the Lord (Allah). The impact includes that feeling he has in the course
of his engagement in heart-related devotion to Allah, which makes
him rely on Allah and be mindful of his physical and mental actions.
He will also gain control of his thoughts; and thus, think only of what
pleases Allah, and loves anyone or anything strictly for His sake
alone. His hearing and sight will all be in accordance with Allah's
commandments, and yet, he will be full of hope for Allah's Mercy and
has a fair thought concerning Him.

All these and other concepts relating to the belief in the
meanings of Allah's Names and Attributes cause one to offer both
noticeable and unnoticeable acts of worship to Allah. Worshippers
are, however, not the same in this regard(l) , and that is a favour of
Allah which He bestows on whoever He likes.

The great impact of Allah's Name 'A/-Ghaffar' (the Oft-
forgiving) for instance, manifests in the love one has for Him, and the
ceaseless hope he shows for His Mercy.

The impact of Allah's Name 'Shadid al-‘Iqab' (The One who is
stern in punishment) is so enormous that one would fear Him and

never dare to break His laws. Similarly, all other Names or Attributes

1- That is in the intensity of each worshiper's devotion to his/her Lord. (Translator)

112



The Foundations of Faith

of Allah, based on what each of them denotes, have impacts on the
soul of a Muslim as well as on the level of his compliance with Allah's
law. That further gives rise to hearty love for Allah; the basis of
Muslim's happiness in this world and the world to come, the key to
every success, and the most valuable assistance one could get
regarding the worship of his Lord in the most accurate manner. The
degree of such love for Allah determines how easy or tedious the
physical acts of worship become for a worshipper.

Perfecting an act of worship or improving it in accordance
with the wish of Allah depends on the hearty love one has for Him,
which is also contingent on knowing Him by His Names and
Attributes. No wonder the Messengers of Allah worshiped Him most,
since their love and knowledge of Him surpass those of any other

human being.
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3.1 Definition and proofs of the belief in Allah's Names and
Attributes
3.1.1 Definition:

It is to believe in any name or attribute ascribed to Allah,
either by Himself or by His Messenger (), and to absolve Him from
such names or attributes which He or His Messenger has declared as
not befitting Him (¥). This also entails acknowledging the true
meaning or indication of any divine Name or Attribute, as well as

bearing in mind its impacts and implications on Allah's creatures.

3.1.2 The proper method of establishing this belief:

That is to believe absolutely and decisively in whatever term
either Allah or His Messenger has used to describe Him, with neither
distortion, nor negation, nor subjecting such terms to descriptive
designation (i.e. fakyif) or anthropomorphic explanation (i.e. tamthil).

Distortion means alteration or misrepresentation of something,
and it is done in two ways:

1- Literal or Physical distortion, by adding something to a
word, deleting part of it, or changing a vowel sign in it. An example of
this occurs in the following verse:

€ S S0
[Allah] the Most Gracious rose over the Throne. (Ta-Ha: 5).
Some people distort the word 'istzawa' (He rose over...) in this verse to
mean istawla (He took possession of ...).
The author of al-Niiniyyah [a well-known literary masterpiece] thus

commented saying,
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"The letter N' which the Jews inserted(l), and the 'L'@ being inserted

3)

by the Jahmites ™ are both additions to the revelation of the Lord of

the Throne"

2- Abstract distortion, by twisting a word to mean something
different from what Allah and His Messenger intended by it. An
instance of this is the interpretation by some, of "Hand" with respect
to Allah as either His Power or Blessing. Such a wrong interpretation,
which conforms to neither religious nor linguistic rules.

Negation or "Ta‘fil" in Arabic is to deny Allah's Attributes,
such as a claim by some that He has no attributes at all. The difference
between this and the earlier mentioned distortion lies in the fact that
the latter involves substituting an incorrect meaning for the already
misrepresented word, while denial of the intended or the correct
meaning remains a common denominator in both.

Takyif means subjecting the Attributes of Allah to human
imagination in terms of how a certain quality of His could be. Some
erring individuals or groups try to give descriptive explanation of
Allah's Attributes and thus claim that His Hand, or His being above
the Throne is in this or in that manner etc. This, indeed, is an undue
claim, for the state of Allah's Attributes is known only to Him; it is

beyond what a human being can comprehend.

I- Cf. commentaries on ayahs 58 and 59 from surat al- Baqarah. (Translator)

2- Qe (o= ) = (S g,
3- The Jahmites are those who deny Names or Attributes of Allah (4£). (Translator)
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Tamthil is to compare Allah (%) to His creatures, such as
saying that He has hearing or face that are similar to ours. Far exalted
is He above such a similitude.

The correct method applicable regarding Allah's Names and
Attributes has three fundamental rules, fulfillment of which is enough
to guarantee safety from any deviation in this respect. These are:

1- Eliminating any anthropomorphic element in our conception
of Allah's Qualities. In other words, none of Allah's Attributes should
be likened to that of His creation.

2- Believing in any Name or Attribute ascribed to Allah either
by Himself or by His Messenger, in a manner that suits His Sublimity
and Majesty.

3- To have no aspiration to comprehend the actual condition
of Allah's Attributes, as it is impossible for a created being to know
this.

True implementation of those rules indicates genuine
establishment of faith regarding the Names and Attributes of
Almighty Allah, and in line with the principles laid down by the

worthy scholars of Islam.

3.1.3 Proofs of the Method:

The Qur’anic proofs in this regard, and precisely, as related to
the first of the above mentioned rules include:
"There is nothing like unto Him, and He is the Hearing, the

Seeing''. (al-Shara: 11).
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This verse deplores resemblance of any kind between the
Creator and what He has created, and yet ascribes hearing and sight to
Him. The import therefore is that, although many creatures likewise
possess the sense of hearing and the ability to see, in no circumstances
could the Hearing or Sight of Almighty Allah be similar to those of
His creatures. This is also applicable to all other Attributes of Allah
(%). One may read, for instance, the following verse where Allah (4£)

KPP NS R AR W N o)
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Allah has heard the speech of the one who argues o

with you
concerning her husband and directs her complaint to Allah. And
Allah hears your dialogue; Indeed, Allah hears and sees [all
things]. (al-Mujadilah: 1).

In his commentary on this ayah, Ibn Kathir mentioned a
remark® made by ‘Aisha (s & 2, who had said, "Praise be to Allah
whose Hearing covers every voice. That woman [referred to in the
ayah above] has spoken to the Prophet () while I was just in a corner
of the house but could not hear their conversation. Yet Allah (4)
revealed a revelation which says, ""Allah has heard the speech of the
one who argues with you concerning her husband O

Another Qur’anic proof in this regard is:

1-i.e. pleads.

2- As reported by both Bukhari (in the Book of Tawhid vol. xiii p. 372) and Ahmad
(in al-Musnad vol. vi p. 46).

3- Ibn Kathir, al-Tafstr vol. viii p. 60.
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So do not coin similitudes for Allah. (al-Nahl: 74). Tabari sald, i.e. "Do
not assert similarities to Allah, nor set up equals for Him. Definitely,
nothing is similar or identical to Him".
Allah has also said,
FIREF
Do you know of any who is similar to Him? (Maryam: 65).
That is to say, according to Ibn ‘Abbas (wgs 1 ;25), "Do you know of
any co-equal or peer for the Lord"?
In another verse, Allah (4) says,
BTG 85005
And there is no any equivalent to Him. (al-1khlas: 4).
According to Tabari, this verse means, "Nothing resembles Him, and
neither Has he got an equivalent nor anything comparable to Him".
As for the proofs concerning the second rule, (i.e. Believing
in any Name or Attribute ascribed to Allah either by Himself or by
His Messenger), Allah (%&‘é%'f) has said,

T8 G opa G WA 5 R AR Y 2AE A R 6
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Allah -there is no deity worthy of worship but He, the Ever-
Living, Who sustains and protects all beings. Neither drowsiness
overtakes him nor sleep. To Him belongs whatever is in the
heavens and whatever is on the earth. Who is he that can

intercede with Him except by His permission? He knows that
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which is in front of them and that which is behind them, and they
encompass nothing of His Knowledge except for what He wills.
His Kursi” extends over the heavens and the earth, and He is
never weary of preserving them. And He is the Most High, the
Most Great. (al-Bagarah: 255).
4 5 55 o Bl 2t 28T BN

He [Allah] is the First and the Last, the Predominant and the
Intimate, and He knows all things. (al-Had1d: 3).
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He is Allah besides whom there is no deity worthy of worship, the
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One who Knows the invisible and the visible, and He is the
Entirely Merciful, the Especially Merciful. He is Allah besides
whom there is no deity worthy of worship, the Sovereign, the
Holy, Who is free from defects, the Keeper of Faith(z), The
Watcher over His creatures, the Almighty, the Compeller, the
Supreme; glory be to Allah [exalted is He] above what they
associate [with Him]. He is Allah, the Creator, the Originator, the
Maker of all shapes, His are the best Names. Whatever is in the
heavens and the earth glorifies Him, and He is the Almighty, the
All-Wise. (al-Hashr: 22-24).

1- Kursi literally means chair. Allah's Kursi is, however, different from His ‘Arsh
(Throne). (Translator)
2- i.e. who confirms the missions of His Messengers, cf. Tafsir al-Sa‘dy. (Translator)
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Proofs in this regard from the Sunnah include a narration by
Abu Hurairah («), as reported by Muslim in his sahih(l). He said,
"The Messenger of Allah (#) used to command us to recite the
following prayer whenever we are about to sleep:
Fd s ob IS @)y by bl Bl )5 (251 @)y Sl ) gl
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'O Allah! The Lord of the heavens, the earth and the magnificent
Throne. Our Lord and the Lord of all things; the Splitter of the
grain of corn and the date stone; the Revealer of the Torah, the
Injil (Gospel) and the Criterion (i.e. the Qur’an). I seek refuge in
You from the evil of every living thing that You take hold of its
forelock(z). O Allah! You are the First, nothing is before You; You
are the Last, after You there is nothing; You are the Predominant,
and nothing is above You; You are the Intimate, and nothing is
closer than You. Remove for us the burden of debt and relieve us
from want'." (Musiim: 2713). There are many other textual proofs in this
regard.

Concerning the third rule (To have no Aspiration of
comprehending the actual condition of Allah's Attributes), the proofs
include Almighty Allah's saying:

1- The hadith compilations of both Bukhari and Muslim are known as sahih.
(Translator)
2- i.e. You have perfect control over it. (Translator)
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PIANATE e A A Y
He [Allah] knows all that is before them and all that is behind
them, while they do not encompass Him in knowledge. (Ta-Ha: 110).
A Muslim scholar has explained the meaning of this ayah by saying,
"Human knowledge cannot envelop the Lord of the heavens and the
carth; all sorts of comprehension regarding how exactly the Qualities
of Allah could be, should therefore be refuted".

Some other Qur’anic proofs in this respect include:

s%;_:a:‘fi _3).’):313 _f,_:éﬁ'\'ié).\_,y %@
No vision perceives Him, but He perceives all vision. (al-An‘am: 103).
Another scholar says in his remark on the meaning of this verse, "This
shows how perfect is Allah's Majesty, and that He is greater than all
things. It further clarifies that, owing to the perfection of His
Sublimity, He cannot be perceived in an encompassing manner. An
encompassing perception of something is more than the mere seeing
of that thing. Hence, Allah shall be seen in the hereafter but not in an
encompassing manner, just as one could know Him, but could never
have a total knowledge of Him".

Every right-minded person should therefore realize that the
extent the human intellect could go has a limit, just as one's hearing
and seeing abilities are not unlimited. Caring to know whatever is
beyond human comprehension, such as the actual condition of Allah's
Attributes, is like taking upon oneself the desire to see what is behind
a wall or to hear voices coming from a very far distance, using one's

natural faculties of hearing and sight.
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3.2 Practical examples on the topic, in accordance with
the Quran and the Sunnah

Proofs concerning Allah's Nnames and Attributes either in the
Glorious Book of Allah or the Sumnah of His Prophet (i) are
enormous. These have also been expressed in a variety of ways and
contexts, and indeed, many of His Names and Attributes are
mentioned in both sources. Books and other academic works on this
subject are also available; whatever we are going to mention in the

following pages are, therefore, mere examples.

A: NAMES

Almighty Allah's Names include 'A/-Hayy' and 'Al-Qayyiam',
(The Ever-Living and the One who sustains and protects all beings)
and both have been mentioned in the Qur'an and the Sunnah. Allah
says,

& OE AN A

Allah -there is no deity worthy of worship but He, the Ever-
Living, Who sustains and protects all beings. (al-Bagarah: 255).

As for evidence from the Sunnah, Anas bin Malik («) narrated

saying,
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"We were in a gathering with the Prophet (4), while a man was
standing perfoming salah. After the man had bowed, prostrated and
recited the Tashahhud'” he supplicated saying, "O Allah! I beseech
You in Your capacity as the One to whom praise is due. There is no
deity worthy of worship except You, the Originator of the heavens and
the earth. O [Allah] the Mighty and Glorious. O [Allah] the Ever-
Living, the Sustainer and Protector of all beings". The Prophet (%)
then remarked, "This man has invoked Allah with the greatest of
His Names. Whoever invokes Him using this Name, his
supplication will be answered, and his request be granted'. (Z/akim,

al-Mustadrak, hadith no. 1856'>),

Another name is AI-Hamid (The Praiseworthy). Allah says,
And know that Allah is Rich (Free of need), Praiseworthy. (al-
Bagarah: 267).
Similarly, the hadith of Tashahhud as narrated by Ka‘b bin ‘Ujrah
serves as another proof here. According to the narrator, the Prophet

(#2) has taught them to say,

1- Tashahhud is that special form of supplication, which one recites during prayer
in a sitting position after every two units (raka‘ats). (Translator)

2- A sahth hadith conforming to the Muslim's standard, said al-Hakim. al-Dhahabi
also supported this view.
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"O Allah! May Your blessing be upon Muhammad and the family
of Muhammad, as it had been on Ibrahim and the family of
Ibrahim. Indeed, You are Praiseworthy, Glorious". (Bukhari: 3370;

Muslim: 400).

- Al-Rahman and Al-Rahim: (The Entirely Merciful and the
Especially Merciful).
Allah (#) says,

L PTG RAN G I S
[All] praise is [due] to Allah, Lord of all beings. The Entirely
Merciful, the Especially Merciful. (al-Fatihah: 2,3).
It is also on record that on the Day of Hudaibiyyah, when the
reconciliation treaty between the Muslims and the Meccan polytheists
was being worked out, the Prophet () ordered his scribe to write
"Bismi Allah al-Rahman al-Rahim" (In the name of Allah the Entirely
Merciful, the Especially Merciful)(l) .

- Al-Halim (The Most Forbearing):
Allah says,

& LR LK
Indeed, He [Allah] is Most-Forbearing, Most-Forgiving. (Fatir: 41).

\- Cf. Sahih Bukhari: 2731.
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As for proof from the Sunnah, Ibn ‘Abbas (gs & %) reported
that Allah's Messenger used to say each time he was distressed,
(oo el B0 YL ALY
"There is no deity worthy of worship except Allah, the Most
Great, Most Forbearing...". (Bukhari: 6345; Muslim: 2730).

B: ATTRIBUTES
Allah's Attributes include:
- Ability or omnipotence (al-Qudrah):

This is a personal (dhati) Attribute of Allah, firmly established
in both the Qur'an and the Sunnah. A dhati attribute is any inherent
Quality of Allah that is in no circumstances separable from Him. As
for this Attribute "al-Qudrah", Allah (3) says,

£55. S FFTLp
Indeed, Allah is Able to do all things. (al-Baqarah: 20).
Also in the Sunnah, a tradition has it that ‘Uthman bin Abu al-‘As ()
complained, to the Prophet, of a certain ache he had been suffering in
his body since he embraced Islam. The Prophet () said to him:
85 5480y 1 po s (B3 U6 Y g 1 1By (S 0 J5 0 o By )
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"Lay your hand on that part of your body where you feel pain
and then say, 'In the name of Allah' -three times-, 'l seek refuge in
the might of Allah and His Ability, from the evil of that which I
am feeling and that which I am wary of' -seven times-". (Muslim:

2202).
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- Life (al-Hayah):

Also a personal attribute and is derived from Allah's Name
'Al-Hayy' which has been mentioned earlier together with its proofs.
- Knowledge (al-Tim):

Knowledge is another personal attribute for Allah duly

confirmed in the Qur’an and Sunnah. Allah says,

P
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And they encompass nothing of His Knowledge. (al-Bagarah: 255).
From the Sumnah, Jabir bin ‘Abdullah (Lg—s & = Treported that
Allah's Messenger (#) used to teach them to say as part of the
supplication for Istikhc‘zrah(l),

(e SNy 8 gl 5 Sladay & pouind Jl e
"O Allah! I ask You to choose for me the best [in accordance]
with Your Knowledge; and with Your Ability, I seek the
capability [for such]". (Bukhari: 6382).

- Will, volition, etc. (al-Iradah):

This is also one of Allah's Attributes confirmed in both the
Quran and the Sunnah. Allah's Will is a fi'ly (act-related) attribute. In
other words, it is counted among those attributes relating especially to
His Volition and Ability. Thus, whether He exercises such Qualities or
not at any given time or situation depends absolutely on His Will and

Volition. Allah says,

1- i.e. the special supplication for seeking guidance from Allah before making
important decisions or when one is in perplexing situations. (Translator)
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So whoever it is Allah's Will to guide He expands his breast to
[contain] Islam, and whoever it is His Will to send astray He
makes his breast tight and constricted, as if he were climbing into
the sky. (al-An‘am: 125).
Similarly, ‘Abdullah bin ‘Umar (Lg—s & =22, reported that he heard
Allah's Messenger (#) saying,

(Ll o Vgtm § g O o ) ol (e o5 dot 11 13))
"If Allah wants to punish a nation, the punishment falls on all its
members (indiscriminately), then on the Day of Resurrection, each

of them will be resurrected as per his/her deeds". (Muslim: 2879).

- Highness or Being above (al-‘Uluww)

This, as well, is a personal (dhati) Attribute for Allah, firmly
established in both the Qur’an and the Sunnah. Allah says,

& M SN & 22 o
Glorify the Name of your Lord, the Most High. (al-A‘la: 1).
He has also described His angels in another verse saying,
£35S

They fear their Lord above them. (al-Nahl: 50).
A hadith narrated by Abu Hurairah («), which we have quoted earlier

in this book, also contains proof for this Attribute. The hadith says,
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"...O Allah! You are the First, nothing is before You. You are the

Last, after You there is nothing. You are the Predominant, and

nothing is above You. You are the Intimate, and nothing is closer

than You ...". (Muslim: 2713).

- His being over the Throne (al-Istiwa’):

Another act-related Attribute of Allah, confirmed in the
Glorious Book and the Sunnah. Allah says,

SIS E
[Allah] the Most Merciful rose over the Throne. (Ta-Ha: 5).

According to Qatadah bin al-Nu‘man (), Allah's Messenger
(#) also said,

(e e (6 gl alls e Vg B
"When Allah had finished creating His creatures He rose over His
Throne". (Dhahabi, al-<Uloww hadith no. 119,

The word "Istiwa™ in the Arabic language means: being
above, ascension, rising up and settlement. Allah's Istiwa’, however, is
strictly in a manner that befits His Majesty.

- Talk and Talking (a/-Kalam):

Talking, with respect to Allah, is a personal Attribute as far as
the talking ability itself is concerned, but an act-related one with
regard to each and every Word spoken by Him. Allah (4£) therefore,
speaks audibly whenever and in whatever manner He likes. The
proofs establishing this Quality for Allah in the Qur’an and the Sunnah

include the following:

1- The author, al-Dhahabi, said, "Its narrators are reliable", and the hadith was also
recorded by al-Khallal in his book called 'al-Sunnah’.
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And to Misa (Moses) Allah spoke directly. (al-Nisa: 164).
£ 28 a5 3845 A Gl e
And when Miisa came at the time and place We have appointed,
and his Lord [Allah] spoke to him, he said, 'My Lord! Show me
[Yourself] that I may look at You'. (al-A‘raf: 143).
Abu Hurairah (<) narrated that Allah's Messenger () said,
A JB A e Lar i Lags Ul Sl p3T bt g go d JUB o gag 23T mamt)
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"Adam and Misa engaged in a debate, and the latter said, 'O
Adam, you are our progenitor; you were the cause of our failure
and our being driven out of Paradise'. Adam also responded, 'O
Mausa, Allah did select you to [receive the privilege of] being
spoken to directly by Him, and He also wrote for you the Torah
with His own Hand' ..."" (Bukhari: 6614; Muslim: 2652).

- Countenance or Face (al-Wajhu):
Allah's Face is both personal as well as textual (khabari)(l)
Attribute, duly confirmed in the Qur’an and the Sunnah. Allah says,
s% i) aa ’L/.Ja\ Y\\_)_,xu-..»\./p;%e
And you do not spend except seeking the Countenance of Allah.
(al-Baqarah: 272).

1- The khabari Attributes of Allah are those that the Muslims rely solely on textual
evidence from either the Qur'an or the Sumnah for their confirmation or
otherwise. Thus, we must believe in such Attributes as long as there is proof for
them, even if we fail to find logical justification for them based on our limited
human imagination. (Translator)
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And there will remain the Face of your Lord, Owner of Majesty
and Honour. (al-Rahman: 27).

Jabir bin ‘Abdullah (wgs & < narrated saying,
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"At the revelation of this Qur’anic verse 'Say, He is the [only One]
who has power to send upon you punishment from above you', the
Prophet () said, "I seek refuge in Your Face'". Then Allah said,
'Or from beneath your feet', and the Prophet (i) said, "I seek
refuge in Your Face'". Then Allah said, "Or to cover you with
confusion in party strife". [(al-Anam: 65)] and the Prophet () said,
"[Anyway,] this is less [severe]". (Bukhari: 7406).

- The Two Hands (al-Yadan):

The two Hands for Allah (%) are also personal-textual
attributes, firmly established in the Qur’an and the Sunnah. Allah says,

4TSS S 2N T

Rather, both His Hands are extended [in bounty]. He gives as He
pleases. (al- Ma’idah: 64).
He (Allah) said, 'O [Iblis [Satan]! What prevented you from
prostrating before that which I have created with My both

Hands'? (Sad: 75).
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Proofs of this from the Sunnah include a hadith transmitted by
Muslim on the authority of Abii Musa al-Ash‘ari (<) who quoted
Allah's Messenger () as saying,

& JN s g ) gl oy By g 5 e g Sl 0y iy 1 O
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Allah stretches out His Hand during the night, so that people may
repent for their shortcomings committed during the day. He also
stretches out His Hand during the day, so that sinners may repent
for the sins committed during the night. Until the sun rises in the

West(l)

« (Muslim: 2759).
- The Two Eyes (al-‘Aynan):

Allah's two Eyes as confirmed in both the Qur'an and the
Sunnah, also constitute some of His personal-textual Attributes. Allah
says,

(ST
In order that you [Miisa] may be brought up under My Eye. (Ta-Ha: 39).
He also said to His other Prophet, Nuh (&):
S G )
And construct the ship under Our Eyes. (Had: 37).
As for proofs from the Sunnah, a hadith narrated by ‘Abdullah bin
‘Umar (egs & ) has it that Allah's Messenger () said,

1- The rising of the sun in the west is a major portent of the Day of Resurrection.
(Translator)
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"You are well aware of [the Qualities of] Allah. Indeed, Allah is
not one-eyed -the Prophet pointed to his own eyes [and then said]-
The Masith Dajjal (Antichrist) is deprived of his right eye; his eye
looking like a protruding berry of grapes'. (Bukhari: 7407, Muslim:
2933).

- Foot (4l-Qadam):

Here is another personal (dhati) Attribute of Allah, in
accordance with proofs from the traditions of the Prophet (). In one
of those hadiths narrated by Abu Hurairah («&), the Prophet (%) said
while speaking of an argument between Paradise and Hellfire,
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"As for the Fire, it will not be filled up until Allah puts His Leg.
Then the Fire will say, 'enough, enough, enough' and at that
moment it will become filled; with its different parts coming closer
to each other". (Bukhari: 4850; Muslim: 2846).
In some other versions of the same hadith which are also recorded in
the books of Bukhari and Muslim, the wording goes thus,

O o)

""At that point, Allah will put His Foot over it [Fire|". (Bukhari: 4848,
4849; Muslim: 2848).
Names and Attributes of Allah as mentioned in the Glorious Book and

the Sunnah are innumerable; the above mentioned ones are, therefore,
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mere examples. Generally, every Muslim should see those Names and
Attributes as belonging to Allah in a manner that suits His Majesty
and Perfection, and state them as exactly as either Allah or His
Messenger (32) has done in the Quran and the Sunnah. It is
indisputable that Allah knows about Himself more than any of His
creation would know. Similarly, the knowledge of His Messenger ()
in this respect surpasses that of any other creature. The Messenger ()
is also the most sincere mentor, and the most fluent, eloquent and
God-fearing person. Care must therefore be taken to avoid either
denial of Allah's Attributes or comparing them to those of His
creation, for Nothing is like Him, and He is the All-Hearing, the

All-Seeing. (al-Shira: 11). P 5o Py
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3.3 Some principles regarding Almighty Allah's Names and
Attributes
a) Having a consistent approach to Allah's Attributes and His Self
or Essence

By this, we mean that Allah is comparable to nothing in His
Self, Attributes and Acts. Furthermore, since Allah's Self is
undoubtedly real and unique, His Attributes, as confirmed in the
Qur’an and the Sunnah, must equally be real and incomparable to any
other attributes. Hence, our approach to both issues must be one and
consistent.

As Allah's Self has never and is not being disputed by any
Muslim, this principle becomes strong evidence against anyone who
denies Allah's Attributes in spite of believing in His Self. If anyone
should argue that he is rejecting those attributes with a view to avoid
comparing Allah to His creatures, then the counterargument to that is
to say, 'Why then have you ascribed to Allah a real self, while you
also attribute selves to His creatures; doesn't that amount to
comparison, based on your initial deduction'? However, if he claims
-and certainly he would- that the self he ascribes to Allah is quite
different from those of His creatures, then we ask him to apply this
on His Qualities as well. Allah's Self is indeed incomparable to any
other one, but, similarly, His Attributes must also follow suit.
Furthermore, if the contender should exclaim that how can he believe
in an Attribute of Allah when the actual description of such is
unknown to him? The answer is to say, 'All you need to do here is the
same as what you have done regarding His Self, in which you also

believe, even though you do not know how exactly it is'.
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b) Whatever is said regarding a particular Attribute must also be
maintained with respect to the rest

This also means being consistent in what one says concerning
each of Allah's Attributes, in terms of affirmation or denial. This
principle deals particularly with that group of people who believe in
some of Allah's Attributes but disbelieve in others. If anyone believes
in some of Allah's Attributes such as Life, Knowledge, Ability,
Hearing, Sight, etc., but raises objection to other Qualities of His, such
as Love, Satisfaction, Anger, etc., claiming that these -unlike the ones
he believes in- are mere metaphorical terms. To such a person we
should say, "These Attributes all belong to Allah, and there is no basis
for treating part of them differently". As you would ascribe to Allah
certain attributes such as life, knowledge, ability, hearing and sight
without comparing them to similar qualities possessed by His
creatures, you should also believe in the Love [for righteous acts for
instance], Satisfaction and Anger which He has attributed to Himself
without subjecting them to anthropomorphic explanation, or else you

would be contradicting yourself.

¢) Allah's Names and Attributes are text-based

Textual evidence from the Qur'an and the Sunnah, rather than
reasoning, are the only source for knowing Allah's Names and
Attributes. Addition or omission of any Name or Attribute is,
therefore, unacceptable, for the human reasoning cannot know on its
own what the Almighty Allah deserves in this respect. Allah (4£) has

said,
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And do not pursue that of which you have no knowledge. Surely,
the hearing, the sight and the heart - about all of those [you] will
be questioned. (al-Isra*: 36). This has always been the method of the
leading scholars of Islam. Imam Ahmad (& 4= ) said, "In no other way
should Allah be described other than the way He or His Messenger
have described Him. The limits set by both the Qur’an and the Sunnah
should not be exceeded".

In his contribution, another scholar reasoned that knowing
something and subsequently being able to describe it is possible
through any of the following three ways: Having seen the object itself,
or its like, or through a description of it made by one who knows it.
The source of our knowledge concerning Allah (4£), His Names and
Attributes is confined to the third way, viz. the information we may
have from someone who knows Him. No doubt, Allah's Knowledge in
this regard comes first, followed by that of His Messengers to whom
He has revealed and taught His messages. It is therefore inevitable to
stick to the divine revelation in knowing what is, and what is not a
name or attribute of Almighty Allah. After all, we have never seen
Him in this world so that we could describe Him, neither is there
something identical to Him that we may use its qualities to describe

Him. Exalted and Holy is our Lord.

d) Allah's Names are all the most beautiful
Allah's Names are at the peak of every beauty. He says,
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And to Allah belong the most beautiful [or best] Names. (al-A‘raf:
180). This is so, because the bearer is Allah (4£), owner of the best and
most honourable designation, while the Names themselves contain
perfect Qualities that are totally free from defect in whatever sense.

The name 'al-Hayy' (The Living) for instance, denotes a
perfect and permanent life with neither a beginning nor an end; a life
that presupposes many other attributes of perfection, including
knowledge, ability, hearing, sight, etc.

The name al-‘Alim (The Knowing) on the other hand, implies
an impeccable Knowledge, free from any previous ignorance or

subsequent forgetfulness. Allah says,

2
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He [Musa] said, 'The knowledge thereof is with my Lord [kept] in
arecord. My Lord [Allah] neither errs nor forgets'. (Ta-Ha: 52).
Such an extensive supernatural Knowledge that encompasses all
things both in summary and in detail, whether they relate to Allah's
deeds or to those of His creation. He says,
& SABT 0 a5 )
He (Allah) knows the deception of the eyes and what the breasts
conceal. (Ghafir: 19).
The beauty in Allah's Names manifests itself in two ways; a
single name may alone reveal this beauty, or when such a name forms
with another one a befitting beautiful combination, and thus adding

excellence to an already existing perfection.
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For example, Allah often conjoins the names 'al-‘Aziz' (The
Almighty) and 'al-Hakim' (The All-Wise) to describe Himself in the
Glorious Qur'an. Each of the two names denotes, separately, the
perfect quality it naturally entails, which is might in the former, as
well as wisdom and judicious decision in the latter. The combination
of both names, yet indicates an additional excellent quality, as it
reveals that Allah's Might is never dissociated from wisdom. Hence,
His Might brings about neither injustice nor oppression, unlike some
of His creatures, who are also mighty in the human concept, but may
be led to sin by arrogance, and thus become unfair in their dealings.
Similarly, Allah's Wisdom and Judgment are always characterized by
His perfect Might, in contrast to prudence or judgment of any created
being, which are not permanently free from inferiority. Allah knows
best.

At the close of this chapter, we would like to mention some of
the benefits that a Muslim may reap through adherence to this
important principle; believing in the one and only God (Allah) and
abstaining from associating partners with Him, whether in His

Lordship, Divinity, Names or Attributes.

I- A believing servant of Allah gains the bliss of this life and the
life to come. Rather, Faith itself is the pre-requisite for achieving
felicity in both; hence, the level of one's belief in his Lord, His Names

and Attributes determines his portion of such felicity.
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2-  The most important factor of one's fear of Allah and his
obedience to Him is that belief he has in Him, His Names and His
Attributes. The more a person grows in his knowledge of Allah the
nearer he comes in his approach to Him. He would similarly be more
pious, devote more time and energy for the worship of his Lord, and

be at farther distance from committing sins or violating His rules.

3-  Another ripe fruit of this faith is the tranquillity, repose, security
and guidance, which the believer enjoys both in this life and in the
hereafter. Allah (%) says,

£ S A ey AT 85, R A 00
Those who have believed, and whose hearts find rest in the
remembrance of Allah. Truly, in the remembrance of Allah do

hearts find rest. (al-Ra‘d: 28).

4-  The reward of the hereafter is attainable only for people with
sound faith. Anyone who believes in Allah and has fulfilled the
conditions of this belief, will be rewarded in the hereafter and be
admitted into Paradise, the width whereof is as the width of the
heaven and the earth. The bliss of Paradise is such that no eye or hear
has either seen or heard of its like, and neither has its picture come to
a human mind. The believer will also be saved from Fire and its
devastating punishment, and, above all, gain an everlasting pleasure of
his Lord. Moreover, on the Day of Resurrection, he will enjoy looking
at the noble Face of Almighty Allah in neither distress nor trying

ordeal.
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5- The belief in Allah rectifies our deeds and makes them acceptable
to Him. Without Faith, all acts, no matter how various or numerous,
are not acceptable to Allah, and shall be rejected. Allah (%) has said,

And whoever denies the faith- his work has become worthless, and

he will be among the losers in the hereafter. (al-M#'idah: 5).
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But whoever desires the [reward of the| hereafter and strives for
it with necessary effort, while being a believer; for such their

effort finds favour [with Allah]. (al-Isra*: 19).

6-  Sound belief in Allah brings about compliance with the truth,
both in theory and practice. It also prepares the believer to accept
useful admonitions and effective lessons. In addition, faultless
disposition, good intention, initiatives for the performance of good
deeds, shunning forbidden and abominable actions, as well as sticking
to commendable behaviour, noble habits and useful morals are also

benefits of having sound Faith.

7-  Believers find in their faith a safe haven from what befalls them
of evil and sorrow, safety and danger, obedience and insurgence, or
any other form of the inevitable. In the days of happiness and
contentment they resort to their belief in Allah, praising and extolling
Him, while they also utilize the blessing He has bestowed on them in a
manner that pleases Him. During hard times and in the case of any

misfortune, they also have recourse to their faith, and console
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themselves with it and the reward that usually comes in the aftermath.
They also return to their faith whenever in fear or sorrow, and their
hearts are thus reposed, their faith increases, and their reliance on
Allah becomes greater.

Equally, their belief in Allah serves as a retreat for them even
as they do pious acts and are being guided by Allah to such. They,
therefore, acknowledge His favour on them, aspire to complete the
acts, and beseech Allah to grant them steadiness and persistence in
performing the same and make them acceptable to Him. They equally
resort to their faith in Allah when they commit any sin, and quickly
repent and get themselves purified of whatever evil or taint involved.
Thus, we see that true believers resort to their belief in the one and

only God (Allah) in all their actions and conditions.

8-  Knowing Allah through His Names and Attributes culminates in
developing hearty love for Him. The reason is that Allah's Names and
Attributes are absolutely perfect, while perfection and excellence are
naturally beloved to the human mind. When the heart is full of love
for Allah (#), the limbs will be readily prepared to embark on pious
acts, and the wisdom behind the creation- which is to worship Allah

alone, thus becomes a reality.

9- Understanding the Names and Attributes of Allah paves the way
for a strong belief in Him as the only God who controls the affairs of
the creation. This will also result in sincere reliance on Him in the

course of striving for worldly or religious benefits. And in that lie
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man's success and prosperity, for whoever puts his trust in Allah, He

will be sufficient for Him.

10- The Ihsd’(l) of Allah's Names and the knowledge thereof are the
gateway to all other aspects of knowledge. Usually, the field of any
knowledge is either a creation of Allah and His commandment, or
something He has made or prescribed. Allah's commandment and
creation stem from His most beautiful Names, and are so co-related
that one is a requisite for the other. Whoever accomplished the isa’ of
Allah's Names in the best humanly possible way, has, therefore,

mastered all branches of knowledge.

1- The word ihsa’ literally means counting and memorization of something. But
whenever used in relation to Allah's Names, it further involves believing in those
Names or Attributes, and acting in line with their connotations. (Translator)
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SECTION TWO: OTHER ARTICLES OF FAITH
Chapter 1: The Belief in Angels

1.1 The identity, origin, qualities and some of the characteristics

of the angels.

1.2 The importance of believing in the angels, the nature of this

belief and its proofs.

1.3 Functions of the angels.
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1.1 The identity, origin, qualities and some of the characteristics
of the angels

The word 'maldikah’ (i.e. angels) in the Arabic language is the
plural form of ‘malak'; a derivative of the word 'aliik’ meaning
'message’.

Angels are Allah's creatures who have luminous and soft
bodies, and are capable of assuming many honourable shapes. They
also possess outstanding power and exceptional ability to move from
one place to another. There are many angels in existence, but there
exact number is known only to Allah, Who has chosen them to
worship Him and keep to His commandments. Hence, the angels
never refuse to execute any order from Him, and they do precisely

whatever they are commanded to do.

The origin of the angels' creation
Allah created the angels from light. A narration by ‘Aisha
(s & 25 quoted the Messenger of Allah (:) as saying,

(N ey 8 93T (355 4 o sl 0 OB 3y Ly 5 e BSOI )
"The angels were created from light; the jinn from fierce flame of
fire; and Adam from that which has been described for you(l)".
(Muslim: 2996).

Their qualities
There are texts in both the Qur'an and the Sunnah describing

attributes of the angels as well as the essence of those attributes.

1- i.e.in the Qur'an. Cf. al-Sajdah: 7; Sad: 71. (Translator)
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In some places, the angels are described as being powerful and
stern. Allah says,
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O you who believe! Save yourselves and your families from a fire
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whose fuel is people and stones. Over which are [appointed]
angels, who are harsh and severe. (al-Tahrim: 6).
Allah described Jibril (%) (Archangel Gabriel) in some other verses

as follows:

He [the Prophet] has been taught [this Qur’an] by one who is
intense in strength. (al-Najm: 5).

S uiisifad
Possessed of power and, with [Allah] the Owner of the Throne,
highly ranked. (al-Takwir: 20).

The magnitude of the angels' physical sizes and creation is
another quality, which has been used to describe them. According to
Muslim, who in turn narrated this on the authority of ‘Aisha (g= &1 ;2 )),
that she asked Allah's Messenger (#) concerning the meaning of the
following Qur’anic verse:

4 o8 S5 5
And he [Muhammad]| has already seen him [Jibril] in the clear

horizon. (al-Takwir: 23). The Prophet () replied,
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"That was Jibril (Gabriel) who I have not seen in his na/tural
angelic form except on these two occasions. I saw him descending
from the heavens with the magnitude of his physical appearance
covering the distance between the heavens and the earth'. (Mus/im:
177).
In another narration by Imam Ahmad, Ibn Mas‘ad («) said,
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"Allah's Messenger (%) saw Angel Jibril in his original angelic
form. He has six hundred wings, each of which blocked up the
horizon. Many pearls, rubies and other objects of different
colours, the exact number of which is known to Allah, were falling
(1)).
Also, according to Jabir bin ‘Abdullah (Lg—s & >, and as

reported by Abu Dawiid, Allah's Messenger () said,
adile 5 3l oot o o O ol WS e i1 B0 e e e il 0T 03

off the wings'. (Musnad Ahmad vol.i, p. 395 and vi, p. 294

(Y Blorew & prms
"I have been authorised to speak of an angel of Allah among the
bearers of His Throne; the distance between his earlobe and his
shoulder is equivalent to a seven hundred year walk". (Sunan Abu

Dawid vol. v p. 96 hadith no 4727(2)).

1- The Isnad (chain of transmission) for this hadith is 'good', said al-Hafiz Ibn
Kathir.

2- According to Haithami in his Majma® al-Zawaid, the narrators are known for
having transmitted many other sound hadiths.
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Another feature of the angels is the difference in degrees of
their physical composition. There are angels with just two wings,
others with three, or four, while there are some with up to six hundred
wings. Allah (#£) says in the Glorious Qur’an,
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"Praise be to Allah the Originator of the heavens and the earth,
who made the angels messengers with wings; two or three or four.

He increases in creation what He will". (Fatir: 1).

Attractiveness and handsomeness are also distinctive features
of the angels, whose standadrd in this respect is of towering height.
Allah (%) described Angel Jibr1l saying,

PN O P AR
"He [the Prophet] has been taught [this Qur’an] by one who is
intense in strength. Free from any defect in body and in mind. He
[Jibr1l] rose and became stable [in his true angelic form]". (al-Najm:
5, 6).
The original word in the above verse ''é — 33" has been explained as
'one with attractive outward appearance' and as 'one with handsome
tall shape' by Ibn ‘Abbas and Qatadah respectively.

The Qur’anic account concerning the reaction of the historical
Egyptian women at the sight of Prophet Yisuf (38) reads as follows:
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And when they saw him they exalted him [admired his

attractiveness], cut their hands [distractedly] and said, 'God
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forbid! This is not a human being; this is but a noble angel'! (Yisuf:
31).
Had it not been an incontrovertible fact from the human perspective
that angels are usually described with dazzling attractiveness, those
women would not have made such a remark.

Furthermore, Allah described the angels as being honourable
and righteous. He says,

.%}3} ,o\ o;-: QS.ab\o %

In the hands of scribes [i.e. angels|; honourable, rlghteous (‘Abasa:

4SS akd KLU

But indeed, over you are [angels appointed as] keepers.

15, 16).

Honourable, writing down [your deeds]. (al-Infitar: 10, 11).
Modesty is another quality of the angels. The Prophet (:£) has
said of his companion, ‘Uthman (),
(IS e s Jory o0 el W)
"Wouldn't I be bashful in the presence of a man, before whom the
angels are bashful'"'? (Muslim: 2401).
The angels are also described as being knowledgeable. Allah
once addressed them in the following way,
A0 UG
Indeed, I know that which you do not know. (al-Baqarah: 30).
Thus, Allah states that the angels also have knowledge in certain area,
even as He ascribes to Himself knowledge of other things, of which

the angels are ignorant. He has also said concerning Angel Jibril (4=5),
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One [i.e. Gabriel] who is intense in strength taught him [this
Qur’an]. (al-Najm: 5).
This verse means, according to Tabari, that 'Jibr1l' taught the Prophet
(#) this Qur’an. Angel Jibril has therefore been described as not only a
scholar, but also as a teacher.
There are still many other great qualities and noble characters
of the angels mentioned in the Qur’an and the Sunnah, showing how

important and highly esteemed they are. May the peace of Allah be

upon them.
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The characteristics of the angels

Allah (#£) has endowed the angels with certain features and
qualities, which neither human beings nor jinn or any other creatures
share with them.

One of those distinctive features is that they live in the
heavens, and only come to the earth occasionally to carry out Allah's
orders regarding His creatures and their affairs. Allah says,

el TR o M e i ST B
He sends down the angels with the rih (revelation) of His
command to whom He wills of His servants. (al-Nahl: 2).
And you will see the angels surrounding the Throne on all sides,
glorifying the praise of their Lord. (al-Zumar: 75).

In accordance with a narration by Abt Hurairah (), Allah's
Messenger (:#) said,
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A group of angels stay with you at night and another group stay
by daytime. The two groups gather at the time of Dawn (Fajr) and
Afternoon (‘Asr) prayers. Those angels who have been with you
overnight ascend [to Heaven] where Allah, even though He knows
more about them, will ask the angels, 'In what state have you left
my servants'? They reply, 'We left them as they were performing
salah (prayer), just as we had also met them praying'. (Bukhari: 555;
Muslim: 632). The proofs concerning this issue are too many to be

mentioned here.
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Angels should not be described as females; contrary claims by
the unbelievers have been clearly refuted in the following verses:
AR SR A WL ) (T 2 4 ST 3

% 5E35
And they make the angels, who themselves are servants of [Allah]
the Most Merciful, females. Did they witness their creation? Their
testimony will be recorded and they will be called to account. (al-
Zukhruf: 19).

A NS KA 5,2 s 528V 500G

Indeed, those who do not believe in the hereafter name the angels
with the names of females. (al-Najm: 27).

Another distinguishing quality of the angels is their absolute
obedience to all of Allah's commandments. In addition, the angels
have no tendency for sinful acts, but, on the contrary, have natural
propensity for compliance with Allah's commands. He says,

A4 52U SIS AT 5,0T
They [the angels] resist not any command from Allah, but do that
which they are ordered. (al-Tahrim: 6).
S oA 5450
They speak not until He has spoken, and by His Command they
act. (al-Anbiya’: 27).
Also, the angels are never bored with, or weary of engaging in

acts of worship. Allah (4) says,
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And those who are near Him [Allﬁh](l) are neither too proud to

worship Him, nor are they weary [of His worship]. They glorify
[Him] day and night, [and] they flag not. (al-Anbiya: 19,20).
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But if they [the polytheists] are arrogant, still, those who are near
your Lord glorify Him by night and by day, and they do not
become weary. (Fussilat: 38).

Those are some of the qualities Allah has given His angels, but
not to humankind and jinn. Generally, the angels are entirely another
creation, different from both humankind and jinn in their origin and
physical composition. Humankind and jinn are similarly endowed

with certain features, which also make them different from one

another. Allah knows best.

1- i.e. the angels. (Translator)
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1.2 The importance of believing in the angels, the nature of this

belief and its proofs

a) The importance of believing in the angels
The belief in angels constitutes in Islam a pillar of Faith and a
major prerequisite for it. This has been clearly stated in the
Qur’an as well as in the Sunnah Alldh says,
W RPN SIRA IR o AT et ga p
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The Messenger has believed in what was revealed to him from his
Lord, and [so have] the believers. Each of them has believed in
Allah, His angels, His Books and His Messengers... (al-Baqarah: 285).
This is a declaration by Allah (%) that the belief in angels, as well as
other articles of Faith, is part and parcel of His revelation to the
Messenger (:£). That He has also enjoined this on him and on his
followers, and that they have all adhered to it.

Allah says also in another verse,
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Righteousness is not that you [merely| turn your faces toward the
east or the west, but righteousness is [in] one who believes in
Allah, the Last Day, the angels, the Book and the Prophets... (al-
Bagqarah: 177).
According to this verse, Allah has made one's believe in the
mentioned items a mark of righteousness, which comprises of all

meritorious acts. The reason being that those items are the basis of all
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pious acts, in addition to being the pillars of Faith, from which all
other branches emanate.

On the other hand, Allah informed us that disbelieving in those
pillars of Faith is equivalent to disbelieving even in Him He says,

% 2 /m%@fy\)ﬂ‘)w\hg 4~5 S0 ALAS 5

And whoever disbelieves in Allah, His angels, His Books, His
Messengers and the Last Day has truly gone far astray. (al-Nisa”:
136).

Allah has thus designated whoever denies the pillars of Faith as an
unbeliever and described him as having wandered far astray. It is
therefore bespoken that believing in the angels constitutes a major
pillar of Faith, while neglecting it nullifies the creed of a Muslim
entirely.

The Sunnah as well contains some proofs on this point, as
clearly stated in the hadith known as the hadith of Jibril. The hadith,
as related by Muslim, quotes ‘Umar bin al-Khattab (<) as saying,
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One day, we were with Allah's Messenger (#£) when a purely white
dressed man, with exceptionally black hair appeared before us. No
signs of travel could be seen on him, and yet none of us knew him. He
eventually sat with the Prophet (:£) and placed his knees close to his
knees, while resting his palms over his own thighs. He then said, 'O
Muhammad! Inform me about Islam'. Allah's Messenger () said,
'Islam is to testify that there is no deity worthy of worship but
Allah, and that Muhammad is His Messenger; to perform Salah;
to pay the obligatory charity (Zakah); to fast in the month of
Ramadan and to perform Hajj to the sacred House [in Makkah],
provided that you are able to do so'. He [the questioner] remarked,
'You have spoken the truth'. We were amazed to see him playing
the roles of a questioner and a verifier simultaneously. He then said,
'Tell me about Faith'. Allah's Messenger (i) said, 'That you believe
in Allah, His angels, His Books, His Messengers, the Last Day and
in predestination; whether auspicious or inauspicious'. He
remarked again saying, 'You have told the truth', and said further,
'Inform me about al-Ihsdn(l)'. The Prophet (#£) said, '"To worship
Allah as if you are seeing Him, for although you do not, but He
certainly sees you'. The questioner said, 'Tell me about the Hour(z)',

and the Prophet's response was, "Who is being asked this question

1- That is outstanding performance of acts of worship. (Translator)
2- i.e. the last day of the world. (Translator)
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does not know more than the questioner himself'. Then he said,
'"Tell me then about its signs'. The Prophet (:%) said, 'That a slave-
girl will give birth to her mistress, and that you will see
barefooted, unclothed, destitute shepherds vying with one another
in constructing magnificent houses'. The questioner left at this
stage, and after a long while the Prophet (#2) asked me, 'O ‘Umar!
Did you know who the questioner was'? I replied, 'Allah and His
Messenger know best'. The Prophet (i) said, "That was [Angel]
Jibril; he has come to teach you your religion". (Muslim: 8).

This is an important sadith, which embodies all principles and
degrees of religion, and symbolizes a unique approach to the teaching
of Islam as a religion. It applies a methodology based on dialogue
between an angelic Messenger, Jibril (%&), the archangel, and a
human Messenger, Muhammad (#), who is also the best of all
mankind.

It is therefore advisable that Muslims should attach importance
to this hadith and borrow from it their approach to the process of
teaching and learning. The pious predecessors -may Allah be pleased
with them- have also acted in the same way. More pertinently, the
hadith contains reference to the angels, and describes the belief in

them as a pillar of Faith. Allah knows best.
How do we believe in the angels?

Believing in the angels comprises of certain things, which

every believer in them must observe. They are as follows:
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1-  Believing in them and in their existence. The aforementioned texts
have established this, just as they have also pointed to its being a pillar
of Faith; hence, the faith would be invalid without it.
2-  We should also believe in the multiplicity of their number, so that
none but Allah alone could tell their exact figure. The proof of this
includes Almighty Allah's saying that,

NI G
And none knows the soldiers of your Lord save He [Himself]. (al-
Muddaththir: 31). That is to say, in the opinion of some pious
predecessors of the Muslim Ummah, due to the large number of the
soldiers of your Lord, (i.e. the angels) none except Him alone knows
them.

The lengthy hadith of the Night Journey of the Prophet to
heaven narrated by Malik bin Sa‘sa‘ah, (<) quotes Allah's Messenger
(#) as saying,
sy ¢y pendl Condl R U SR e ! per B el ol L dy )
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"Then I was shown al-Bait al-Ma‘miir [i.e. the Frequented House
in heaven], and I asked Jibril what it was. He replied, 'This is the
Bait Ma‘mir; seventy thousand angels enter it every day, and
when they have left, they never return to it{Dr (Bukhari: 3207,

Muslim: 164(2))‘

1- That means a fresh batch of angels enters it every day. (Translator)
2- The wording as quoted above is from the Muslim's compilation.
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In another hadith related by Muslim on the authority of
‘Abdullah bin Mas‘td («), Allah's Messenger (i) said,

(g5 Mo T 0 g e JS7 g0 calo) AT O jas Ub ey it S )
Hellfire will be brought on that day with seventy thousand bridles,
and with each bridle there will be seventy thousand angels
dragging the hell. (Muslim: 2842).

The two hadiths we have just mentioned are proofs on how
large the number of the angels is. We have stated that a batch of
seventy thousand angels enters the Bait Ma‘miir every day and never
returns to it again, and that Hellfire will be dragged on the Day of
Resurrection by such a great number of angels. Therefore, one can just
imagine the multitude of other angels, charged with other various
tasks! Only Allah, their Creator, knows that.

3- The dignity of the angels, their high standing and nobility in the

sight of their Lord should also be accorded necessary recognition.

Allah () says,

AL BV A A 5 BtV 5 3 ET UGS 3
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And they say, 'The Most Merciful [Allah]| has taken unto Himself

a son'. Glorified is He! Rather, they are [but] honoured servants

[of His]. They do not utter a word until He has spoken, and on His

SISO

In the hands of scribes [angels|]. Honourable, righteous. (‘Abasa: 15,

order they act. (al-Anbiya’: 26 ,27).

16).
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Here Allah described them as being honoured by Him, and in another
verse He says of them,

4 W2 45 000 00 Ao dn e 56
Those who are near your Lord glorify Him by night and by day,
and never do they become weary. (Fussilat: 38).
Thus, He has qualified them as those who are near Him — an
outstanding prestige indeed, in addition to being un-weary in
worshipping Him.

Furthermore, in keeping with the angels' prestige in His sight,
Allah has sworn by them in some places in the Qur’an. These include:

55 0080 (5 0n B (Y e s 06
[I swear| by those [angels] ranged in ranks'". And those who
drive [the clouds] along. And those who recite the Dhikr [Qur’an
and other divine Books]. (al-Ssaffat: 1-3).
£ 5 LGl 530
And by those [angels] who bring criterion. And those who deliver
messages [to Allah's human Messengers|. (al-Mursalat: 4, 5).

Proofs of the honour Allah has bestowed upon His angels are
expressed in varying methods and multifarious contexts in the
Glorious Qur'an. These are so enormous and clear enough for any
right minded person to observe. Establishing the same, from an

Islamic viewpoint, is therefore inevitable.

1- Or lined up in rows.
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4-  One should also believe that the angels have a hierarchy in terms
of their positions in the sight of Allah (%), as established in the
religious texts. Allah says,

A e s B Y 2y I e 2 QD2
Allah chooses from the angels Messengers and from mankind.
Allah is indeed All-Hearing, All-Seeing. (al-Hajj: 75).

4 S I e %6 J pndTSsEs I )
Never would the Messiah disdain to be a servant of Allah, nor
would the angels who are near [to Him]. (al-Nisa*: 172).
Here, we are told that some of the angels have been chosen to deliver
Allah's Message, while others are near Him; an indication of their
superiority. Those who are near Allah (4/-Mugarrabiin), in addition to
the bearers of His Throne are the best of all angels, with just three
among them occupying the highest positions. The trio are mentioned
in a supplication, which the Prophet used to recite at the beginning of
the night supererogatory salah (prayer). He used to say,
(---B3lgadly ol flo 2 815 O gnd) B8 L1 jsly S50 5 Jupr 2y o)
O Allah! The Lord of Jibril, Mikail and Israfil. The Originator of
the heavens and the earth, Who knows the seen and unseen.

1
m,

Among these three, Jibril is superior to the other two angels.

(Musnad Ahmad: vol. vi p. 156; Sunan al-Nasai vol. iii p. 173 hadith no. 1625

He is the one entrusted to convey Allah's revelation; his honour is

1- An almost identical narration occurs as well in both sahih Muslim (no. 770) and
Sunan Ibn Majah (no. 1357).
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therefore an upshot of his task. Allah made mention of Jibril in the
Qur’an in a manner incomparable to the way any other angel has been
mentioned. He has also called and described him with most
honourable names and qualities, such as calling him the Rﬁh(l) in the
following verses:
AN Fr PR

The Trustworthy Rith has brought it [i.e. the Qur’an]. (al-Shu‘ara’:
193).

4 ol ST Ty
Therein [on the Night of Decree(z)] descend the angels and the
Riih. (al-Qadr: 4).

(et

Furthermore, this epithet "rizh" is mentioned annexed to the
Almighty Allah's name, as another honour for its bearer, Jibril. Allah
says,
Then We sent to her our Rih who appeared before her in the
form of a well proportioned man. (Maryam: 17).

£ AL NS B
Say, 'The Riih of the Quds brought it down from your Lord'. (al-
Nahl: 102). The word 'Quds' here, according to the correct interpretation
of the verse, refers to Allah (4).

Jibril is further described in some other ways, including:

1- Literally, "spirit".
2-i.e. Laylat al-Qadr in the last ten nights of Ramadan. (Translator)
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A ol FL ) o5 2l s 2 35 5005 0425 530 s
Indeed, it is a word of [i.e. delivered by] an honoured Messenger,
Possessed of power and, with [Allah] the Owner of the Throne,
highly ranked. Obeyed there [in the heavens] and trustworthy. (al-
Takwir: 19-21).
s% (5_;::"[; 0_;4_).\ L;;’J’i.\fn,w %
He [the Prophet] has been taught [this Qur’an] by one who is
intense in strength. Free from any defect in body and in mind. He
[Jibril] rose and became stable [in his true angelic form]. (al-Najm:
5,6).
Thus, Allah  described Jibril as His Messenger, and as being
honourable, mighty and distinguished in His sight. Jibril was also
described as being obeyed in the heavens, trustworthy in the

conveyance of revelation, in addition to being of handsome physical

appearance.

5-  We must love the angels with all patronage and advocacy, and
should not perceive them as enemies. Allah () says,

o % A LTS 02505 )
The believers, males and females, are friends (supporters) of one
another. (al-Tawbah: 71).
The fact that the angels are also believers in Allah and obedient to
Him, leaves no doubt concerning their inclusion here. The words of
Allah referring to the angels as being submissive to His orders read as

follows:
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They [the angels] resist not any command from Allah, but do that
which they are ordered. (al-Tahrim: 6).
Allah has also informed us that the angels, on their part, similarly love
and support the Messenger and his followers, the believers. He said,
PR I SR S K PE A A
But if you help one another against him [the Prophet], then
indeed, Allah is his Protector, and Jibril and the righteous among
the believers. (al-Tahrim: 4).
& ST 8y BT 5 36,50 AR (4 il
He [Allah] it is Who sends His blessings on you, and so do His
angels. That He may bring you forth from darkness unto light. (al-

Ahzab: 43).
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Indeed, those who have said, 'Our Lord is Allah' and afterward
were upright, the angels will descend upon them [saying,] 'Fear
not nor grieve'. (Fussilat: 30).

Believers are therefore duty-bound to love and support the
angels, as reciprocation of their love, help, support and asking Allah to
forgive the believers as well. Similarly, Allah warned against being
hostile to His angels. He says,

# 5o 8L A D 35005 A 205 e A B BR 06
Whoever is an enemy to Allah, His angels, His Messengers, Jibril

and Mikail — then indeed, Allah is an enemy to the unbelievers. (al-

Bagqarah: 98).
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Here, Allah declared that harbouring hatred for His angels also
provokes His own enmity and wrath. The angels only act according to
Allah's instruction; being hostile to them is, therefore, tantamount to
being hostile to Allah Himself.

6-  Believing that angels are mere creatures of Allah, and have no
say, neither in the creation of the universe nor in the running of its
affairs. They are but forces of Almighty Allah, who act on His orders.
The disposition of all affairs is totally in the Hands of Allah; no-one
shares any portion thereof with Him.

Moreover, it is unlawful to devote any act of worship to the
angels. Rather, their Creator, who has also created all other creatures
and has neither a partner nor a peer in His Lordship, Divinity, Names
and Attributes, should alone be worshipped. Allah says in explaining
this point,

4o ”fix;:\:,:m,;fmu, SRR AR
Neither could he [a Prophet of Allah] command you to take the
angels and Prophets as lords. Would he order you to disbelieve

after you had been Muslims? (Al-‘Imran: 80)
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And they say, 'The Most Merciful [Allah| has taken unto Himself
a son'. Glorified is He! Rather, they are [but] honoured servants

[of His]. They do not utter a word until He has spoken, and on His

order they act. He knows what is before them and what is behind
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them, and they cannot intercede except for one whom He
approves of. And they, from fear of Him, are apprehensive. And
whoever of them should say, 'Indeed, I am a god besides Him',
such We will recompense with hellfire. Thus do We recompense
the wrongdoers. (al-Anbiya’: 26-29).

Here, Allah made it known that He has never ordered the worship of
the angels. And how could He have ordered that when such is an act
of disblief in Him? Subsequently, Allah disproved the claim that the
angels are His daughters, and raised Himself far above such a false
claim. He also declared that they are but servants whom He has
chosen to honour. They abide by His order, apprehensive from fear of
Him, and could not intervene on behalf of anyone except him among
the monotheists with whom He is pleased. In conclusion, Allah
explained that hell is the punishment for any of the angels who dares
to claim that he is a god. It is thus evident from the foregoing that the
angels are mere servants of Allah and under His absolute control. On
Him alone they depend to derive any strength or power, whatsoever.
7- Believing specifically in those angels who are mentioned by
name in either the Qur'an or the Sunnah. They include Jibril, Mikail,
Israfil, Malik, Harat, Marait, Ridwan, Munkar, Nakir and any other
angel who has been specifically mentioned in divine texts. This list
also comprises those angels whose description is given in the texts,
such as Ragqib and ‘Atid (An observer who is prepared to record every
deed), and those who are identified with certain functions, like the
Death Angel and the Angel of the mountains. It includes also those

whose collective tasks are spelled out generally, as in the cases of the
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bearers of the Throne, the honourable scribes, the angels charged with
the protection of Allah's creation, those entrusted with the safety of
embryos and the uteruses, those who perform circumambulation
(tawaf) round al-Bait al-Ma'miir in the heaven, as well as those who
tour around the globe, etc. Our faith in this respect should be specific
and strictly in accordance with what we find in the texts concerning
their names, qualities, functions and information. We shall discuss all
this in the coming pages insha Alldh.

The above represents the bulk of what we must believe in,
regarding the angels, as contained in the Islamic texts. Allah, the

Exalted knows best.
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1.3 Functions of the angels

Angels are a section of Almighty Allah's soldiers. He has
assigned to them many important roles and assignments, and equipped
them with the necessary strength to enable them perform their duties
effectively. Based on their diversified predispositions and responsibilities,
the angels are divisible along the following lines:

Angel Jibril, who is responsible for the conveyance of Allah's
revelation to the human Messengers, May the peace and blessing be

upon them. Allah says,
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The trustworthy Rﬁh(l) has brought it [i.e. the Qur’an]. Upon your
heart [O Muhammad], that you may be of the warners. In a clear
Arabic tongue. (al-Shu‘ara’: 193-195).

Jibril, as we have mentioned earlier, is the archangel and the
most honourable of all angels in the sight of Allah, Who has
accordingly described him as powerful and trustworthy in discharging
his responsibilities.

The Prophet () only saw him in his angelic form twice, while
on all other occasions he appeared to him in the form of a man. In one
of those two angelic appearances, the Prophet (#) saw him in the
horizon, towards the east. On this, Allah () has said,

4 o2 05
And indeed, he [Muhammad] has seen him [Jibril] in the clear

horizon. (al-Takwir: 23).

1- Literally, 'spirit'.
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The other time the Prophet (&) saw Jibril was in the heaven,
on the night of Isra’. Allah says,
£ G GG () R, e O GH TS B
And surely, he has seen him [Jibril] in another descent [on
another occasion]. At the Lote-tree of the Utmost Boundary. Near
it is the Paradise of Abode. (al-Najm: 13-15).
According to Muslim's compilation of the hadith, ‘Aishah
(s & 2> asked the Prophet (£) to explain the above quoted verses, and he
said,
slomadt oo argin sy 1) 0 08 Wb 3l @ 0y g o 0 § i 2 )
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"That was Jibril, who I have not seen in his real angelic i‘orm
except on these two occasions. I saw him descending from the
heaven with the magnitude of his physical appearance covering
the distance between the heavens and the earth". (Muslim: 177).
Another angel is Mikail, who takes charge of raindrops,
plantations and crops. He has been mentioned in the Quran as
follows,
B RS NGOy ISR PHEATIIEET AP S e
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Whoever is an enemy to Allah, His angels, His Messengers, Jibril
and Mikail, then indeed, Allah is an enemy to the unbelievers. (al-
Bagqarah: 98).
Angel Mikail occupies a high position with his Lord. No
wonder He made special mention of both him and Jibril in the above

verse, even after he had earlier mentioned the more general
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appellation -"His angels"- to show how important the two of them are.
Mikail is also mentioned in the Sunnah, as we have quoted earlier the
Prophetic supplication for the night non-obligatory prayer, when he
would say,
(oo Jlmily J9Ss g oy gl
"O Allah! The Lord of Jibril, Mikail and Israfil...". (Musnad Ahmad:
vol. vi p.156; Sunan al-Nasdi vol. iii p.173 hadith no. 1625) ). The Muslim
scholars have deduced from this that the trio of Jibril, Mikail and
Israfil are the best of all angels.
The last mentioned in the hadith, Israfil, is charged with the

(2), in addition to being one of the

responsibility of blowing the Sur
bearers of Allah's Throne. Imam Ahmad reported on the authority of
‘Abdullah bin ‘Amr (Lg—s & = that a Bedouin once came to the
Prophet (#£) and asked him what was the Sir? The Prophet (i)
answered,
(4 5 O )

"A horn which will be blown". (Musnad Ahmad: vol. ii p.162, 192). This
hadith was also related by Hﬁkim(3), and both he and Dhahabi
declared it an authentic narration.

According to both Ahmad and Tirmidhi, Abu Sa‘ld al-Khudri
(«) also narrated a hadith quoting the Prophet () as saying,

1- An almost identical narration occurs as well in both sahih Muslim (no. 770) and
Sunan Ibn Majah (no 1357).

2- This Sir is in the form of a huge horn.

3- Mustadrak vol ii p. 506; iv p. 589. The hadith has been quoted directly from this
source.
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"How can I feel comfortable, when the holder of the Horn has
devoured it! With his forehead bent, he listens attentively waiting
to see when he will be ordered [to blow the Horn]. The Muslims
[i.e. the audience] said, 'O Messenger of Allah, what should we say
then'? He replied, "say, 'Hasbuna Allah wa ni‘ma al-Wakil, ‘ala
Allah tawakkalna' (Allah is sufficient for us, and He is the best
Disposer of affairs. We put our trust in Allah)'." (Musnad Ahmad: vol.
il p.vii; Sunan Tirmidhi vol iv p. 620 no. 2431; vol. v pp. 372-373 no. 3243).
This is a fairly sound hadith (hasan), in the opinion of Tirmidhi, but
authentic (sahih) according to some other scholars.

Angel Israfil will blow the Horn three times; the blast of panic,
followed by that of swoon, and finally the blast of resurrection. Allah
says as Hce refers to the first blow,
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And [remember]| the day when the Horn will be blown, all who
are in the heavens and all who are on the earth will start in fear,
except whom Allah will [exempt]. (al-Naml: 87).
The proof of the other two blows comes in the following verse:
sh & 2ANE 5 ¥ BT 8 65 onlB 8 2 338 LA 3
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And the Horn will be blown. All who are in the heavens and all
who are on the earth will swoon away, except whom Allah will
[exempt]. Then it will blown a second time, and, at once, they will

be standing, looking on. (al-Zumar: 68).
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There is another angel, whose primary function is life
termination; hence, he is called The Angel of Death (Malak al Mawt)
Allah (%) says,

{23 B A BRF A SEE Sy
Say, 'The Angel of Death, who is set over you, will take your souls.
Then to your Lord you will be returned’. (al-Sajdah: 11).
The angel of death has under him some angelical subordinates, who
appear to a person at the point of death. The mode of this appearance
varies from one person to another; they appear in a most pleasant
mood to the righteous and in a most horrible way to the sinful. Allah
(%2) says,
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Until when death has approached one of you, Our Messengers
[Angel of Death and his aides| take his soul, and they do not
neglect their duty. (al-An‘am: 61).

The angel entrusted with the mountains is called 'The Angel
of the Mountains' (Malak al-Jibal). He is mentioned in a hadith
narrating the Prophet's bitter experience at the advent of his mission
with the people of Téif(l) who had then turned down the invitation to
Islam. The Prophet (i) said,

b ams B ) O] 1B lalih ¢ Juper b 138 & Jasb ( gelbl B e U 13)
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1- A city near Makkah, at a distance of about 85 km. (Translator)
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"Suddenly, I was shaded by a cloud. As I looked up I saw Angel
Jibril in that cloud. He called me and said, 'Allah has heard what
your people said and their response to your call. Now He has sent
to you the Angel of the Mountains, so that you may command him
to deal with them in a manner you deem fit'. Then the Angel of
the Mountains also called me, greeted me and then said, 'O
Muhammad, that is left to you; if you like, I will cause the two
mountains [of Makkah; Aba Qubais and the one facing it] to fall
on them'. The Prophet (£) said, 'No, I rather hope that Allah will
bring forth from among their offspring who would worship Him
alone and would not associate partners with Him'." (Sahih Bukhari:
3231; Sahih Muslim: 1795).

Another angel is entrusted with the safety of the uteruses.
Anas bin Malik («) narrated that Allah's Messenger (:£) said,
A Ty bl 15 b s 15 Uik S gy ISy Jry e A0 0y
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""Allah has appointed for the womb an angel who says, 'O Lord! A
drop of semen, O Lord! A clot, O Lord! A little lump of flesh'.
And if Allah wishes to complete its creation, the angel will ask:
'Male or female? Wretched or blessed? What about his/her
provisions, and how long will he/she live'? All that is written while
the child is in the mother's womb". (Sahih Bukhari: 318; Sahih Muslim:
2646).

The bearers of Allah's Throne are also among the angels.
Allah (¥) says,

172



The Foundations of Faith

Sl s e 55u35 SRV IT S A &5 BT 642 Gl B

4 1k
Those who carry the Throne and those around it glorify the
praises of their Lord, and believe in Him, and ask forgiveness for
the believers. (Ghafir: 7).
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And eight [of the angels] will, that day, bear the Throne of your

Lord above them. (al-Hagqah: 17).

According to a Muslim scholar, those angels around the
Throne are known as the Karriibiyyiin, who, together with the bearers
of the Throne (Hamalatu al ‘Arsh), are of the highest rank among the
angels(l)

Another group of the angels are the keepers of Paradise.
Allah (%) says,
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And those who feared their Lord will be led to Paradise in groups
until when they reach there while it gates have been opened and
its keepers say, 'Peace be upon you; you have done well; so enter it

to abide therein eternally (al-Zumar: 73).
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Gardens of eternal residence; they will enter them w1th whoever

vl

were righteous among their fathers, their spouses and their
descendants. And the angels will enter upon them from every gate.
(al-Ra‘d: 23).

1- Ibn Kathir, Tafsir vol. vii p. 120.
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There are also the warders of Hell otherwise known as the
Zabaniyyah, including nineteen of them who serve as chief warders
—We seek refuge in Allah from Hell-. Allah (4) says,
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And those in the Fire will say to the guards of Hell, 'Entreat your
Lord to relieve us of a day of the torment'. (Ghafir: 49).
LB A0 GE B
Then, let him [the culprit] call his associates. We shall call out the
guards of Hell. (al-‘Alaq: 17,18).
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Over it [Hellfire] are nineteen [angels]. And We have appointed
none but the angels as guardians of the Fire. And their number

We have made only to be a trial for the unbelievers. (al-Muddaththir:
30, 31).
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And they will cry out, 'O Mﬁlik(l), let your Lord put us to death'.
He will say, 'Indeed, here you must remain'. (al-Zukhruf: 77).
More information about this angel called 'Malik' and his being
a guard of Hell comes in a hadith related by Bukhari on the authority
of Samura bin Jundub (<) who quoted Allah's Messenger (i) as
saying,
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I saw tonight two men who came to me and said, 'That [angel] you
see kindling the fire is Malik, the keeper of Hell. I am Jibril and
this is Mikail. (sahih Bukhari: 3236).

1- i.e. one of the guards of Hell.
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The world of the angels also includes visitors of al-Bait al-
Ma‘miir. A fresh batch of seventy thousand angels enter it every day
as reported by Malik bin Sa‘sa‘ah (<) that Allah's Messenger () said,
S5y penll Codt R 1B G b ! e b i et ol L ) )
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"Then I was shown al-Bait al-Ma‘miir |i.e. the frequented house in
heaven], and I asked Jibril what it was. He replied, 'This is al-Bait
al-Ma‘miir; seventy thousand angels enter it every day, and when
they have left, they never return to it'." (Bukhari: 3207; Muslim: 164)(1).

The Sayyahiin (Those who tour round the globe) are
another group among the angels. They seek the company of people
who gather to make Dhikr (Remembrance of Allah). A hadith narrated
by Abu Hurairah (<) has it that,
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Allah has some angels who go round searching for those who
remember Allah. As soon as they find any group that engages in
the remembrance of Allah they call each other and say, 'Come on
to the object of your pursuit'! The Prophet (#) added, 'Then the
angels encircle them with their wings up to the nearest heaven'.

(Sahih Bukhari: 6408; sahth Muslim: 2689)(2).

1- The wording as quoted above is from the Muslim's compilation.
2- The hadith as quoted above is from sahih Bukhari.
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This group of angels, according to Muslim scholars, are different from
others who have been charged with specific duties relating to Allah's
creatures, like the Guardians (a/-Hafazah) for example.

It is also firmly established in a hadith that part of their duty is
to communicate to the Prophet (:£) greetings from his followers. The
hadith was related by both Ahmad and al-Nasai with a sound chain of
transmission, and on the authority of ‘Abdullah bin Mas‘ad (), that
Allah's Messenger () said,

(A @l oo ik 20V 8 ol B 2 2 A )
Allah (&) has some angels who tour round the globe; they convey
to me greetings from my ummah (i.e. my adherents). (Musnad Ahmad:
vol. i p. 452; Sunan al-Nasat vol. iii p. 43 hadith no. 1282,

Another group of angels are the Honourable Scribes
(Kiram Katibiin), whose duty is to record and compute the deeds of
Allah's creatures. Allah (¥%) said,
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And indeed, over you are [appointed] keepers. Honourable,
writing down [your deeds]. They know whatever you do. (al-Infitar:
10-12).
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[Remember]| that the two receivers receive, one sitting on the
right and the other on the left. He™® does not utter a word except

that with him is an observer, ready to record [it]. (Qaf: 17-18).

1- The hadith as quoted above is from Musnad Ahmad.
2- i.e. human being, male or female.
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Mujahid, a notable scholar, said in his interpretation of these verses,
"There is an angel on his right and another on his left. The angel on
the right writes down his good deeds, while his bad deeds are also
being recorded by the angel seated on the left".

There are some other angels vested with the power to try
and interrogate the dead in their graves. They are called "Munkar
and Nakir", as established in some authentic hadiths. Bukhari and
Muslim related on the authority of Anas bin Malik («4) that the
Prophet (i) said,
ldaid (O ol pblai £ A pood @) el ws Lggod & a2y 13 Sl O
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When a person has been lowered into his grave and his people
have returned home leaving him behind. Even as he certainly
hears their footsteps, two angels come to him, get him seated and
then say, '"What did you use to say of this man (Muhammad #)'?
Any dead person who had been a believer will say, 'I testify that
he is a servant of Allah and His Messenger'. Then it will be said to
him, 'Look at your seat in the Hellfire; Allah has given you in
place of that another seat in Paradise'. And he will see both seats.
(Bukhari: 1374; Muslim: 2870),

A similar narration comes from Abu Hurairah («%), according
to both Tirmidhi and Ibn Hibban. The Prophet (i£) was reported to

have said,

1- The hadith as quoted above is from sahih Bukhari.
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When a dead person [or perhaps he said 'one of you'| is buri;rd,

two black-blue angels(l)come to him. One of them is called Al-

Munkar and the other A/-Nakir. They will say, 'What did you use
to say concerning this man ...". (Sunan Tirmidhi; Ibn Hibbdn)(z).

Those we have mentioned above are the most famous of the

angels whose names or functions are precisely defined in religious

texts. It is incumbent upon every person to believe in their existence

and accept as true whatever is said concerning them in the divine
texts. Allah (4) knows best.

The benefits of the belief in the angels
Believing in the angels provides many significant benefits for the
believers. These include:

1- Recognizing the sublimity of the Almighty Creator, as well
as His perfect power and authority.

2- Appreciation of the kindness and care Allah (%£) has for His

creatures. This is manifested through appointing, for those creatures,

1- This may also be translated as "two black angels with blue eyes", according to
Sheikh Mubarakaftri in his commentary on Sunan Tirmidhi (Tuhfat al-
Ahwadhi). vol. iv, p. 155.

2- Sunan Tirmidhi, vol. iii p.385, hadith no. 1073; al-lhsan fi taqrib sahih Ibn
Hibban vol. vii p. 386, hadith no. 3117. The hadith as quoted above is in
accordance with the Tirmidhi's version, who has also classified the hadith as a
fairly sound hadith.
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angels who look after them, record their deeds and do many other
things in their interest, whether worldly or heavenly.

3- Loving the angels on the basis of what Allah has guided
them to do, such as their worshipping Allah in a most perfect manner,
their assistance for the faithful and their pleading for Allah's

forgiveness on their behalf.
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Chapter Two: The Belief in Books Revealed by Allah

Introduction: Linguistic and Islamic meaning of Revelation (al-
Wahy), and its types.
2.1 Rule concerning the belief in Divine Books and the proofs

thereof.
2.2 The way of believing in the Divine Books.

2.3 The distortion of the Torah, Injil (Gospel) and some other

books excluding the Qur’an.

2.4 Believing in the Qur’an and the characteristics of that.
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Introduction: Linguistic and Islamic meaning of Revelation (al-

Wahy), and its types.

Literally, the word 'wahy' is used for any fast and mysterious
communication. Thus, wahy may be a gesture, writing, message or
inspiration; any information you successfully pass to others, through
whatever channel, constitutes a wahy. In this sense, wahy is neither
confined to the Prophets nor restricted to Allah's divine revelations.

The linguistic denotation of the word 'wahy' covers, as well,
the following areas:

1-  Natural inspiration for humankind, such as in the case of the
mother of Prophet Musa (¥2)), of which Allah (%) said,
% Aa-we)‘ AR ,\ dlt:;)S

And we inspired the mother of Misa [saying|, 'Breast-feed him'.
(al-Qasas: 7).
2-  Instinctive inspiration to animals, like the one to the bees as
mentioned in the following verse:

# 6% % G 5 wadl of ST D185 55
And your Lord inspired the bees [saying| 'Take your habitations
in the mountains...' (al-Nahl: 68).
3- A quick signal indicating a symbol or suggestion. Such a gesture
was once used by Prophet Zakariyah (Zachariah) (3¢#) to communicate

with his people. Allah says,
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Then he [Zakariyyah| came out to his people from the prayer
chamber and signalled to them [saying], 'Glorify [Allah] in the
morning and afternoon'. (Maryam: 11).
4-  The insinuation of the Devil, and the evil he portrays to be fair-
seeming in the minds of his confederates. Allah (¥) says,
& $ 252 sl 16551 e BTESY
And certainly the devils inspire their associates to dispute with
you. (al-An‘am: 121).
5-  What Allah revecals to the angels of His orders. Allah says,
& G Sl e O KA 4y 35 5
[Remember] when your Lord revealed to the angels that 'I am
indeed with you, so keep firm those who have believed'. (al-Anfal:

12).

Meaning of Revelation (Wahy) from an Islamic viewpoint
That is: "Allah's communication to His Prophets whatever He
likes of His laws or Scriptures, either directly or through an

intermediary".

Types of Revelation
Receiving a revelation from Allah is accomplished in many
ways, summed up in the following Qur’anic verse:
G5 8 ok (o G5 NS J S @y
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And it is not for any human being that Allah should speak to him,

unless through revelation; or from behind a partition; or that He
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sends a Messenger to reveal, by His Permission, whatever He will.
Indeed, He is Most High, Most Wise. (al-Shiira: 51).
Here, Allah declared that His speech or revelation to human beings
comes in three categories:
First: Sheer Inspiration. That is what Allah casts into the heart of a
receiver of His revelation, who will know for sure that Allah, and
none else, is the source of such a revelation. The phrase 'Unless
through revelation' (al-Shira: 51) in the just quoted verse serves as
proof to this. An instance of this type of revelation is also given in a
hadith narrated by ‘Abdullah bin Mas‘tad («) who quoted the Prophet
(#) as saying,
Ty 1 10 ) JaSkms o e D ) 4T (5 G el ) O
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The Rih al-Quds [i.e. Archangel Jibril] has breathed into my
heart that no soul will die unless it had exhausted its [God-given|
provision. So fear Allah and be reasonable in the quest [for your
livelihood]. (sahil Ibn Hibban'"; al-Mustadrak vol. ii p.iv; Sunan Ibn Majah,
hadith no. 2144; Ton Ab Dunya, al-Qand ‘ah; al-Baihaqi, Shu ‘ab al—ﬁmdn(z); al-
Baghawi, vol.xiv p.304 hadith no. 41 12)(3).

This type of revelation embodies, according to some scholars,
what a Prophet of Allah sees in a dream. A Qur’anic account of such a

dream which Prophet Ibrahim (¥:2) had goes as follows:

1- See: Mawarid al-Zaman, hadith no. 1084, 1085.
2- See: al-Mughni ‘an Haml al-Asfar, pp. 419,895.
3- This is a sound fadith according to Hakim and Dhahabi.
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He [Ibrahim] said, 'O my son, I have indeed seen in a dream that I
should sacrifice you'. (al-Ssaffat: 102).
Another example is the dream our Prophet, Muhammad () used to
have at the earliest stage of his mission. According to both Bukhari
and Muslim, ‘Aisha (gs & 2,) said,
Y gy Y O o) 3 LA ) 1 o B 1 ey 4 5 W U
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The revelation to Allah's Messenger began with good dreams. He
had no dream except that it turned to be real (clear) like bright
daylight. (Bukhari, hadith no. 3; Muslim, hadith no. 160)"".

Second: Talking to the recipient directly from behind a partition.
The Prophets with whom Allah has communicated in this

mode include:

* Miisa (%8, as mentioned in a number of Qur’anic verses, such as:

{ LS B K

And to Miisa Allah has spoken directly. (al-Nisa’: 164).

And when Misa came at the time and place We had appointed

and his Lord spoke to him. (al-A‘raf: 143).

Adam (3#), according to a saying of Allah that:

1- The hadith as quoted above is from sahih Bukhari; Muslim only related an almost
similar version.
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Then Adam received from his Lord [some] words. (al-Bagarah: 37).
¢ Muhammad (%), to whom, according to proofs from the Sunnah,
Allah has also spoken during his night journey to heaven.
The proof of this category of Allah's revelation in the earlier quoted

verse is the phrase: "... or from behind a partition". (al-Shara: 51).

Third: Revelation through an angel, such as the coming down of
Angel Jibril with revelation from Allah to His Messengers and
Prophets. The proof of this form of revelation is in the clause: "... or
that He sends a Messenger to reveal, by His Permission, whatever
He will". (al-Shira: 51).

The whole of the Glorious Qur'an has been revealed in this
way; uttered by Almighty Allah to the hearing of Angel Jibril, who in
turn conveyed it to Muhammad (). Allah says,

& i R B S @ Sl 55 el 35 058555
And truly it [the Qur’an] is the revelation of the Lord of all
beings. The trustworthy Ruh has brought it down upon your
heart [O Muhammad], that you may be of the warners... (al-
Shu‘ara’: 192-194).

4 B L LA E B
Say, 'The Rﬁh(l) of the Quds [Allah] brought it down from your
Lord in truth. (al-Nahl: 102).

1-i.e. Angel Jibril (x8). (Translator)
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Jibril (348) communicated Allah's revelation to our Prophet ($£) using
three different methods:

1- He appeared to the Prophet (:£) twice in his real angelic
form, as we have mentioned in the previous chapter(l).

2- Sometimes, the revelation would come to the Prophet () as
the ringing of a bell, and when it has ceased he recalled whatever
Jibrl had said.

3- Jibril (¥2)) used to appear occasionally in the form of a man,
and communicate the message to the Prophet (:£). An example of this
is the earlier mentioned hadz’th(z) , Where Jibril came to ask the Prophet
(#) questions relating to the degrees of the religion of Islam.

The Prophet (#) informed us of the second and third methods
mentioned above when he fielded a question put to him by al-Harith
bin Hisham («), "O Allah's Messenger, how does the revelation come
to you"? He answered,

LBl e oy By 58 i (o 0l pas b el Jie il ULy
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"Sometimes it comes to me as the ringing of a bell; and after it has
ceased, I recall whatever he [Angel Jibril] said. This kind is the
most painful for me. At times it is the angel who speaks to me as a
man, and I grasp whatever he says". (sahih Bukhari: 2; sahih Muslim :

2333).

1- Cf. p. 167.
2-Cf. P. 155.
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2.1 Rule concerning the belief in Divine Books and the proofs

thereof:

What are the Books?

The word "kutub’, the plural form of 'kitab', is the verbal noun
of 'kataba-yaktubu', meaning: to write something. The linguistic usage
of the word was later expanded to include the written material itself.
The word 'kitab' initially was used to denote a sheet of paper and
whatever is written on it. Thus, we read in the Glorious Qur’an:

4 LG G A SRS i st B
The people of the Book ask you to bring down to them a book
from heaven. (al-Nisa: 153). i.c. a sheet of paper with something
written on it.

The Books being referred to in this chapter are those scriptures
and scrolls that contained the Words of Allah, which He has revealed
to His Messengers. These consist of what He originally sent in a book
form, such as the Torah, and that which He revealed verbally through
an angel but was later documented, as was the case with the other
divine Books.

Rule concerning the belief in the Books

Believing in all Books revealed by Allah to His Messengers is
an important pillar of Faith and a major principle of Islam, without
which one cannot become a believer. There are proofs of this in the
Qur’an and the Sunnah. Allah (%) says,
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O you the faithful, believe in Allah and His Messenger
[Muhammad #] and the Book that He sent down upon His
Messenger and the Book which He sent down before. And
whoever disbelieves in Allah, His angels, His Books, His
Messengers and the Last Day has indeed gone far astray. (al-Nisa™:
136).

In this verse Allah commanded his servants, the faithful to abide by all
laws of Faith, including the branches and pillars thereof. Thus, He
ordered them to believe in Him, His Messenger, Muhammad (i), the
Book —i.e. the Qur'an— that He sent down upon His Messenger, and
that which He sent down before, which comprises all the previous
Books like the Torah, the Injz‘l(l) and the Zabﬁr(z). Furthermore, He
declared at the end of the verse whoever disbelieves in any of the
pillars of Faith as a truly far straying person who has deviated from
the straight path. Believing in the Books revealed by Allah is, of

course, one of those mentioned pillars of Faith. Allah says further,

1- Allah's revelation to his Prophet, ‘Isa (Jesus) -may the peace of Allah be upon
him- is called [nmji/, which is commonly rendered in English as "Gospel".
(Translator)

2- Zabir is the name Allah gave to the Book He revealed to His Prophet, Dawid
(David #&). The biblical Book of Psalms usually rendered in Arabic as 'Sifi al-
Mazamir' does not precisely represent Allah's revelation to him. (Translator)
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Righteousneess is not that you [merely] turn your faces toward the
east or the west, but righteousness is [in] one who believes in
Allah, the Last Day, the angels, the Book and the Prophets... (al-
Baqarah: 177).
Here, He stated that real righteousness manifests itself in one's belief
in those pillars of Faith, as well as in practicing the virtues that were
subsequently mentioned in the verse. Allah mentioned 'believing in
the Book' as a pillar of Faith. The term 'Book’ in this verse, according
to Ibn Kathir, is a generic noun embodying all the heavenly revealed
books, up till the time they were finally sealed with the coming of the
Qur’an, the noblest of all the Scriptures and the watcher over them'".
As a way of establishing the belief in all divine Books, Allah
ordered His servants, the faithful, to address the People of the Book'?

in the following tone,
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Say, "We believe in Allah and that which was sent down to us, and

that which was sent down to Ibrahim [Abraham], Isma‘il

[Ishmael], Ishaq [Isaac], Ya‘qub [Jacob] and the Descendants( )

and that which was given to Miisa [Moses| and ‘Isa [Jesus], and

1- Ibn Kathir, Tafsir vol. 1, p. 297.
2- The Jews and the Christians. (Translator)
3- i.e. the descendants of Ya‘qiib (Jacob or Israel).
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that which was given to the Prophets by their Lord. We make no
distinction between any of them, and to Him we submit as
Muslims'. (al-Bagarah: 136).

This verse mentions the believers' faith regarding what Allah has sent
down to them through His Messenger (:£), what He had revealed to
those prominent Prophets mentioned in the verse, as well as His
revelation to all other Prophets as a whole. Furthermore, the verse
points out that the believers do not discriminate between the
Messengers of Allah as far as their faith in the Messengers' missions is
concerned. The verse has thus contained belief in all Messengers and
in the books revealed to them, just as there are many other verses of
the Glorious Qur’an referring to this as well.

The Sunnah similarly attests to the necessity of believing in the
divine Books, and declares such as a pillar of Faith. This is evident in
the hadith of Jibril (%8, when he asked the Prophet (4) about the
pillars of Faith, and Allah's Messenger (), in his response, mentioned
believing in the Books as one of those pillars. This Aadith has been
quoted earlier, and we see no need to repeat it here'"),

It is, therefore, established that believing in the divine Books,
all without exception, is an obligation. Similarly, one should believe
in them as revelations from Allah, sent down to His Messengers with
truth, guidance and light. Moreover, he should see whoever
disbelieves in them or denies any part thereof as an unbeliever, and no

more as a Muslim.

1- Please see p. 155.
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The benefits of believing in the Divine Books

Believing in Books revealed by Allah has many great impacts
on the believer. These include:

1- Being grateful to Allah (%) for the kindness and care He
has for His creatures, which have resulted in sending down books that
contain guidance for them to their worldly and heavenly benefits and
interest.

2- Manifestation of Allah's wisdom; having prescribed in those
Books laws that are suitable for every nation. Moreover, the laws of
the Glorious Qur’an, being the seal of the Books, conform to all ages,
and are relevant in any place until the Day of Resurrection.

3- Affirmation of the talking/speaking attribute as an
unquestionable quality for Allah (%), as well as believing in the
uniqueness of His speech. It is not comparable to the speech or words
of His creation, who, equally, lack the potency to produce the like of

His words.

2.2 The method of believing in the Divine Books

Believing in Books revealed by Allah consists of many
aspects, which, according to many available proofs, are indispensable
for any one who wants to affirm his/her faith regarding this important
pillar of Faith. These are:
1-  Believing conclusively that the Books were all sent down from
Allah (&8). That they are really His words, not that of anyone else,
and that He actually uttered their contents as exactly as He willed and

in a manner He has chosen. Allah Himself has said,
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Allah, none has the right to be worshipped but He, the Ever-
living, Who sustains and protects all that exists. He has revealed
to you [Muhammad] the Book in truth, confirming that which was
[revealed]| before it, and He revealed the Torah and the Injil.
Before, as guidance for mankind, and He sent down the Criterion
[i.e. the Qur’an]. Indeed those who disbelieve in the revelations of
Allah shall have a severe punishment. And Allah is Almighty,
Owner of Retribution. (Al-‘Imran: 2-4).

Here, Allah informed us that He did reveal those books
mentioned in the verse, the Torah, the /wjil and the Quran from
Himself; an indication that they are His words, originated from Him
alone and not from any other being. Thus, He concluded the verse by
threatening to inflict stern punishment on whoever disbelieves in his
revelations.

Allah also said concerning the Torah,

£ 555 SRR AT )
Indeed, We sent down the Torah, in which was guidance and light.
(al- M2’idah: 44).
Allah (%) disclosed here that the Torah was from Him, and so were
the guidance and light contained therein. As He informs us of the Jews

in another context, He declares the Torah as part of His words. He

says,
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Do you [O believers|] covet that they would bjﬁeve in your
religion, while a party of them used to hear the Words of Allah
and then distort it after they had understood it. (al-Bagarah: 75).
The Torah was the words of Allah that the Jews, according to this
verse, heard and then distorted. This view has been expressed by al-
Suddi, Ibn Zaid and many other scholars of the Quranic exegesis
(Tafsir). Concerning the Inji/, Allah also said,
% a3 S ST, JuayT AT 550 35 3
Let the people of the Imjil judge by what Allah has revealed
therein. (al- Ma’idah: 47). That is the 'Dos' and 'Don'ts', which are,
definitely, part of the words of Allah.
He also says of the Glorious Qur’an,
& pi S ol Bl 3y
Alif -Lam— Ra‘"), [This is] a Book whose verses are perfected and
then presented in detail, from [One Who is] All-Wise, Well-
Acquainted [with all things]. (Had: 1).
In another verse, Allah addressed His Messenger () saying,
A i S LS55 e vt 0 5
And indeed, you receive the Qur’an from [One Who is] All-Wise
All-Knowing. (al-Naml: 6).

He also said,

1- These letters are part of the miracle of the Qur'an; none but Allah alone knows
their meaning. (Translator)
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Say, Ruh al-Quds (Angel Jibr1l) has brought it [the Qur’an] down
from your Lord. (al-Nahl: 102).

4 ML E SR B S HT R
And if anyone among the polytheists seeks your protection, then
grant him protection so that he may hear the Words of Allah. (al-
Tawbah: 6).
It is this Qur’an sent down by Allah upon His Messenger (i), and
nothing else, that the polytheists have been ordered to listen to; hence,
the Qur’an is certainly words of Allah.
2-  Believing that the Books have invited people to worship Allah

alone, and that they are sources of goodness, guidance and light. Allah

says,
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It is not for a human being that Allah should give him the Book,
knowledge of the law of religion, and Prophethood, and then he
would say to the people, 'Be servants to me rather than to Allah'.
(Al-‘Imran: 79).
Here, Allah explained that it is unbecoming that a human being, to
whom Allah has given His Scripture, understanding of His laws and
Prophethood, should then ask people to take him as a deity instead of
Him. The reason being that all the Books revealed by Allah have
enjoined the worship of Him alone.

While explaining that His Books brought truth and guidance to
mankind, Allah (4) says,
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He has revealed to you [Muhammad| the Book in truth,
confirming that which was [revealed]| before it, and He revealed

the Torah and the Injil. Before, as guidance for mankind. (Al-

‘Tmran: 3, 4).
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Mankind was one community [of one religion before their
deviation]; then Allah sent Prophets as bearers of good news and
as warners, and He sent down with them the Book in truth. (al-
Bagarah: 213).

35 B R ARUHITE
Indeed, We sent down the Torah, in which was guidance and light.
(al-M&’idah: 44).
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And We gave him [Jesus] the Injil, in which was guidance and
light. (al-Ma’idah: 46).
S350 53 505 A _e%h QisANT as Sl ji; 0% ;w B
The month of Ramadan in which was revealed the Qur an, as
guidance for mankind and clear proofs of guidance and the
criterion. (al-Baqarah: 185).

In addition to other verses of the Qur’an, which imply that the Books
of Allah (¥) have really brought from Him guidance and light.
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3- Believing that the Books of Allah confirm one another, and as
such, no contradiction exists between them. Allah says concerning the
Glorious Qur’an,

And We have sent down to you [Muhammad] the Book in truth,
confirming that which preceded it of the Scripture and as a
Watcher over it. (al-M#a’idah: 48).

While He also said of the Injil,

& AT 5 GERE 5 ST Y
And We gave him [Jesus] the Injil, in which was guidance and
light, and confirming that which preceded it of the Torah. (al-
Ma'idah: 46).

We must therefore believe in this, and hold firmly that the
Books of Allah are free from contradiction or inconsistency. That
being one of the outstanding characteristics, which distinguish the
Books of Allah from the works of created beings, and His Word from
that of His creatures. Anything written by a created being usually

contains flaws, shortcomings and discrepancies; hence, Allah says

while describing the Glorious Qur’an,

o G Ul B 2 s 565
Had it been from [anyone| other than Allah, they would surely
have found therein many contradictions. (al-Nisa’: 82).
4-  Believing in those Books of Allah, which He has specifically
named for us. One should accept as true whatever Allah or His

Messenger have said concerning them. These books are:
(i) The Torah; the Book Allah revealed to Musa (¥<2)). Allah says,
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And We gave the Book to Musa after we had destroyed the
generations of old, as insights for the people. (al-Qasas: 43).

In the lengthy hadith of Intercession (al—ShafE‘ah)(l), related
by both Bukhari and Muslim on the authority of Anas bin Malik («),
the Prophet (i) was reported to have said,
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"Then, [on the Day of Resurrection] people will come to Ibrahim,
who will say, 'l am not fit for that -and he would mention the sin
he had committed- but you should go to Miuisa, whom Allah gave
the Torah and spoke to directly'." (Bukhari: 7410, Muslim: 193).

Allah revealed to Musa the Torah, written on some tablets. He

says,
£ P e NG EEES B

And We wrote for him on the tablets lessons from all things and
an explanation for all things. (al-A‘raf: 145).
Ibn ‘Abbas said, "i.e. the tablets of the Torah". According to Abi
Hurairah (), the Prophet (#£) narrated part of a debate between
Prophets Adam and Miisa (9! Lgls) as follows:
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"Adam said, 'O Misa, Allah favoured you by talking [directly] to
you, and He wrote for you the Torah with His own Hand".

(Bukhari: 6614; Muslim: 2652(2)).

1- i.e. on the Day of Resurrection. (Translator)
2- Both Bukhari and Muslim narrated this hadith through many channels.
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The Torah was the most important of all the Books revealed to
the Children of Israel, and it contained details of their law and
judgements. Although the Torah was originally the Book revealed to
Musa (%8, all the Prophets sent to the Children of Israel after Misa

(¥<2)) have also acted in accordance with its laws. Allah says,
BRI (RN A e ey Seci A RS
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Indeed, We sent down the Torah, in which was guidance and light.
The Prophets who submitted [to Allah | judged for the Jews by its
standard, as did the rabbis and learned authorities [among the
Jews], for they were entrusted with the protection of the Book of
Allah, and they were witnesses thereto. (al-Ma’idah: 44).
However, Allah informed us in His book how the Jews have distorted

and altered the Torah, as we shall elaborate more on this in the next

topic, if Allah so wills.

(ii) The Injil
Al-injil is the Book Allah sent to ‘Isa the son of Maryam (Jesus
the son of Mary) ! Lgds). Allah says,
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And in their footsteps We sent ‘Isa (Jesus) the son of Maryam
confirming the Torah which came before him; and We gave him
the Injil, in which was guidance and light and confirming that
which preceded it of the Torah, as guidance and admonition for

the pious. (al-M#’idah: 46).
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As it is evident in the above verse, Allah revealed the /njil to confirm
and endorse what is in the Torah which preceded it. Hence, according

to some scholars(l)

, the area of difference between the Torah and the
Injil is limited to certain few rules, which had been subject of
disagreement among them. In a Qur’anic verse, Al-Masth (i.e. Prophet
‘Isa -Jesus- ¥8)) himself is quoted as having said to the Children of
Israel,
g A .
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And [I have come| to make lawful for you part of what was
forbidden to you. (Al-‘Imran: 50).
Allah also disclosed in the Qur'an that both the Torah and the /njil
have clearly heralded the coming of our Prophet, Muhammad (#).

Allah says,
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Those who follow the Messenger, the unlettered Prophet, who
they find mentioned in the Torah and the Injil that are with them.
(al-A'raf: 157).

Just as the Torah, the /njil also suffered distortion. We are
going to discuss this further in the coming topic, with the grace of
Allah.

(iii) Zabiir
The Book sent to Dawid (David) (3¢#) is called Zabtr. Allah

says,

1- Ibn Kathir, Tafsir, vol. ii, p. 36.
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And to Dawiid We gave Zabiir. (al-Nisa: 163).. Qatadah, a renowned
Muslim scholar, commented on the meaning of this verse saying, "We
used to hear that it [the Zabiir] was a supplication Allah taught
Dawiid, a sort of praising Allah and glorifying Him; it consisted of no
rules of lawful and unlawful, no obligations, limits or legally

stipulated punishment".

(iv) The Scriptures of Ibrahim (Abraham) and Miusa (Moses),

which have been mentioned twice in the Qur’an as follows:

Allah says in Surah al—Najm (Chapter 53),
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Or has he not been informed of what was in the Scriptures of

Misa. And Ibrahim who fulfilled [his obligations]. That no laden

person shall bear the load [sins] of another. And that man has

only that for which he makes effort. (al-Najm: 36-39).

He has also said in Surah al-A°la (Chapter 87),
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Indeed, he has prospered; who purifies himself. And remembers

the name of his Lord and prays [i.e. performs salah]. Nay, you

prefer the life of this world. While the Hereafter is better and

more lasting. Truly, this is in the Scriptures of the earliest

[revelation]. The Scriptures of Ibrahim and Misa. (al-A‘la: 14-19).
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Here, Allah disclosed part of His revelation as contained in those
Scriptures He revealed upon two of His Messengers, Ibrahim and

Miisa. (p%d! Lgdlsy. The knowledge of all things belongs to Allah.

(v) The Glorious Qur’an

The Qur’an is that Book Allah revealed upon our Prophet,
Muhammad (), to confirm and watch over the previous Books. The
Glorious Qur’an is Allah's final revelation, and the most honourable,
most perfect of all His Scriptures. It has also abrogated laws of the
past Scriptures; its mission is general, meant for the entire humankind
and jinn. Allah says,

A G B 43 R LGIZ ST JESH AT B
And We have sent down to you [Muhammad] the Book in truth,
as a confirmation and watcher over the Books that preceded it. (al-
Ma’idah: 48). Watching over those Books implies being witness and

judge over them.
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Say, 'What is most weighty in testimony'? Say, 'Allah is Witness
between me and you. And this Qur’an was sent to me that, with it,

I may warn you and whomever it may reach'. (al-An‘am: 19).
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Blessed be He [Allah] Who sent down the Criterion [The Qur’an]
upon His servant that he may be to the worlds a warner. (al-Furgan: 1).
Aside from the appellation 'the Qur’an', this Book has many other

names, of which the most famous are:
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al- Furqan (The Criterion),
al-Kitab (The Book),

al-Tanzil (The Revelation), and
al-Dhikr (The Reminder).

Our faith in the aforementioned Books (i-v) should be in

accordance with the information we have in the religious texts
concerning their names and to whom they have been revealed. We
should also believe in what Allah and His Messenger () have told us
regarding either the Books themselves, or stories of the people to
whom they were sent.
5-  Believing strongly that the Glorious Qur’an has abrogated all
other Books or Scriptures, which Allah previously revealed to His
Messengers. It is not allowed, after the Qur’an has been revealed, that
anyone of humankind and jinn; people of the past Scriptures and
others alike, should worship Allah or seek justice through something
different from this Qur’an. Proofs in the Book of Allah and Sunnah of
His Messenger () on this are many. Allah says,
%jx\,«iﬂié /cOMJ;;\;;ﬁjjdj %@
Blessed be He [Allah] Who sent down the Criterion [The Qur’an]
upon His servant that he may be to the worlds a warner. (al-Furqan: 1).
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O people of the Book, there has come to you Our Messenger

making clear to you much of what you used to hide of the Book
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and overlooking much. There has come to you from Allah a light
and a clear Book. By which Allah guides those who pursue His
pleasure to the ways of peace, and brings them out from darkness
into the light by His Permission, and guides them to a straight
path. (al-Ma’idah: 15, 16).
Allah also directed His Messenger to make this Qur'an the basis for
his judgment between the people of the Book. He says,
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So judge between them by what Allah has revealed, and do not
follow their inclinations away from what has come to you of the
truth. (al-Ma’idah: 48).

r/f/

s be AR o AR AT S AT T T 45 S&T 5 3

3| G

And judge between them by what Allah has revealed and do not

follow their inclinations. And beware of them, lest they tempt you
away from some of what Allah has revealed to you. (al-Ma’idah: 49).

A proof from the Sunnah in this regard comes in the body of a

hadith narrated by Jabir bin ‘Abdullah (kg—s & «—>». ‘Umar bin al-

Khattab («2) came to the Prophet () with a book he had received

from a follower of the Past Scriptures (i.e. a Jew or a Christian) and

read it to him. The Prophet got angry and said,
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Are you all confused about my mission, oh you [*Umar]| bin al-

Khattab! By Him in whose Hand is my life, I have brought it to
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you in a crystal-clear form. Do not ask them anything [concerning
your religion], lest they tell you a truth and you [erroneously]
deny it, or they fabricate a lie but you [mistakenly] believe in it.
By Him in whose Hand is my life, If [Prophet] Miisa (38) were to
live today, he would have no alternative but to follow me. This
hadith is of hasan (fairly sound) grade, considering all the chains of
transmission'".

Thus, we have explained the necessary belief concerning the
Books of Allah as a whole. A more detailed discussion regarding what

one should believe regarding the Glorious Qur’an in particular is

expected to follow under a separate heading, if Allah so wills.

1- Related by Ahmad, al-Bazzar, al-Baihaqi and others, cf. Musnad Ahmad: vol. iii,
p. 387; Kashf al-Astar: 134; Shu ‘ab al- Iman: 177.
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2.3 The distortion of the Torah, the Injil and some other divine

Books excluding the Qur’an.

The People of the Book and distortion of the words of Allah
Allah (%) has spoken of the distortion, alteration and
misrepresentation suffered by His Books at the hands of the People of
the past Scriptures. As for the Jews, Allah says in the Glorious
Qur’an,
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Do you [O believers|] covet that they would believe in your
religion, while a party of them used to hear the Words of Allah
and then distort it (deliberately) after they had understood it. (al-

Bagarah: 75).
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Among the Jews are those who distort words from their contexts.
(al-Nisa’; 46).

And concerning the Christians, Allah has also said,
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And from those who say, 'We are Christians' we took their

covenant, but they forgot [and abandoned(l)] a portion of that of

1- Al-Sa‘di, Taysir al-Karim al-Rahman, p. 188. (Translator)
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which they were warned. So We stirred up enmity and hatred
among them until the Day of Resurrection. And Allah is going to
inform them about what they used to do. O people of the Book,
there has come to you Our Messenger making clear to you much
of what you used to hide of the Book and overlooking much. (al-
M#'idah: 14, 15).

These verses are witnesses to the fact that the Jews and the
Christians have distorted the Books revealed to them. Their distortion
of those Books was sometimes by adding something to their contents
and at times by removing something from it. As regards the former
Allah says,
wwmuw\i\;;,s,»;m\&wﬁ\ d-ﬁi&y%
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So woe to those who write the 'book' with their own hands, then
say, 'This is from Allah', in order to exchange it for a miserable
price. Woe to them for what their hands have written and woe to

them for what they earn. (al-Bagarah: 79).

Concerning their role in omitting part of what Allah has revealed in

His Books, He says,
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O people of the Book, there has come to you Our Messenger

making clear to you much of what you used to hide of the Book.

(al-M2’idah: 15).
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Say, 'Who sent down the Book that Misa brought; a light and
guidance for the people. You [Jews] make it into [separate] sheets,

disclosing [some of] it and concealing much’'. (al-An‘dm: 91).
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The distortion of the Torah and the Injil, and proofs of this.
Having mentioned the distortion of Books revealed to the
people of the Book in general, here we are going to concentrate on
proofs relating specifically to the distortion of both the Torah and the
Injil.
As for the Torah, the proofs thereof include:
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Say, 'Who sent down the Book that Misa brought; a light and
guidance for the people. You [Jews] make it into [separate] sheets,
disclosing [some of] it and concealing much', and you(l) were
taught that which neither you nor your fathers knew. Say, 'Allah
[revealed it]', then leave them in their vain discussion, amusing
themselves. (al-An‘am: 91).
That is to say, "You [Jews] transfer the contents of that Book brought
by Miisa onto pieces of paper, to facilitate what you intend of
distortion and misrepresentation, and to conceal what is mentioned in
that Book, of the attributes of Prophet Muhammad (2)".

Allah also said,
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Do you [O believers|] covet that they would believe in your
religion, while a party of them used to hear the Words of Allah
and then distort it after they had understood it. (al-Bagarah: 75).

1- i.e. the Jews, or the Muslims who are taught by the Glorious Qur’an. (Translator)
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Al-Suddi, a prominent Muslim scholar, said, "That was the Torah;
they distorted it". Another scholar, Ibn Zayd further says, "They twist
the Torah that Allah has revealed for them; they make the lawful
therein unlawful and the unlawful lawful. They also misrepresent the
truth therein as falsehood and falsehood as the truth".

As regards the Injil, here is what Allah told us in His Book
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And from those who say, 'We are Christians' we took their
covenant, but they forgot [and abandoned(l)] a portion of that of
which they were warned. Therefore, We stirred up enmity and
hatred among them until the Day of Resurrection. And Allah is
going to inform them about what they used to do. O people of the
Book, there has come to you Our Messenger making clear to you
much of what you used to hide of the Book and overlooking much.
(al-M@’idah: 14, 15).

According to some scholars of the Qur’anic exegesis, the verse
no 15 as quoted above indicates that the Messenger () uncovered
what the Jews distorted, changed, misinterpreted or fabricated as a lie
against Allah, but still left much of their manipulation undisclosed,

since there was no need to expose that?.

1- Al-Sa‘di, Taysir al-Karim al-Rahman, p. 188. (Translator)
2- Ibn Kathir, al-Tafsir vol. iii, p. 63.
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All the above quoted verses point to the fact that the Torah and
the Injil were changed and distorted; hence, Muslim scholars have

unanimously agreed on this.

The Glorious Qur’an is free from distortion & proofs of how Allah
has preserved it.

The Glorious Qur’an is free from corruption and distortion
suffered by the former Scriptures. This has been the work of Allah
who preserved and safeguarded this Qur'an. He says accordingly,

(kA 05 FNE20 )
Truly, it is We Who sent down the Reminder [i.e. the Qur’an] and
We will surely be its Guardian. (al-Hijr: 9).
In his commentary on this verse, Imam al-Tabari, the well-known
Muslim scholar, says, "Allah said, 'We are, for the Qur’an, Guardian;
who protects it from either false addition to its content, or omission of
any of its rulings, limits and obligations' Do,

Allah informed us elsewhere in the Qur’an that He has
perfected His Book, explained it in detail, and raised it high above any
falsehood. He said,
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Falsehood cannot come at it, neither from before it nor from
behind it; [it is] a revelation from an All-Wise, Praiseworthy

[God]. (Fussilat: 42).

1- Ibn Jartr, al-Tafsir vol. xiv p. 7.
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Alif -Lam— Ra®". [This is] a Book whose verses are perfected and
then presented in detail, from [One Who is] All-Wise, Well-
Acquainted [with all things]. (Had: 1).
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Do not move your tongue with it [oh Muhammad]| to hasten with
it. Indeed, upon Us is its collection [in your heart] and [to make
possible] its recitation. (al-Qiyamah: 16, 17).

These verses are proofs of Allah's perfect protection of the
letter and spirit of the Qur'an from any alteration or modification.
Starting from the time it was revealed and until He will sanction its
retrieval back to Him. Allah has taken upon Himself the duty of
making this Qur’an taught to the Prophet, to make possible its
collection in his heart, to explain it to him, and make it more
expounded through the Sunnah. After this, Allah also selected some
pious and trustworthy followers for the Prophet, who learnt this
Quran by heart and preserved it in written form throughout all ages
and generations. The Book of Allah thus remains intact and
unadulterated; adults and children read it exactly as it has been
initially revealed to Allah's Messenger (i), the variety of times and
cities notwithstanding.

Muslim scholars have drawn attention to an amazing clever

remark regarding why it was possible for the people of the Book to

1- These letters are part of the miracle of the Qur'an; none but Allah alone knows
their meaning. (Translator)

211



The Foundations of Faith

distort the Torah, but such distortion with regard to the Qur’an is
inconceivable. Abu ‘Amr al-Dani narrated on behalf of Abu al-Hasan
al-Muntab who said, I was once sitting with Qadi Abu Ishaq, [sma‘il
bin Ishaq when someone asked him the following question: "Why was
it feasible for the people of the Torah to distort it, and wasn't for the
people of the Qur’an'? He replied, "Allah (4) said of the people of the
Torah,
s% ol v1:{ Soe ) S0 | glaanc Ll L._,%g

...for they were entrusted with the protection of the Book of
Allah. (al- Ma’idah: 44).
Allah made the safety of His Book their responsibility, and thus it
became possible for them to tamper with it. However, concerning the
Qur’an Allah said instead,

£58d 805 TS 220 b
Truly, it is We Who sent down the Reminder [i.e. the Qur’an] and
We will surely be its Guardian. (al-Hijr: 9).
Thus, He has removed the possibility of any distortion on the part of
the nation of the Qur’an".
Abu al-Hasan al-Muntab —the narrator— added, "I then went to Abu
‘Abdullah al-muhamili and told him what had happened, and he

remarked, 'l have never heard a statement better than this'."
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2.4 Believing in the Glorious Qur’an and the
characteristics of such belief

2.4.1 Definitions of the Qur’an, Qudsi hadith and Nabawi hadith,

as well as the dissimilarities between the three

The Glorious Qur’an is the word of Allah, uttered by Him
originally in a manner not exactly known to us. Allah then sent it
down as a revelation to his Messenger, and the believers have
accepted that as true and are certainly convinced that the Qur’an is
truly the words of Allah, which Angel Jibril heard directly from Him
and then brought down to the last of His Messengers, Muhammad (:£),
both in letter and spirit(l). The Qur’an, which has been transmitted
through many recurring lines of transmission, leading thereby to
certainty as regards its contents, is written on pages of the mushaﬁ(z),
and safeguarded from being corrupted or distorted®.

The Qudsi hadith is a hadith narrated both in letter and spirit
by the Prophet (#) from his Lord (Allah), which has been

communicated to us either via a solitary chain of transmission (44ad)

1- i.e. the utterances themselves and the meaning thereof.

2- i.e. copies of the Qur’an.

3- Al-Tahawiyyah, vol 1, p. 172; al-Qattan, Manna‘. Mabahith fi ‘Ulum al-Qur’an
(Studies in the Sciences of the Qur’an) p. 21; al-Qasimi, Jamal al-Ddin. Qawa id
al-Tahdith (Principles of Hadith narration) p. 65.
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or through recurring lines of dissemination (Mutawatir) less in degree
than that through which the Qur’an has been transmitted'.

An example of the Qudsi hadith is what Abu Dharr al-Ghifari,
a Companion of the Prophet, narrated on behalf of the Prophet (&)
who had in turn reported that Allah (&) said,
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O my servants, I have myself refrained from doing injustice, and
also proscribed that you be unjust to one another, so beware of
injustice. (Sahih Muslim: 2577).

And by Nabawi hadith we mean any saying, deed, silent
approval or description ascribed to the Prophet (%)(2) .

The difference between the three (i.e. the Qur’an, the Qudsi and
the Nabawi hadiths)

The Qur’an is different from both the Qudsi and the Nabawi
hadiths in the sense that the mere recitation of its text is an act of
worship. In addition to its inimitable composition, the like of which
Allah has even challenged mankind and jinn to produce, if they could.
Similarly no one is allowed to touch the Qur'an if he is ritually

(&)

impure ™, or to recite it if he is in a state of major impurity(4).

Substituting a meaning for the original wording of any portion of the

1- Al-Qasimi, Jamal al-Ddin. op. cit., p. 65.

2- Al-Qasimi, Jamal al-Ddin. op. cit., pp. 61-62 ; Ibn ‘Uthaimayn, Mustalahu al-
Hadith (The Hadith Terminologies) p. 7.

3- i.e. without ablution. (Translator)

4- i.e. after sexual intercourse. (Translator)
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Qur’an is prohibited, and it is not allowed to recite anything apart from
it in salah (prayer). Anyone reciting the Qur’an would be rewarded on
the basis of one merit in return for every letter, and the merit is even
tenfold.

The Qudsi hadith on the other hand is also different from the
Nabawi hadith. The former is utterly the words of Allah, while the
latter is that of His Prophet () both in letter and spirit. Furthermore,
the Qudsi hadith is superior to the Nabawi hadith, in view of the

supremacy of Allah's words over the utterances of His creatures .

1- Al-Qasimi, Jamal al-Ddin. op. cit., pp. 65-66.

215



The Foundations of Faith

Characteristics of the belief in the Qur’an
Believing in the Books revealed by Allah constitutes a major
principle of Faith as mentioned earlier. In addition to all that has been
said regarding the faith in the Books of Allah, generally. The Glorious
Qur’an -having abrogated all the previous Scriptures and as a criterion
over them, which Allah has directed mankind and jinn to take as the
basis for their acts of worship since the time it was revealed to our
Prophet, Muhammad (:)- has some exceptional characteristics that
are necessary for the belief in it. These are as follows:
1- To believe in the universality of its mission, and in the generality
of the law it has brought for the whole of humanity and jinn. They
cannot afford to disbelieve in the Qur'an or worship Allah in a way
other than what He has prescribed in it Allah (%) says,
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Blessed be He [Allah] Who sent down the Criterion [The Qur’an]
upon His servant that he may be to the worlds a warner. (al-Furqan: 1).
Allah also informs us of a statement made by His Prophet (i)
thus,
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This Qur’an has been revealed to me that I may therewith warn
you and whomever it reaches. (al-An‘am: 19).
He also informs us about another statement pronounced by the jinn,
who said,
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Indeed, we have heard an amazing recitation [i.e. the Qur’an]. It

guides to the right path, and we have believed in it. (al-Jinn: 1, 2).
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2-  To believe that the Glorious Qur'an has nullified all the past
Scriptures. It is forbidden for the people of the Book (Jews and
Christians) and others to stick to any other law or Scripture after the
Qur’an has been revealed. No religion or act of worship is valid, nor
may something be declared lawful or unlawful, except in accordance
with what Allah has mentioned in this Book. Allah (4£) says,
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And whoever desires other than Islam as a religion, never will it
be accepted from him. (Al-‘Imran: 85).
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And We have indeed sent down to you [Muhammad] the Book in
truth, that you may judge between people by that which Allah has
shown you. (al-Nisa: 105).
Similarly, we have mentioned earlier in the hadith narrated by Jabir bin
‘Abdullah how the Prophet (i) forbade his Companions to read
Scriptures belonging to either the Jews or the Christians(l), adding that,
"By Him in whose Hand is my life, If [Prophet] Miisa (3£)) were to
live today, he would have no alternative but to follow me @
3- The tolerance and simplicity of the laws of the Qur’an, in contrast
to the laws brought by the previous Scriptures, which were

characterized by many burdens and stern obligations for their

adherents. Allah () says,

1- That is when one reads those books and regards them, after the Qur’an has been
revealed, as sources of divine guidance or legislation. (Translator)
2- See p. 204.
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Those who follow the Messenger, the unlettered Prophet, whom
they find written [i.e. mentioned] in the Torah and the Injil [that
are] with them. He enjoins upon them what is right and forbids
them what is wrong, and makes lawful for them the good things
and prohibits for them the fouls and relieves them of their burden
and the shackles'" that used to be upon them. (al-A‘raf: 157).
4-  The Qur'an is the only Scripture that Allah has guaranteed to
protect from corruption regarding either the text itself or the meaning
thereof. Thus, He says,
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Truly, it is We who sent down the Reminder [i.e. the Qur’an] and
We will surely be its Guardian. (al-Hijr: 9).
Falsehood cannot come at it, neither from before it nor from
behind it; [it is] a revelation from an All-Wise, Praiseworthy
[God]. (Fussilat: 42).
Furthermore, Allah declared that He has taken upon Himself the
explanation and elucidation of this Qur’an in accordance with what He

had intended and prescribed. He says,

1- i.e. strict or stern obligations.
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Indeed, upon Us is its collection [in your heart] and [to make
possible] its recitation. So when We have recited it [to you through
Angel Jibril], then follow its recital. Then upon Us is its
clarification. (al-Qiyamah: 17-19).

The eminent Muslim scholar of Tafsir (Qur’anic exegesis), Ibn Kathir,
elucidated the meaning of the last verse we have just mentioned in the
following way: "That is to say, 'After you should have recited and
memorized it, We shall explain and expound it to you, and also inspire
you with the meaning in line with what We had intended and
ordained'."

For the sake of protecting His Book, Allah (4) prepared some
leading scholars who have played this role excellently, from the days
of the Prophet (:%) until the present time. Those scholars not only
learnt the Qur’an by heart but, in addition, had good understanding of
its meaning, acted uprightly in line with its injunctions, and authored
sizable works relating to every branch of its sciences or fields. The
areas covered by their academic legacy in this respect include the
following:

- Tafsir (Qur’anic exegesis).
- Rasm and Qira’at (Science of the writing and recitation of the

Qur’an).

- Muhkam and Mutashabih (The clear and the unclear).
- Makki and Madani (The Makkan and the Madinan

revelation).
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- Istinbat al-Ahkam (The science of legal deduction in the
Qur’an).
- Nasikh and Mansiikh (The theory of abrogation in the
Qur’an).
- Asbab al-Nuzil (Causes or occasions of revelation).
- Amthal al-Qur’an (The Qur’anic proverbs).
- Ijaz al-Qur’an (The inimitability or miraculous nature of the
Qur’an).
- Gharth al-Qur’an (The less-common words in the Qur’an).
- I‘rab al-Qur’an (Grammatical analysis of the Qur’anic words),
etc.
As a consequence of Allah's preparation of those scholars to serve His
Book and the related sciences, His protection of the Qur’an
materialized through the aforementioned fields. Hence, it remains
today well protected, as it is being read and explained as exactly as it

was originally revealed.

5- There are many aspects of inimitability in the Qur’an, as in the
other Books revealed by Allah (#£). On the whole, the Glorious Qur’an
represents the greatest miracle as well as the strongest and lasting
evidence Allah has used to support His Prophet (:£) and his followers
up till the Day of Resurrection. The two Sheikhs (Bukhari and
Muslim) reported on the authority of Abl Hurairah («) that Allah's
Messenger (%) said,
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Every Prophet was given miracles that led people to believe in

him. But what I have been given is the revelation, which Allah

revealed to me. I therefore hope that my followers would

outnumber those of any other Prophet on the Day of
Resurrection. (Bukhari: 4981; Muslim: 152).

Facets of inimitability in the Qur’an include the beauty of the
compilation itself, the purity of its language and the eloquence of the
method. Mankind and jinn were both challenged at varying degrees to
produce the like of this Qur’an or at least part of it. At the initial stage,
Allah put it to them to produce, if they could, something that would be
parallel to the Qur’an, but they totally fell short of that. Allah (4)
says,
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Or do they say, 'He [Muhammad] has forged it'? Nay, they do not
believe. Let them produce a statement like it, if they should be
truthful. (al-Ttor: 33, 34).

Allah said also while reporting their inability in this regard,
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Say, 'If mankind and jinn gathered in order to produce the like of

this Qur’an, they could not produce the like thereof, even if they

helped one another'. (al-Isra: 88).

After this, Allah called them to dare bring forth just ten similar sirahs

(chapters), but they also failed to do so. Allah states,
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Or do they say, 'He invented it?' Say, 'Then bring you ten sirahs

like it that have been invented, and call [to your aid] whomever

you can besides Allah, if you should be truthful'. (Hud: 13).

Then in the third time, Allah challenged them to produce just one

surah, but, as usual, they lacked the ability for this as well. Allah (%)
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Or do they say, 'He invented it?' Say, 'Bring you then a sirah
[forged] like it, and call upon [for help] whomever you can besides
Allah, if you should be truthful'. (Yanus: 38).

In no other stronger term could the inimitability of the Qur’an
have been established; having mentioned the incapability of the entire
creation to withstand the least degree of Allah's challenge in this
regard, and that is to simply produce nothing more than just a sirah
like unto the Qur’an! Knowing that a surah of this nature may consist
of just three verses; an equivalent of the shortest of the sirahs of the
Glorious Qur’an.

6-  Allah (%) has explained in the Qur’an all what humanity stands
in need of, pertaining to either the worldly life or the life after death.
Thus, He declared,
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And We have sent down upon you the Book as clarlficatlon for all
things, and as guidance, mercy and glad tidings for the Muslims.
(al-Nahl: 89).
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Nothing have We neglected in the Book(l).(al-An‘ﬁm: 38).
In the words of Ibn Masud («), "Every knowledge has been revealed
in this Qur’an; all things have been clarified for us in the Qur’an".
7-  Allah (%) has made the Quran easy for remembrance and
cogitation, as one of the most important features of this Book. He
says,
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And We have indeed made the Qur’an easy for remembrance, so is

there any who will remember [or receive admonition]? (al-Qamar: 17).

z

[This is| a Book full of blessings, which We have sent down to you,
that they might ponder over its ayahs and that people of
understanding would be reminded. (Sad: 29).

Commenting on the above quoted verse (al-Qamar: 17), the famous
Muslim scholar, Mujahid said, "That is: We facilitated its recitation".
Another Muslim scholar called al-Suddi gave the meaning as, "We
made it easy for the [people's] tongues to recite it". Ibn ‘Abbas
(Lo &1 —=> also said, "Had it not been that Allah has facilitated its

recitation for men, no created being would have been able to

pronounce the words of Allzh®",

I- The 'Book' here may also mean the Preserved Tablet (al-Lawh al-Mahfiiz)
according to some Tafsir scholars. (Translator)
2- Ibn Kathir, Tafsir vol. viii, p. 453.
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According to Tabari and some other leading scholars of the
Quranic exegesis, the statement 'Quran made easy' embodies
facilitation of the word being recited. It also includes facilitation of the
meaning, thereby paving the way for an easy reflection, meditation
and learning lessons from the Qur’an. This, itself, is apparent and
noticeable enough in reality.

8- The Glorious Qur’an contains the gist of the teachings of all the
past Scriptures, and the basic elements of the laws of all Messengers.
Allah (%) says,
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And We have sent down to you [Muhammad] the Book in truth,
confirming that which preceded it of the Scripture and as a
Watcher over it. (al-M#a’idah: 48).
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He [Allah] has ordained for you of religion what He enjoined
upon Nih, and that which We have revealed to you [Muhammad],
and what We enjoined upon Ibrahim [Abraham]|, Miisa [Moses]|
and ‘Isa [Jesus] — to establish the religion and not be divided
therein. (al-Shiira: 13).
9- The Qur'an contains detailed information about the past
Messengers and nations in an unprecedented magnitude. Allah (4)
says,
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And each [story] We relate to you from the news of the [past]
Messengers is that by which We make firm your heart. (Hud: 120).
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That is from the news of the cities, which We relate to you; of
them some are [still] standing and some are [as] a harvest [mowed
down]. (Hud: 100)
B RO O A L AL A E A
Thus, We relate to you [Muhammad]| from the news of what has
preceded. And indeed We have given you from Us a reminder [i.e.
the Qur’an]. (Ta-Ha: 99).
10-  Of all the divine Books, the Glorious Qur’an was the last to be
revealed, the ultimate and the witness over all the previous Books.
Allah (¥) says,
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He [Allah | has revealed to you [Muhammad] the Book in truth,
confirming that which was [revealed| before it, and He revealed
the Torah and the Injil. Before, as guidance for mankind, and He
sent down the Criterion [i.e. the Qur’an]. (Al- ‘Imran:3, 4).
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And We have sent down to you [Muhammad] the Book in truth,
confirming that which preceded it of the Scripture and as a
Watcher over it. (al-Ma’idah: 48).

The aforementioned are some of the characteristics of the
Glorious Qur’an, which distinguish it from other Scriptures. One's

faith in the Qur’an remains invalid until he/she believes in all of these

points, both in theory and in practice. Allah, the Sublime, knows best.
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Chapter Three: Believing in the Messengers of Allah

This chapter consists of eleven items as follows:

i) The rule concerning the belief in Allah's Messengers and the
proofs thereof.

ii) Definition of the terms: 'prophet' and 'messenger', with special
reference to the difference between the two.

iii) The method of believing in Allah's Messengers.

iv) Our duty towards them.

v) Messengers described by Allah as Men of Firm Resolution CUlu
al-‘Azm).

vi) The special qualities of our Prophet Muhammad (#) and the
rights owed him by his followers. Also to be discussed here is the
veracity of seeing him in a dream.

vii) His message as the final of all divine missions; hence, no
Prophet shall come after him.

viii) The Night Journey (A/-Isra@’) by the Prophet (%): Facts and
proofs.

ix) The truth about the life of the Prophets (after their death).

x) The Prophets' miracles compared to the karamah (charisma) of
the righteous believers.

xi) AI-Waliyy and al-Wilayah from an Islamic viewpoint.
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3.1 The rule concerning the belief in Allah's Messengers and the
proofs thereof
To believe in the Messengers of Allah is a religious obligation
and a major article of the Muslim Faith. Much evidence on this could
be found in the Glorious Qur’an as well as the Sunnah of the Prophet
(%) Allah (‘ﬂk%) says,
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The Messenger has believed in what was revealed to him from his
Lord, and [so have] the believers. Each of them has believed in
Allah, His angels, His Books and His Messengers [saying]|, 'We
make no distinction between any of His Messengers'. And they
said, 'We heard and we obeyed'... (al-Bagarah: 285).
Thus, Allah mentioned the belief in His Messengers as one of those
articles of faith in which the Prophet and the believers alike have
believed. He further described their faith in those Messengers as an
indivisible entity; having believed in all of them without any
exception.

Stating further, the rule concerning whoever renounces the
belief in His Messengers, Allah (4£) said,
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Indeed, those who disbelieve in Allah and His Mesfngers and
wish to separate between [the belief in] Allah and [the belief in]

His Messengers and say, 'We believe in some, but reject others',
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and wish to take a course midway. They are, truly, the
unbelievers... (al-Nisa’: 150, 151).

Here, Allah declared as infidels whoever disbelieves in the
Messengers or discriminates between them, through believing in some
and disbelieving in others. He went further to describe them as 'the
real unbelievers'; an indication that their infidelity is both certain and
unequivocal.

Conversely, Allah (%£) explained, in the same context, the
stand of the faithful in this respect by saying,
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But they who believe in Allah and His Messengers and make no
discrimination between any of them, to those He is going to give
their rewards. And Allah is Ever Forgiving, Most Merciful. (al-
Nisa’: 152).
Allah described them as believers in Him and in all of His Messengers
without prejudicing against any of them, by believing in some and
disbelieving in others.

The Sunnah also testifies to what has been stated in the Qur’an
that believing in the Messengers of Allah constitutes an article of
Faith. This 1s evident in the hadith of Jibril as quoted earlier in this
book". In his response to Angel Jibril's question about Faith, Allah's
Messenger (#£) said, "[Faith means] that you believe in Allah, His

1- Cf. Chapter One: The Belief in Angels.
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angels, His Books, His Messengers, the Last Day(l ....". Thus,
believing in Allah's Messengers has been mentioned concurrently with
the other articles of Faith in which every Muslim must believe.

The Prophet (#) was also reported to have a special
supplication, which he would recite each time he prayed the non
obligatory prayer of the night. The supplication reads as follows:
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O Allah! Praise be to You, You are the Light of the heavens and
the earth. Praise be to You, You are the Keeper of the heavens
and the earth. Praise be to You, You are the Lord of the heavens,
the earth and whoever is therein. You are the Truth; Your
Promise is the truth; Your Word is the truth and meeting You [on
the Day of Resurrection] is the truth. Paradise is true, and so too
is the Fire (Hell). The Prophets are also true, and the Hour
[Resurrection] is likewise true... (Sahih Bukhari: 7499).
The Prophet (i) thus testified to the truthfulness of all the Prophets of
Allah alongside other great fundamentals of Faith mentioned in the
hadith, such as the belief in Allah and in the existence of both Paradise
and Hell, as well as in the coming of the Hour of Resurrection.
Furthermore, this testimony immediately preceded the supplication and

the night prayer he used to offer. These factors —combined together—

1- Seep. 155.
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signify the importance of believing in Allah's Messengers and Prophets,
as far as the religion of Islam is concerned.

It is therefore an established fact that people are duty-bound to
believe in the Messengers, and take that as one of the strongest pillars
of Islam and a significant quality for the faithful. It is similarly
incontestable that whoever disbelieves in all or any of Allah's
Messengers has become downright disbeliever, even in Allah Himself,
for having rejected such an important principle of Faith: the belief in

the Messengers.
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Benefits of believing in the Messengers

Believing in Allah's Messengers provides the believer with
many good impacts and great benefits. These include:

1- Acknowledging Allah's mercy and concern for His creation,
as He has sent to them those honourable Messengers to guide and lead
them aright.

2- Giving thanks to Him for this immense favour.

3- Loving the Messengers themselves and giving them due
respect. Moreover, the believer will praise them in a befitting manner,
for they are the Messengers of Allah (#) and the cream of His
servants, on the one hand, and, on the other hand, for their role in
conveying Allah's message to His creation, offering valuable advice to

their adherents, and putting up with the mischief of those followers.
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3.2 Definitions of nabiyy 'prophet' and rasil 'messenger', and the
difference between the two terms

Linguistically, the word 'mabiyy' is a derivative of another
word: 'maba”, which means an immensely useful news or information.
A saying of Allah (4) goes thus:
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About what are they asking one another? About the great news.
(al-Naba’: 1, 2).
Hence, a Prophet is called 'nabiyy', for he receives message from
Allah and disseminates the same to others. In other words, he is at
both ends: the receiving and the dispatching.

Another view suggests that the word 'nabiyy' perhaps has its
origin in the word 'nabawah', meaning an elevated object. Having this
in mind, it is then opined that the Prophets have been given this title
'Nabiyy' in recognition of their high ranking status above all other
human beings. Allah (4£) says,
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And We raised him [Idris (Enoch)] to a lofty station. (Maryam: 57).

As for the word 'rasal', it is also derived from another word
'irsal' meaning 'to send something'. Allah (4£) has informed us in the
Qur’an of that statement ascribed to the historical Saba’ Queen,
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But indeed, I am going to send them a present, and wait to see

with what [reply] will the emissaries return. (al-Naml: 35).
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Now we come to the Islamic technical meaning of both terms.

Muslim scholars have expressed here different views, but the most
acceptable definition is as follows:
A 'nabiyy' (Prophet) is he whom Allah has given, through revelation,
the law which he himself shall follow, and by which he shall also
command the believers to abide. A 'rasul' (Messenger) however, is he
whom Allah has revealed to, ordering him to convey His message to
those who defy His orders.

The dissimilarity between both terms lies in the fact that a
'prophet’ even though is informed of Allah's commands and
prohibitions so that he may pass the same to fellow believers, his
mission is nevertheless restricted to that circle, and may not be
extended to cover the unbelievers. As for a 'messenger’, he is sent to
both the believing and the disbelieving nations; to convey Allah's
message to them and invite them to His worship.

A 'Messenger' does not necessarily bring about new law.

Hence, Yusuf (Joseph), although a Messenger, followed the religion
of Ibrahim, (another Messenger who had come before him). Likewise,
Dawid and Sulaiman have both stuck to the law of the Torah, even
though, they were, like Misa (the initial recipient of the Torah),
Messengers of Almighty Allah. Allah (%) says,
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And Yisuf had already come to you before with clear proofs, but
you remained in doubt of that which he brought to you, until
when he died, you said, 'Never will Allah send a Messenger after
him'. (Ghafir: 34).
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We have indeed sent revelation to you [Muhammad] as We sent
to Niith and the Prophets after him. And We [also] sent revelation
to Ibrahim, Isma‘il, Ishaq, Ya‘qub, the Descendants(l), TIsa,
Ayyub, Yunus, Hartn and Sulaiman. And to Dawiad We gave the
Zabir. And Messengers We have already related to you their
stories, and others about whom We have not related to you. And
to Miisa Allah spoke direct. (al-Nisa™ 163, 164).

A Prophet, in some cases, may also be called 'messenger’.
Thus, we read in a saying of Allah (4) that,
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And We did not send before you any Messenger or Prophet except
that when he recited the revelation [or spoke] the Devil threw into
it [some falsehood]. (al-Hajj: 52).
Here, Allah (%) stated that both are sent by Him to convey His
message; whether a Prophet or a Messenger. This implies that any
Prophet -whom Allah has ordered to invite his fellow believers to
certain act- is regarded as having been sent to them with a message
from Him, even though his mission is not unlimited. As for a
Messenger 'rasil', whose mission is unrestricted, he is sent to the

entire creation, the faithful and the infidels alike.

1- i.e. the offspring of Prophet Ya‘qiib's sons.
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3.3 The method of believing in Allah's Messengers

Believing in Allah's Messengers means to accept as true
whatever Allah or His Prophet (#) has said concerning them, both
generally and minutely.

The general acceptance or belief in this regard signifies being
resolutely convinced that Allah (%) has raised for every nation a
Messenger who invited them to worship Allah alone without ascribing
partners to Him, and to disbelieve in any other deity being worshipped
besides Him. Allah (%) says,
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And indeed, We have sent among every nation a Messenger,
[proclaiming] Worship Allah [alone] and avoid false objects of
worship (taghiit). (al-Nahl: 36).

One should also believe that the Messengers were all truthful,
righteous, prudent, honourable, pious and trustworthy. And that they
themselves have been rightly guided, while they also led others to the
right path. Allah (4£) says,
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This is what the Most Merciful (Allah) had promised, and true
were the words of the Messengers. (Ya-Sin: 52).
He said again, after mentioning many of those Prophets and

Messengers,
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And [some] among their fathers and their descendants and their

brothers. And We chose them and guided them to a straight path.
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That is the guidance of Allah, by which He guides whomever He
wills of His servants. (al-An‘am: 87, 88).

It must be held also, that whatever they preached or practised
is the plain truth and the manifest guidance. They have come with
clear signs from their Lord to their people. In this regard, Allah (45)
relates what the dwellers of Paradise will say in the life to come as

follows:
L,
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Certainly, the Messengers of our Lord had come with the truth.
(al-A‘raf: 43).

Allah says again in a